XAMYNH: AN ELEAN SURNAME OF DEMETER

1. The existence of Demeter Chamyne is support-
ed both by two explicit statements by Pausanias and
in part also by the epigraphical evidence. Pausanias
(6, 20, 8-9) reports the existence of a priestess of the
goddess, an office which was bestowed from time to
time on different women; she attended the Olympic
games from her seat, an altar of white marble!. In 6,
21, 1 the periegetes places the sanctuary of Demeter
Chamyne near the Hippodrom and gives the surname
Chamyne a childish etymology, according to which
the earth gaped (yaveiv) for the chariot of Hades and
then closed up (uboar) once more; on the other side,
he connects the surname with an unknown hero
Chamynos?. Of these two explanations the former
does not stand any linguistic analysis and the latter is
based upon the obscure figure of Chamynos, which
could be an ad-hoc invention of the historian and can
hardly be taken seriously.

On the other side, the form Xoapvveia may be as-
sumed in the fragmentary text of the inscription IvO
485 (3¢ C. A.D.), to be understood as

[ty ié]perav tfic / [Xajuovaiag. 2/3.

The epithets Xapvvoie and Xapbvn stand ob-
viously in the same relation as “Afnvaia and "A-
f1vn. It is possible, but not sure, that this iépewa
could be identified with the iépewan (tfic) Ajuntpoc,
who are referred to in three inscriptions going back
also to the Roman period?,

One may thus assume that, although the existence
of an Elean Demeter Chamyne is safely established in
the ancient sources, her name was not understandable
at all for the Greeks themselves. The modern research
of the last century* has gone a step further by asso-
ciating the name Chamyne with the terms yopai “on
the earth” and edvi] “bed” and such epithets as ya-
uotevvng (Hom.), youedvng (Hsch.) “sleeping on the
ground”, yopaievvdg (Hom.), yauevvdg (Nonnos)
and the like (cf. § 4) and by interpretating it as “who
lays or sleeps on the ground”. But some aspects of
the question, especially the difficulty raised by the fi-
nal ovy) (o0va) instead of the expected oghvn, remain

open and in fact in the current etymological diction-
aries the epithet is either ignored (Pokorny, Frisk) or
referred to as “‘peu clair” (Chantraine)®.

Since in my opinion the cultual aspects of the
goddess and the etymology of her name are closely
connected, the aim of the present paper will be, first,
to outline those cultual features of this Elean deity
which could be relevant for the interpretation of the
surname and, secondly, to suggest a solution for the
linguistic problem it raises.

2. For our first purpose the following points may be
established:

2.1. The existence of significant similarities be-
tween the Elean Demeter Chamyne and the standard
Eleusinian Demeter: so Pausanias refers to two sitting
statues made of ivory and gold representing the
Mother and the Daughter (K6pn), which were in the
Heraion of Olympia (5, 17, 3: Képn 3¢ xai Anpitnp
kol TAndrhov kol TAptepg, al pgv dAAihov eioiy

1. Paus. 6,20.8-9 ot 82 dmaviikpy tdv ‘EAlavodikdv Bouog
AiBov kevkoD: Eni Tovtou kabelouivr tob Popod Bedrar yuvy 1d
*Ohduma, fpeia Arunrpog Xaubvrg, tuniv tadtmy dilote
Gainv hapPdvovoa napa "Hieiov.

2. Paus. 6.21.1: 16 8% &repov 10 innodpdpov uépog ol ydpua
¥fic EoTiv, dpog 82 ody Lynidv. &nl t@ népatt Tob Spoug lepdv
nenointor Aruntot énikAnowy Xaudvir kel of pév dpyoiov 1o
Svoua Hynvrat, yavelv ydp v yAv évradba 16 dppa 100 "Aibov
xai abbig pvoar ol 8t Xépvvov dvdpu Moalov IMavrakéovrt
Evavriobpevov... drobavelv gooiv adtov Ond tob IHaviaiéoviog
kol dmo tol Xauvvou tijg oboiag 11f Arfuntpt oixkodounbijvar 1o
fepdv. Pantaleon was a historical king of Pisa, who helped the
Messenians against the Spartans during the Second Messenian War
(Strab. 8, 4, 10).

3. Cf. IvO 456, 7f.: itpetav yevoué/vny tiic Adun/tpog (149
A.D.); IvO 610, 1f.; Pryikha iépera [ Ajuntpog (ca. 140 A.D.: this
Regilla was presumably the wife of consul Herodes Atticus); IvO
473, 7. ikpet/a Afuntpog (21273 A.D.).

4. Cf. L. Preller, Griechische Mythologie 4 1, 1894, 776; A.
Fick, Vergleichendes Worterbuch der indogermanischen Sprachen
(Gottingen 1890%) 54; G. Curtius, Grundziige der griechischen
Etymologie (Leipzig 1879%) s. u. yoapai.

5. Cf. J. Pokorny, IEW (also W.-P.); H. Frisk, GEW, P.Chan-
traine, DELG s. u. yupoal.
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adroaviikpd kabipevar)b; in 6, 21, 2 the author tells us
about another old sculptural group of both deities lo-
cated in the sanctuary of Demeter which was replaced
by a new one made of Pentelic marble by Herodes
Atticus’ command (dydAuara 8¢ dvri t@Gv dpyaiwv
Kdpnv xai Arjuntpa Libov 10b Ieviehfjov “Abn-
vaiog dvébnkev "Hpwdng). On the basis of this as-
sumed identity, the epithets of the Elean Demeter
may be interpreted in the light of the myths con-
cerning the panhellenic Demeter, as will be showed be-
low.

2.2. The close relationship between Demeter
Chamyne and horses. According to Pausanias, her
temple was placed near to the Hippodrom’. This fact
can be not a fortuitous one, since the horses of Hades
are reported to have come out of the earth just in this
site, as we have seen above®, It is also a noticeable
fact that in the neighbouring Arcadian town of Thel-
phousa, according to a local tradition reported by
Pausanias, Demeter was followed by Poseidon, who
lusted after her; so she turned into a mare, Poseidon
too changed into a stallion and enjoyed the goddess
(8, 25, 5: mhavouévy yap T Anpntpt, fvike v
noida &0rter, Afyovorv EnecbBai ol 1ov IMoceddva
gmbupobvra adtf uiybiivar, xal v pév &g inmov
uetaPfarotoav dpod taig innoig vépeobm taig “Oy-
kiov). The goddess was known in Telphousa as
Demeter "Epwvic because of her anger against Posei-
don; moreover she was worshipped as a horse-headed
deity in the cave of Phigalia, where she bore the epi-
clesis Mélowva (Paus. 8, 42, 1)°. It is thus highly prob-
able that the myth which Pausanias placed in Olym-
pia was closely connected with — or under the influ-
ence of — this horse-shaped Demeter of Arcadia,
whose chthonic character seems evident to me: on
one hand, because of her relationship with Poseidon,
who was originally a god of sweet water and conse-
quently a kind of fertility daimon; on the other hand,
on the basis of the surnames she receives in Arcadia,
e.g. Méhawva (also epithet of the Earth) and "Epivig,
like the archaic deities of the deep earth.

2.3. The surname Kovia, which is applied also to
Demeter in Olympia, as the text of a dedication of ca.
475-450 reedited by H. Philipp!® shows:

‘Epuaiog: iapog: tlc Adpatpog tag [¢]? voviac.

The adjective xdéviog, undoubtedly derived from
kévig “dust”, is applied also to Zeus in Megara

(Paus. I, 40, 6) and widely understood as “‘causing
dust” in the moment of his epiphany. This interpreta-
tion, however, does not seem to be the only plausible
one. More suitable with her nature and with her other
surnames would be to understand Kovia ““the dusty
one” as a reference to her close relationship with the
earth and to her peculiarities as a fertility deity!!.

2.4. The hierogamy between the hero lasion and
Demeter in Crete “on a thrice ploughed field” (ve1®
Evi tpindie), according to the very similar accounts
by Homer and Hesiod:

g 125 &g 8" omdt’ laoiovi Ebrnidkapog Anurtnp
@ Buud €ilaoa, piyn EAOTNTL Kai eOvi
vel® Evi tpindroll,

6. The author of these statues remains unknown. Oberbeck,
KM 111, Tab. VIII, mentions two possible sculptors, Dontas and
Doricleidas; cf. also Lexicon Iconographicum Mythologiae Classi-
cae IV 1, 849 (s. u. Demeter).

7. It is on the basis of this fact that O. Kern, RE IV col. 2727
postulates the association of the Demeter of Olympia with the
Anpitnp &€¢° "Innodpduy mentioned on the inscription of the
Andanian Mysteries; however, the inscriptions seems to refer to the
Andanian Hippodrom itself as was suggested by L. Zichen, Leges
Graecorum Sacrae (Lipsiae 1906) 181ff. On the Olympian Hippo-
drom see the communication of J. Ebert, “Neues zum olympischen
Hippodrom”, in the present volume, 000ff. On the close relation-
ship between Demeter and the race-course 4. Two inscriptions
from Halicarnassus in A. Maivri “Annuario Scuola Atene” 4-5
(1921-1922) 463 n. 3 and 464 n. 4 (= SEG IV 1930, 187 and 188)
and one inscription from south Italy interpretated by M. Guarduc-
ci, Rendiconti della Reale Academia Nationale dei Lincei 33
(1978) 273-288.

8. Cf. n. 2.

9. Cf. M. Jost, Sanctuaires et cultes d’Arcadie (Paris 1985) espe-
cially pp. 63f. and 89f.

10. Olympische Forschungen 13, 1981, 220 nr, 813 (= Olympia
1V nr. 382 = SEG 31, 368).

11. Other possible interpretations of the epithet Kovia have
been discussed in my paper “Sobre algunos nuevos epitetos de
Deméter (3. Kovia)”, Actas del VII Congreso Espafiol de Estudios
Cldsicos (Madrid 1987 [1989]) 318f., namely a) “the one who raises
the dust of the harvest”, which could fit with the agrarian charac-
ter of Demeter; b) “the dusty one” referring to the long neglected
outward appearance of the goddess during her wanderings upon
the earth while seeking her daughter; ¢) “the arena (=dust!) god-
dess” of the athlets who applied dust on their bodies before wres-
tling, cf. xéviotpa “arena for wrestling on™ (Lycophr. 867), k6vi-
oig “exercise in the arena” (Arist., de caelo 892a 26), xovicacBar
dyovioacBar Hsch.

12. Cf. also Hsd. Theog. 969 Anpdtnp pev [Thodrov éyeivaro,
Sla Bedwv, / 'luciev’ fipwt wyeic’ Epat eikdtmu | verd évi
IPIROA Q.
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Its fruit was Ploutos, the wealth. Demeter may
thus well be understood as the goddess “who lays on
the ground” with the hero!? and bear such a surname
as Xapdvr, which is clearly connected with youai
and e0v1j. The tale points obviously to a kind of fec-
ondation rites which are secen since James George
Frazer as a projection of the principles of homeopa-
thic magic, in close parallel to those performed by
lads and maids among primitive cultures upon the
fields they want to make fertile!4. On the other hand,
it is important to stress that the name lasion itself, a
short form of an old compositum used as a personal
name, is connected with s%o’co;xm “heal”!’; this leads us
to suspect that he was a healing hero. Nevertheless
two difficulties remain: first the love act takes place
on the island of Crete, not in Elis and, secondly, la-
sion seems to be strange to Olympia. However, a so-
lution to both difficulties can be reached through a
closer examination of the myths on the origin of the
Olympic Games and especially of the figure of Iasios,
whose identification with lasion, Demeter’s lover,
does not raise any difficulty from the linguistic ‘point
of view: the coexistence of pairs -1o¢ : -iov ("ldciog :
"lociov) in one and the same name is regular in
Greek, see for instance Obpaviog : Odpaviev, Kpo-
viog : Kpoviov and the like. This probable identity is
not problematic from the mythological point of view
either!6, Iasios was one of the five ddktvrol!” or Cu-
retes, the Cretan tpogol of Zeus-Child who, accord-
ing to a legend reported by Pausanias (5, 7, 7: dguxé-
oBot 8¢ adtodg (scil. Todg “18aiovg daxtdroug) &€
"I8n¢ tiic Kpnrikfic, “Hpoaxkiéa kol IMuwevaiov kal
*Emwuiény kel “Idoidy te xol "Idav... d¢ 1@ yAwpa
£t t@dv pUAAwv bmeotpdobBar opds xabevdovrag),
came to Olympia under the leadership of Heracles,
the founder of the Games!®. Attention must now be

drawn to the following points, which are relevant for

our purpose:

a) lasios, as one of the Curetes, shows also fea-
tures of healing hero: it is a well-known fact that the
apotropaic dance of the Curetes kept Zeus away from
his father’s wrath; their initiation ceremony to be-
come medicine men is referred to in a fragment of
Euripides’ Cretans preserved by Porphyry!®.

b) Pausanias tells us in the text just quoted that
the ddxtvhot sleep on heaps of olive leaves on the
ground?, just like the Selloi of the Dodonean Oracle,
who are significantly called yopaiebvar in Homer’s
Iliad (I1 233). Sleeping on the ground is an essential
part of the rites of incubatio performed in healing or-

acles, which are usually connected with chthonic dei-
ties: through the contact with the ground, the consul-
tant gets in touch with the deity below, who gives him
the healing answer by means of a dream?!,

We can therefore conclude that the figure of Ia-
sion, as a variant of lasios (both healing heroes), is in
fact of Cretan origin but not strange to Olympia; the
legend of his affair with Demeter goes back also to a
Cretan tradition, as many others do?2. Let us point
out finally that, according to Strabo (8, 3, 30) and
Pausanias (5, 14, 10), there was in Olympia in remote

13. Iasion is usually connected with fecondity deities, e.g. as a
partner of Cybele (Diod. 5, 48; 5.55).

14, This fertility rite survived until recent times in the Balkans:
the corn priestess will have openly coupled with the sacred king at
the autumn sowing in order to ensure a good harvest. In Attica the
field was ploughed first in spring, then after the sommer harvest,
finally ploughed again in the original direction during the month of
Pynepsion (in autumn) as a preliminary to sowing. Cf, also Hsd.,
Op. 462-464, Plut. De Iside et Osiride 69.

15. "looiov ([i: a-si°] metri causa instead of {ia: -si°), cf. "laod,
a Healing deity) is connected with tGopot “heal” (from athem. IE
*hyi-hiishz-maj, cf. hom. MN ‘iuusvég with secondary thematiza-
tion, cf. J. L. Garcia-Ramén, O-o-pe-ro-si (FS E. Risch) (Berlin—
New York 1986) 497ff.

16. Cf. O. Gruppe, Griechische Mythologie und Religionsge-
schichte 1 (Miinchen 1906) 42.

17. On the Adxtviot as healing heroes, cf. J. Harrison, THE-
MIS. A Study of the Social Origins of Greek Religion (London
1963) 50ff.

18. This tradition goes back at least to Pindar (O/ 11 4, IIT 11,
X 31). Another tradition about the institution of the Games in
their earliest form, namely the contest between Pelops and Oino-
maos, is also quoted by Pindar (O/. I 69ff.).

19. Porph., de abstinentia 4, 19. For a discussion of the whole
fragment, ¢f, J. Harrison, Prolegomena to the Study of Greek Re-
ligion (London 1903) Chap. X.

20. These olive leaves ought to be still green in order to trans-
mit the power of the spirits under the earth, who have the trees as a
means of getting in contact with the world above, as it has been
shown by L. Weniger, Altgriechischer Baumkultus (Leipzig 1919)
32ff. (I owe this reference to the kindness of Prof. P. R. Franke,
Saarbriicken). It is also to be stressed that the olive tree is in fact
the sacred tree of Olympia and that the Olympic victor was
crowned with olive leaves and honoured as a tree-spirit, c¢f. A. B,
Cook, CR 17, 1903, 268.

21. Cf. L. Deubner, De incubatione (Leipzig 1900) and M. Ha-
milton, [ncubation (1906) passim; P. Guillon, BCH 70, 1946, 216ff.

22. According to G. E. Mylonas, Eleusis and the Eleusinian
Moysteries (New Jersey 1969) 18, the myth of the intimate relation
between Demeter and lasion is later than the Minoan times; the
author rejects even its Cretan origin and on the basis of a hardly
credible identification of lasion with the Argonaut lason he points
to the possibility of a Thessalian myth which spread out to Crete,
among other regions.



148 A. VEGAS-SANSALVADOR

times an Earth oracle, which was later occupied by
Zeus, in a similar manner as the old Pythian oracle at
Delphi was by Apollo?. This old chthonic oracle of
Olympia might a priori have been dedicated to Cha-
myne and might also have been founded by the Cre-
tan Adxtuiot in mythical times?*: but this attractive
hypothesis can be neither confirmed nor disproved.

3. To conclude with: the bulk of the traditional ac-
counts and the cultual evidence on Demeter speaks
strongly in favour of the interpretation as a goddess
to whom a surname signifying “lying on the earth”
could be strikingly apposite: she shares features of a
chthonic deity, she is Kovia “the dusty one™ and she
has made love “on a thrice ploughed field” (vei® &wi
tpindie) with lasion, a hero belonging to a group of
Adxtulot who used to sleep on the ground, just like
the Selloi Xopoaitedvar of Dodona.

4. Let us now turn to the linguistic side of the prob-
lem. As has been pointed out at the beginning of the
present paper, Xautvn (or Xaudva in the non-Attic
form) is currently associated with such pairs with ya-
pate oo as

a) yopar-edvn (4th C. A.D.) : yau-ebvn (Aesch. +)
“bed on the ground”,

b) yapair-evvrg (Hom. +) . yap-edvric (Hsch.)
**sleeping on the ground”,

c) yapai-evvdg (Hom. +) : yop-evvag (Nonnos)
*id.” 25,
in which both yapate and yopo coexist in the first
member of the compound. Since the cultual features
just dealt with (§ 2) speak strongly in favour of the
assumption that the surname Xaudvn conceals both
the elements underlying these historical compounds,
the only difficulty is a linguistic one: the presence of
ovvr) instead of the expected ogbvr.

5. The form of the first element is irrelevant at this
point: even on the current assumption of an elision of
-a1-26, i.e. Xap(ar)sdva, the form Xapdvn would re-
main unexplained. Two alternative hypotheses could
a priori be suggested.

5.1. According to the first possibility, Xoudvn
could be understood as the outcome of a phonetic
development of Xop-eovd within Greek itself: the
possibility of a spelling <Y> for <EY> (as a result
of a late shift /eu/ > /4 [:] / 7) seems to find support
in such forms as e.g.

<@epYtar> Kretschmer, GVI 139 (575-550) for
<OepEYTon>,
<Epvu[c]8Yc> Hoppin, ARFV, Rf. 11 260, 40
(530-500) for EYpu[c]0EY¢>,
<OnoY¢> Kretschmer, GVI 193 (end 5th C.) for
<OnoEY>?,
and the like in Vulgar and Late Attic. At any case
one can hardly imagine that the coincidence in the
use of such a forma difficilior as Xopdvn both in
Pausanias and in IvO 485 (cf. § 1) might be due to a
scribal error.

5.2. According to the second possibility, Xapdvn
can be understood as the phonetic outcome of an in-
herited exocentric Indo-European compound *gzm-h;
unéhz (not *-hieunéh; ! see below) “having the earth
as a bed” or “}}()aving his/her bed onjh earth”, con-
cealing both *grm- (as a variant of *drgrm-“earth’)?

23. Another parallel with Delphi is the existence of an ancient
hole called otéptov “little mouth™ located under the altar of The-
mis in Olympia, which is more recent (Paus. §, 14, 10). Both 16~
wia must have been Earth oracles in ancient times; on this subject,
cf. M. P. Nilsson, Geschichte der griechischen Religion I (Miinchen
1967%) 456ff.

24. F. M. Cornford (in J. Harrison, THEMIS, 23R) assumes a
succession of religious stages in Olympia related to the sacred tree:
in the earliest one the olive belonged to the earth, ie. to Demeter
Chamyne; then it passed to Hera, the moon-goddess and finally to
the sun, to be associated with Zeus,

25. To a) of. yapomevvn Pap. Gen. 68.16 (4th C. A.D.); yo-
ueovn Aesch. Ag. 1540 (Soph.; Rhesus 852; Theocr.; cf. also yu-
pedva IG 12 330.5 (=SEG 13.12.231); to b) of. IT 235: (Eekhoi)..
yopaebvar; yapedvng O yopal kowueupevog Hsch.; to ¢ cf. k 243:
ola oveg yapotevvadeg aitv Edovowy (also & 15); cf. also yopevva-
Seg edvai Lycophr. 848.

26. Cf. E. Schwyzer, Gr. Gr. 1, 437; M. Lejeune, Phonétique,
318. But there is no other example of internal elision in Greek
which could in fact be adduced in support of this view. It is irrele-
vant at this point the fact that elision is a very frequent phenome-
non in Elean, cf. ev ©° wpotr IvO 7.1 and the like.

27. Examples quoted from 8. T. Teodorsson 1974, The Pho-
nemic System of the Attic Dialect 400-340 B.C. (Goteborg 1974)
114f. and L. Threatte, The Grammar of the Attic Inscriptions I.
Phonology (Berlin-New York 1980) 345f. Abbreviations: GVI: P.
Kretschmer, Die griechischen Vaseninschriften ihrer Sprache nach
untersucht (Giitersloh 1894), ARVF: J. C. Hoppin, A Handbook
of the Attic Red-figured Vases I-11 (Cambridge 1919).

28. 1E gl yapai(°), yapakéc: cf. Lat. humi, Ved. (Gen.-
Abl.) jm-a’(l)}, Av. za, Toch. B kem; 1E tdg(e)gg(e)gr: Gr. yBov,
Ved. kgan’f», Hith. /tekan/, /takn-/, Toch. A tkar(p. Cf. J1.
Schindler, Die Sprache 13, 1967, 192 and ibidem 23, 1977, 30ff.
and M. Mayrhofer, Indogermanische Grammatik 1/2 (Heidelberg
1986) 152f.
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and the Greek name of the bed (gbv1}), to be inter-
‘preted as *h;eynéh; (with initial *h;), even if the par-
allel to Late Av. ung “hole in the earth” is far from
being safely established?.

The apparently anomalous u-vocalism of the sec-
ond elernent oOvd can easily be explained as the reg-
ular outcome of the zero-grade *- fhjunéh. It must
be stressed at this point that zero-grade, i.e. the loss
(or absence) of unaccented -e- in the second element
of inherited compounds, is a regular device of the In-
do-Eurcpean word-formation as has recently been
pointed out by J. Schindler in the case of Greek pé-
ypt (as a compound *me-gp( )sr-i which conceals the
name of the “hand”); the same explanation ap-
plies in the case of Ved. prdfikam *“‘appearance, face”
(#pré/dii-h3( ) kwom, with /i: / resulting from *-j- h;
(may be also Hom. &viny < *(h;) eni-hikw-), as
against Greek Hom. npdéocwnov, which is surely sec-
ondary?!,

6. To sum up:

a) Xapbvn turns out to be the phonetic outcome
of an inherited compound *gﬁzy-b;unébz32 “having
the earth as a bed” or “having her bed on the earth”
with accent retrotraction.

b) The adjectives with second element ogvwiic,
oguvdg and its derivatives are to be understood as late

refections in order to keep distinct the second
member of the compound which was not recogniza-
ble any more,

We may therefore conclude that the actual pho-
netic outcome Xapdva/n, survived as an archaic sur-
name of the Elean Demeter, the chthonic goddess
who was also called Kovio and had made love “on
the ground” with the healing hero lasion.

ANA VEGAS SANSALVADOR

29. Cf. the discussion by M. Peters, Untersuchung zur Vertre-
tung der indogermanischen Laryngale im Griechischen (Wien
1980) 50f. A very different interpretation of gdvi} can be found im
0. Szemerényi, O-o-pe-ro-si (FS E. Risch, Berlin-New York 1986)
430 n. 20 (xses-uni > xhehuna through dissimilation > xchuni >
»heund and psilotic [!] euna).

30. J. Schindler apud J. Jasanoff, Die Sprache 23, 1977, 162 n.
8 (1 owe this reference to J. L. Garcia-Ramén, Madrid UAM).

31. Cf. R. 8, P. Beekes, The Development of the Proto-Indo-
European Laryngeals in Greek (The Hague—Paris 1969) 129; H.
Rix, Historische Grammatik des Griechischen (Darmstadt 1976)
71. Cf. also M. Peters, Untersuchungen, 291. Cf. also Hom. rap-
Bevorina from either »«ohk¥i-hk%-ch, (R. S. P. Beekes, Develop-
ment, 129) or *°opi-hk¥-eh,. A

32. Another starting point could be :g}-rmabh,unéhg “having
his/her bed on the earth™ (i.e. with loc. yapai in the first element
of the compound, whence »Xapatévd and, by internal elision, Xa-
puovd). But such a type of internal elision is not supported by any
parallel at all (cf. n. 26).



SUMMARY

XAMYNH: AN ELEAN SURNAME OF DEMETER

The existence of a Demeter Xapdvn in Elis is sup-
ported both by Pausanias (6, 20, 9; 21, 1-3), who
gives the surname a childish etymology and associates
it with an unknown hero Xduvvog, and by IvO 485
(aet. rom.), where Xapvvaio (v iélpewav tfic /
[Xa]uovaiag, in close parallel with {épeta... tfig
Anuntpog in order texts) is also quoted. Both
epithets stand obviously in the same relation as
*ABYvn and " Abnvaia.

The bulk of the traditional accounts and the cul-
tual evidence on Demeter speaks strongly in favour
of the interpretation as a goddess to whom a surname
signifying ‘‘lying on the earth” could be strikingly
apposite; she shares features of a chthonic deity, she
is Kovia “the dusty one””, and she has made love “on
a thrice ploughed field” (veid Evi tpindéiw) with Ia-
sion, a hero belonging to a group of Adktviot who
used to sleep on the ground, just like the Zehdioi Xa-

patedvar of Dodona.

From the linguistic point of view we may con-
clude:

a) Xauovr turns out to be the phonetic outcome
of an inherited compound *ghm-hunéh, ‘“‘having
her bed on the earth” or “having the earth as a bed”
with accent retrotraction.

b) The adjectives with second element oguvrig,
oguvdg and its derivatives are to be understood as late
refections in order to keep distinct the second
member of the compound, which was not recogniza-
bie any more.

Therefore the actual phonetic outcome Xapdvrn/a,
survived as an archaic surname of the Elean Deme-
ter, the chthonic goddess who was also called Kovia
and had made love “on the ground” with the healing
hero lasion.



