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THE PHILOSOPHER’S TONGUE:
SYNAXARIA BETWEEN HISTORY AND LITERATURE.

With an Excursus on the Recension M of the Synaxarion of
Constantinople and an Edition of BHG 2371n"

StrATIS PAPAIOANNOU

HE SYNAXARION (BHG 2371n, May 1st) that is the subject of this contribution

may at first glance give the impression of a marginal tale. One must search for
it below the line that separates the version, which Hippolyte Delchaye chose to print
as his main text of the Synaxarion of the Grear Church of Constantinople (Syn. CP),
from other redactions that are reported in an apparatus and are reproduced when
they offer variant entries. This contribution is, in a sense, about this very line, about
what decides which stories cross it, and which do not, and, more importantly, what are
the effects of that crossing.

This is not a paper, however, about Delehaye’s critical edition and his choices—
though they also deserve discussion, just as it would be ideal to possess separate
editions of the earliest preserved version of Syn. CP (recension H in Delehaye; tenth-
century) as well as of the latest and most widespread version (recension M, to which
we shall devote an excursus, in order to reexamine its date and diffusion), along with
Delehaye’s main text which represents a recension that is particularly rich in content
(redaction S = the twelfth/thirteenth-c. ms. Berlin, Staatsbibliothek, Phillipps 1622
[219]).! W shall leave the spectacularly laborious and perceptive work of the Belgian
Bollandist as well as modern philology aside, and attempt to imagine the equivalent

* I would like to thank Daria Resh and Charis Messis for valuable comments on the paper, as well
as Fr. Timotheos Romanas, Dimitris Skrekas, and Kostas Karaiskos for consulting manuscripts
at (respectively) the TTatplapyixé Tdpupa Iatepikwv Meletdv at the Monastery of Vlatadon in
Thessalonike, Oxford University libraries, and the Monastery of Vatopediou on Mt Athos on
my behalf and in very short notice. Gratitude is owed also to the Monastery of Vatopediou for

providing a photograph of ms. 679 for consultation.

On all these recensions and redactions see Delehaye 1902, v-Ix with the poignant remarks in
Luzzi 2014.

I51



152 STRATIS PAPAIOANNOU

line in Byzantine modes of selection that determined inclusions and exclusions from
Synaxaria and rendered the latter perhaps the most important historiographical works
in Byzantium. Iz what ways, we shall ask, and with what effects was this imaginary
line of insider vs. outsider stories traversed? Following such questions, our concern
will not be how the historical past was transformed into ritual myth by its inclusion
in Synaxaria,® but rather the other side of the same coin: how myths, invented tales,
and literary fiction were—through, before, and after the Synaxaria—absorbed into

history and reinvented as authorized past for Byzantine readers.

But first, before we continue, it may be helpful to offer here a key to some recurrent

terminology in what follows:

synaxarion: an individual narrative entry about a saint, a feast or a commemoration

included in a Synaxarion;

— Synaxarion (abbr. in the list of mss. as Synax.): either a collection of syraxaria,
regardless of the many forms that such a collection took in Byzantium, or the
manuscript book containing exclusively or primarily such a collection of synaxaria;

— notice: that part of a synaxarial entry that assigns a feast day to a specific date;
it may or may not be followed by the narrative part of a synaxarion;

— recension: manuscript transmission families of Synaxaria in the tradition of

Syn. CP as established by Delchaye;

— redaction: a specific version cither of a synaxarion or of a “recension.”

THE TEXT: BHG 2371N

Let us begin by citing our brief tale as it appears in what I would like to call its redac-
tion A, the one also offered by Delehaye in the apparatus of his edition (Syn. CP May
I; 647/648.36-50). Delchaye’s version was based on a single manuscript, Paris, BNF,
Coislin 223, dated to 1300/1301 and belonging to recension M of Syn. CP, whose ori-
gins and earliest testimonies are usually placed in the twelfth century (a topic to which,

as noted, we will return).

The text printed below is based not only on Coislin 223, but also on three additional
Synaxaria: Athens, EBE, 2004, dated to ca. 1360-1371; Athos, Monastery of Vatopediou 679,
also dateable to the third quarter of the fourteenth century; and Paris, BNF, suppl. gr. 1016,
dated to the fifteenth century (for the full critical edition see the Appendix below?):

> Seminal for this aspect of the synaxarial tradition are Odorico 1994 and 2018 and also Ciolfi
2018, though much work remains to be done on this front.
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TH a0t Nueépa, pviuy Tob ayiov paptupos Grdooddov

Ottog 6 péyag paptug Tob Xpiotod Piddaodog, ék Tig xwpag G Tov Ahe&avdpiwy, dg b uéyag év
daxnTals AvTwyiog S yHoaTo, Totovde TOV Tol papTupiov Spduov TeTEAEKE.

Kijmog Ay tepmvédTatos, kai mwaang ndovijg mAnpng: kai év adt@ kAivig Tebeiong mepikailois,
T Tob duooefolc Tupdvvoy keAebael, TiBeTal émi TabTng DmTiog 6 DiAdoodog, TEPUYKWIITUEVOG
Tag xelpag, kal Todg médag dua dedeaunuévos. Elta yovatov edmpemeg uév v dyrv, duoedég 8¢
Y Yoy kail GKOAaaToV, elodyeTal kel Keluévy T¢) LapTUpL, AdYyolg datuvols, émadals dvaidiat,
kol wéow aioypois kal BeAkTikol TpdTOLG, TPdG 1100VH|V ToUTOV PavAny pebiley Tetpwpevoy.

‘O 8¢ yevvaiog £keivog, ok ExwV OTWG &V ATWEAITO THY HIAPAY Kal dvaloxuvToy, dAA& Todg
uev 6pBaApode adTod pvoag, ™V 0t dadpnoy kal dkony uy Suvauevog UGTEIALL TG KWADUATL
TGV Oeapudv, val v kal tais adaic Tupavvoduevog, Ti wolel; kat olay unyavny édevpiokel mpog
dmoadfnoy TooovTov Kakod, kal oltw pvoapds émvoiag; TNy idiav YAdooav Tolg 6dodat koo
Kal Slapuaonoauevos, Tf 8\el TG pavadog TpoamTvEL Kal obTw Tolg alnact TO TpoTwTov AlTiS Kal
Tobg XIT@vag kaTaPpiéas kal dypeiwoag, ATEKPOVTATO THY AKOARTTOV.

Odtwg odv yevvaloTatwg Tavy kal Bavpuactds dywvioauevos 6 doidpog katl v NTmnBeic i
¢mvolg TGV SuoTeB@Y, dmeTunOn Téhog TNV KeaANV- kal wpdg TNV €v odpavoig eddpoabvny Kal

amoravory petaBiBrkev.

On the same day [i.e., May 1st],
we celebrate the memory of the holy martyr Philosophos

This great martyr of Christ Philosophos, being from the land of the Alexandrians as Antony, the
great among the ascetics, recounted, completed the course of martyrdom in the following way.

There was a most delightful garden, full of every sort of pleasure, and a luxurious bed was
placed in it, as ordered by the impious tyrant. Philosophos was laid on the bed, face up, with his
hands tied behind his back, and with his feet also tethered. Then a slut, with a comely face,
yet with an ugly and wanton soul, was sent in as the martyr lay there. With dirty words,
indecent fondling, and all sort of despicable and lascivious tricks, she tried to excite him toward

that wicked form of pleasure.

That brave man was unable to push away the filthy and shameless woman. He shut his eyes,
but he could not block his nose and ears, restrained as he was from the bonds, nor indeed could
he escape the tyranny of her touches. So what did he do? What kind of device did he conjure up
so as to avert such great evil and such nasty ploy? He cut his own tongue with his teeth, chewed
itup, and spat itin the face of the whore. Having thus splattered her face and ruined her clothes
with lots of blood, he warded off the promiscuous woman.

This is how most bravely and marvelously that man of blessed memory fought. Undefeated
by the ploy of the impious, he was finally beheaded, and passed to the heavenly joy and gratifi-
cation.

3 The relevant entry of Pinakes is, as we shall see, far from complete: https://pinakes.irht.cnrs.fr/
notices/oeuvre/17580/. For bibliography on the three additional manuscripts, see below n. 64.
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This story about a Saint Philosopher and his very philosophical denial of sex exist-
ed (as will be demonstrated below) long before its transcription in late Byzantine
Synaxaria and their likely twelfth-century origins—indeed long before the earliest
preserved Synaxaria of the tenth century, which do not include our story. What deter-

mined its eventual inclusion in the collection?

Trzopie
There are several possible answers to the above question but let us first turn to what
appears as a key principle of selection, at least originally, in the making of a Synaxarion.
As we can glean from the proem of the earliest surviving recension, dated to the time
of Constantine Porphyrogennetos, such defining feature was what is termed ioToplo.
This is, namely, how the deacon and bibliophylax Euarestos (PmbZ 21753), the author
of that preface, describes his methods of composition:
AdTag 8t Yikig Tag dpdoel kaTeBiuny eig péoov, T& dokolvra T ioTopia mposicTachat Eedav kal
VTTOTEPOUEVOG ...

I set forth the bare accounts, having removed and omitted those elements that appeared to
contradict historia ..t

From the rest of Euarestos’ proem, as well as from other such prefaces it becomes evi-
dent that ioTopia is first and foremost associated with such concepts as truth (GAn6ew),
trustworthiness (rlotig), and precision (éxpifewe); in this conception, proper ioTopla is
synonymous with the “past;” what actually happened that is, and not just the recount-
ing of what transpired.” Moreover, in the very body of Synaxaria we can detect traces of

strategies of omission of non-“historical” elements such as, for instance:
(a) the criticism or removal of fabulous details:

- e.g.,inthe entry on the martyr Christophoros(’;

* Delehaye 1902, xiii. Cf. the beginning of the same preface: I pév, & Beidtate kai xpdTioTe
Baoiked, ... emétabag &v Bpaxel pviuny dua xail cbvoy TV ioTopiag T@V Tl kukhodoptkals ol
&toug Teplodolg TeEhouuEvwy dyiwy yevéoBat got. On Euarestos see also Odorico 2001 and Luzzi
2014, 201-202.

3 |

Cf. Delehaye 1902, xiii: “.. & 4An0&¢ dmd Tijg ToAvTAaVOlG éxKkpivelev ioTopiag ...” (here historia

w

means also the telling of history); “.. Té¢ T@v Aeyoutvwy miotelg ...;" xix (preface in ms. K;
date: 1249): “.. ¢’ dxpiPeiag exbépevog .. (cf. Delehaye 1902, xxxvi). It should be noted that,
in the text printed above, Euarestos borrows the phrase “Yikag tég dpaaeig kateBepuny eig péoov”
from Synesios of Cyrene (Encomium of Baldness 4.6). On the concept of historia in Byzantium see
further Papaioannou 2014; on historia and the Synaxarion specifically cf. also the contribution
by Sophie Métivier in the present volume.

EN

Syn. CP May 9.2 (667,25-32): Ilepi TovTov Tob évd6%ov kal peyadopdptupog Tepathdy <Aéyetai>
Tve kal Tapddoka, TL Te kKUVOTPOoWTOG AV £K THG XWpPag TAV Todg AvOpahmous kaTeabidvtwy kal 6Tt
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- or in the entry on Paul of Thebes, the first ascetic, where we find no mention of any of
the fictional creatures that St Antony, Paul’s student, encounters on his journey into the inner
desert in order to meet Paul, as in the original story7;

and (b) the resistance to include some specific types of saints that were more recent to
the creation of the first Synaxaria:
- saints with only literary pedigree, such as St Theoktiste of Lesbos, whose synaxarion
(BHG 1726¢) only slowly and late became part of the synaxarial canon, though the relevant

Life by Niketas Magistros (BHG 1723-1724) was included rather quickly in the Ménologion of
Symeon Metaphrastes (BHG 1725-1726);

- and saints whose tales, though some of them quite popular, were told in lengthy and
somewhat fictionalized accounts, such as Sts. Eirene, abbess of Chrysobalanton (BHG 952;
PmbZ 21617), Theodoros of Edessa (BHG 1744), and Niphon of Konstantiane (BHG 1371z).

We may suspect that the synaxarion of Philosophos would not exactly fit a strict defi-
nition of historical truth, even for a Byzantine. The name of the saint sounds rather
suspicious; the date of the event is not fixable precisely in the frame of Byzantine chro-
nology (the alleged persecuting tyrant remains anonymous: ] To0 duoaeBoig Tupdvvov
xehedoet); and the location of the martyrdom, a “garden,” is rather unusual, just as
Philosophos’ self-mutilation is perhaps not typically Christian. Some uncasiness about
the historicity of the account may be also felt in the synaxarist’s addition that the story
is reported by an authority, St. Antony (6 6 péyag év doxntaic Avraviog Supyoato).

But synaxarial historicity is not merely restricted to verifiable historical reality in
a modern common sense. The Byzantine understanding was more accommodating,
When Euarestos claimed to have “removed and omitted those elements that appeared
to contradict bistoria ..., he was quick to add:

.. kaiTol Tolg TVevpaTIKoiG 0088V dpaoty elvar &dhvaTov- 0ddE Yap PpvoEws dkohovbig Sovdedovar.®

... even though for people of the spirit (i.e., the saints) nothing, as they say, is impossible, since
they do not obey the laws of nature.

Earlier, Euarestos had also declared the following about his historiographical method:

... £K TGV Tepl alTOlG YEYPARREVWY, Tig Te v ExaoTog Kal Tpdg obg dvTeTdydn, kai Tov Xxpdvov kab’
&v kol TOV TpdTOY THG Aywviag Kal Tig vikng, Tolg ye mapolow évétaka, Tag TRV Aeyopivwy mioTelg
el TOUg TPRTOVG TEPL AVTGY YpayavTag avabeig.’

TpoTEPOY AVBpwmoug Habiev, DoTepov 8¢ peta T6 moTeboal Xplotd uetepopdwdy. Ovk EoTi 8¢ ToiTo,
olk £0Tv! dAAG TIveg adTOV obTwe Devdnoay it TO EBvikdY kai dyplov kal poPepdv.

7 Cf. Syn. CP January 15.2 (393,32-394,23) with BHG 1466 (on which see also below).

8 Delehaye 1902, xiii.

? Delehaye 1902, xiii.
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... the information about who each saint was, and against whom they resisted, and the time and
the manner of their struggle and victory, I inserted in the present work from the texts about them,
having placed the trustworthiness of the accounts upon those who first wrote about them.

Thus while Euarestos posits a truth-oriented historiographical motive behind the
making of his Synaxarion, he also acknowledges that (a) the hagiographical version
of historical truth accommodates also the special, “spiritual” realities of the saints;
and that (b) the veracity of hagiographical icTopia is also relegated upon tradition and
authority, the special reality created by the accumulation of belief.

In this sense, our tale could very well fit the “historiographical” intentions and
ideological underpinnings of any synaxarist. After all, Philosophos’ story tallies with
the historical-cum-mythical world envisioned by Synaxaria. It is positioned, even if
imprecisely, in the period most represented in the Synaxaria, namely the decades right
before Constantine the Great—if we assume, as we must, that the unnamed tyrant is
a pagan. It is located in a region, that of Alexandria, which is the setting for several
entries.' And it tells the story of a character, who nicely combines the two most typical
types of saint: martyr as well as (as the name “philosaphos” apparently suggests'!) ascetic.

Moreover, the social placement of the story, namely its aristocratic setting signalled
by the beautiful garden and the luxurious bed, is a prevalent one in Synaxaria.
Most of all, that the main character of our story suffers under a sexually aggressive
female is also a bonus in Synaxaria whose aggregate point, through countless entries,
was in my view the idea that the Christian way of life could stand against all forms of
power and their enactment of violence.

The story’s main act of violence, the cutting of the tongue, appears several times
in the collection, even if in all other synaxaria it is performed by the torturer and not
by the victim himself.'* For a Byzantine, we should remember—and make a brief, but
related digression here—, the cutting of the tongue was not only a likely scenario in the
context of martyrdom accounts, butalso a possible actual form of punishment. This was,

for example, the fate pronounced upon a Georgian nobleman by the name of Zacharias

!0 Alexandria is mentioned at least 28 times in the Syn. CP as the place of origin or death of a saint,
and is thus among the most frequently mentioned city-names, after Constantinople, Rome, and
Antioch. We may additionally note that the locution “Ydpat ... T&@v AXe£avdpéwy” is uncommon,
but does appear in recensions of the Alexander Romance.

Cf. e.g. Syn. CP November 22.2 (245,25), January 10.2 (383,16), February 12.5 (461,16), etc. where
“¢rlogodin” means “asceticism.”

Cf. e.g. Syn. CP Oct. 12.2 (134,7) (St Anastasia the Roman); Nov. 18.2 (235,23-25) (St Romanos,
who notably could speak even after his tongue was cut, a theme which we shall encounter also
below); Dec. 10.1 (293,21-294,9) (St Menas, the kallikelados); July 4.2 (797,18-21) (St Theodoros,
bishop of Kyrene—who carried his cut tongue on his chest), etc.
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in the years of Constantine VIII"*—Zacharias is highlighted here because he happens
to be the commissioner of a Georgian illustrated copy of a Synaxarion translated by
Euthymios the Iberian (whom we shall encounter also below), a manuscript ( Tbilisi,
Kekelitze Institute, MS A-648) that has not been studied enough by Byzantinists.

But let us return to the entry on Philosophos since there is much more to its

eventual inclusion in Synaxaria and thus within the framework of synaxarial ioTopie.

Beneficial Tales

The carliest witness of the redaction A of the Philosophos entry is, as we have already
seen, a Synaxarion dated to the year 1300/1301. This parchment book is in fact the sec-
ond volume of an apparently lost two-volume work; Coislin 223 covers only the second
half of the ecclesiastical year, the months from March to August. The manuscript
carries the designation Mc in Delehaye’s edition and was written, as we learn from
the colophon (f. 307v), by a monk Meletios (RGK II 375; PLP 17730), for Ioannikios
(PLP 8857; possibly identical to PLP 8858), the Prétos of the monastic communities

on Mt Athos—unfortunately we know little else about these two men.'*

The great significance of this specific Synaxarion among the ones utilized by
Delehaye lies partly in the several Beneficial Tales incorporated within its entries,
a trend that generally characterizes recension M, to which the Coislin ms. belongs."”
This fusion of Beneficial Tales with the Synaxarion and thus with the tradition
of liturgical lections demonstrates a renewed interest in the Beneficial Tales that
contradicts the usual perception that the genre had itslast flourish in the tenth century.'
Simultaneously, this incorporation of short stories which are not always about saints in
a narrow sense contributes to a certain inclination toward literariness and story-telling
that distinguishes late Byzantine Synaxaria, an aspect of the history of the Synaxarion

that has not attracted the attention it deserves.”

3 As reported by Ioannes Skylitzes, Synopsis of Histories 372.69-70 Thurn. On Zacharias see the
relevant entry in IlpaBocaaBras Ounukaomeams (“Orthodox Encyclopedia,” Moscow 2000,
available online at http://www.pravenc.ru).

!4 The relevant part of the colophon, as ed. in Devreesse 1945, 203, reads as follows: ... oovdjj
kol 660w Tol TavoTIwTATOV HRAVY TaTpdS lepopoviyov Twavvikiov xal mpwtov Tob Ayiov ‘Opovg,
Xepl 08 vwbpd xai dderel Medetiov duaptwiod. On the ms. see further Delehaye 1902, xli,
and Halkin 1968, 258. See also Lamberz 1991, 49.

!5 Cf. Delehaye 1902, xxxix-xli and Ixxii; Luzzi 1995, 194-195 (n. 52); Binggeli 2014, 143.

16 But cf. Efthymiadis 2010.

'7 For a notable discussion of the literary trajectory of one Beneficial Tale and its synaxarial version
see Bonner 1942-1943 with Levi Della Vida 1940-1941.
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The beneficial stories included in Coislin 223 and Syraxaria of recension M vary
in character and expand the horizons of the carlier synaxarial tradition toward two
directions: (a) the further insertion of historical personalities and events into the
ritual, mythical, or sacred (however one wishes to call it) chronotope of hagiographical
narrative'%; and (b) the further inclusion of legendary/literary figures and accounts
into the constructed realities of the Synaxarion’s version of the Byzantine past—a
trend represented well by the case of Philosophos.

Indeed, if we search for our story in the tradition of Beneficial Tales, we shall stumble
upon a version of it, listed in the relevant catalogues as BHG 1440t = Wortley 2010,
no. so2. This version circulated in (unedited) copies of expanded redactions of ancient
Paterika, which combined apophthegmatic lore with the Lesménarion of Moschos. I was
able to locate at least three redactions of this version, in five manuscripts, the carliest of
which, Paris, BNF, gr. 1596 (p. 614)," dates to the eleventh century and its previously

unedited text is reproduced here:?’

Swdpovog Ppihododov TIvog KataoedEvTog elg napTupiay, TIKPOTATOV ADTG AY@VEL TPOETEVEY 6
TOPAVYOE, OTTE THY cwdpoatvny avtol Biacacdal.

Ta 08¢ Tig xaxounyaviag avtod Tolade yeyéwtar: "Ev kimw Twi kataokiy, H0dTtwy wAngiov

KAV oTpwoag, Kal oV dytov ¢’ adti) driov Soag, émadijke yivatov dvaidig welpdlety aiTov,
&g &v éx Tijg ToD TéTOL Kai THg 0VTNTOG [sic],%! xai tod un dbvaobat dmooeicaoBot Ty émiyeipnay
100 doeBolc yuvaiov mavtaxdbev, xal dxwv eig Ty dvopov mpa& EAkvady.
AN’ 6 moTodg kal dylog avip, Tob yuvaiov %O Tag fdovag did PIANUATWY alT EumotolvTog,
6 doidipog oltog THY YA@Dooay adTol ATOTENWY Tolg 600001, TPOGEPPITTE TPOG AVTNV UETA
Tob aipatog eig TO TpéowWTOV- Kal £avT@ wEV wOVov kal dAMdévag dvti 1idovdv memoinkey,
éxelvny Ot poPnoe kai éoiave 1@ aipatt. Kal obtwg pév év Kupi(pzz [6] dytog kai goddg dAnBig,
ATnvéyKaTo THY ViKNY, T¢ cwdpoohvg Kal dUoAoying KopITaUeEVog ToDg aTedAVOVS.

'® See e.g. the entry on the farmer Metrios (Amynotg ddelpog Tepi yewpyol Tivog Metpiov Aeyouévou.
BHG 2272; PmbZ 25087), whose eunuch son (Konstantinos Barbaros, a parakoimdémenos;
PmbZ 23820) had a career in the court of Leo VI; cf. Messis 2014, 52 and 183-6. Notably an
(earlier?) variation of this story is to be found also in the Chronographia attributed to Symeon
magistros and logothetés (713,15-715,6) and preserved in Paris, BNF, gr. 1712.

' On which see Ehrhard 1952, 922, Halkin 1968, 220-1, and, more recently, Uthemann 2015, passim.
24
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The three redactions are as follows:

Redaction a: Paris, BNF, gr. 1596, p. 614 (11" c.) and Venice, BNM, gr. I1.70, ff. 228v-229r (11'*-12*
c.); inc. “Zadpovos dprrooddov Tvoe.” I was unable to consult the latter ms. for the text printed above.
Redaction B: Vatican, BAV, gr. 1844, f. 143r (a palimpsest; our text written in the inferior script,
dated to the 11*-12% c.; cf. Canart 1973, xlv) and Escorial, RB, Q.I11.14 (Andrés 547), ff. 186v-187r
(date: 1285); inc. “Zwdpovdg Tvog kai vTweg pthocodov;” I was also unable to examine these mss.
Redactiony: Paris, BNF, gr.207s, f.141r (date: 1439), ed. Lampsides 196 4-1966, 18; inc. “Zddpovig
Twog $prhooddou TO Svoua kal o pyov;” on the author of this redaction see the discussion below.
2! Redaction y reads (correctly) here: éx t#j¢ ToD TémOU HSVTHTOC.

22 The abbreviation in the ms. is written as “ka.”



SYNAXARIA BETWEEN HISTORY AND LITERATURE 159

When a certain chaste philosopher was arrested and led to martyrdom, the tyrant chose a most
relentless type of ordeal, so as to violate his chastity.

His evil plan played out as follows: In a shaded garden, he made a bed near the waters, tied
on it the saint face up, and threw at him a shameless slut to tempt him, so that, because of the
sweetness of the place and his inability to push off the attack of the indecent woman from every
side, he might be drawn also to the illicit deed against his will.

However, as the woman had already begun to instill pleasure in him by her kisses, that faith-
ful and holy man, that man of blessed memory, cut his own tongue with his teeth, and spat it in
her face together with blood; he caused himself pain and aches instead of pleasures, and scared
her off, and stained her with blood. In this fashion, the holy and truly wise man gained his
victory in the name of the Lord, obtaining the crowns for his confession of faith.

Have we found here the origins of the Philosophos syraxarion? Partly yes, partly no.
For if we compare the two versions we will quickly realize that though the plot is ba-
sically the same, and indeed the Paterikon variety calls the main character a “certain
[anonymous] chaste philosopher = cwdpovos dthosddov Tvée” and also identifies his
main opponent as a single anonymous “tyrant,” the rest of the wording coincides very
little with the synaxarion cited above. Thus the presence of the Philosophos tale in
Coislin 223 and the two later manuscripts can only partly be explained by the new
trend of including short beneficial stories in Synaxaria—a trend which, we may also
add, was perhaps the result of a certain monasticization of the production of that

liturgical book.”

Where could our synaxarist have read the story? The Paterikon version may have
reached him through another avenue as it appears already in the ninth century, in the
very popular Xpovikdy Zdvtopov of Georgios the Sinful Monk. Georgios too was in the
habit of including Beneficial Tales in his work, and slightly revised and incorporated
the Paterikon text cited above (Georgios’ version has its own designation in the BHG:
1442k 111 = Chronicle 480,15-481,11).** Georgios went a step further and identified the
anonymous tyrant or, rather, tyrants under whom the novel martyr suffered as no other
than Diocletian and Maximian, thus further historicizing the story and inserting it
within a coherent narrative about the Byzantine past.

His version was furthermore excerpted and appended (on ff. 242r-243v) in an eleventh/
twelfth-century manuscript with mainly the KZimax of Ioannes and Isaak the Syrian’s
Ascetic Discourses (Venice, BNM, gr. Z. 127). In the eleventh century, BHG 1442k III

o

** The synaxarist behind Coislin 223 once refers explicitly to “4¢oxntixa BtBAia” before citing a story
(BHG 1555g) about St Poimen (Syn. CP Aug. 27 [927/928.59]).

# On the inclusion of Beneficial Tales in Georgios’ Chronicle see Detoraki 2015 (our story is listed on
p. 125); on the compilatory nature of the Chronicle in general see Magdalino 2011, 157-9. We may

«y

note that where Par. gr. 1596 reads “¢x T7j¢ To0 o0V Katl THG 1OVTNTOG” (see n. 21 above), Georgios

the Monk’s version has “¢x t7j¢ ToD TéOUV /U TOG KAl POVETNTOG.
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was also picked up, slightly reworked and shortened, by Georgios Kedrenos in his also
popular Synopsis of Histories (297,4). And then again, just a few years after the copying
of Coislin 223, Nikephoros Kallistos Xanthopoulos (ca. 1256 - 1335; PLP 20826)
copied and revised major parts from Georgios” Chronicle for his Exxinoaatixi) Iotopia,
including also our story (7,13,55-71 = PG 145: 1232).

Did this consistent presence and thus the further legitimation of the story of the tongue-
cutting ascetic in narrowly defined Byzantine historiographical discourse (in Chronicles
and the like) provide the impetus for our synaxarist? Again partly yes and partly no. It is not
unlikely that our synaxarist had read Georgios the Monk (and it remains to be investigated
how many of the Beneficial Tales in Synaxaria are shared with Georgios’ Chronicle™).
But again the versions are rather different; most notably in Georgios the Monk the main
character of the story is an anonymous “monk = tig pové{wv” (who becomes an anonymous
“4oxntyg” in Xanthopoulos).

(Canonisation littéraire

We must keep searching. If we do so, we would stagger upon an even more authorita-
tive earlier rendering of the Philosophos story that might in fact have lent historicity to

all the Greek versions we have seen so far. We read:

(3.3) “Etepov veaviav év adtfj T dxpf] Tig ikikiag dvBoivra, év knme Supvbiouéve TpoottatTey dysabal.

Kéxeioe petakd tig Aaumpdtrog T@V Kpivey Tob Te dvBoug T6v podwy, Hobyws TapappiovTog

18atog, Amaddds Te UTOoUPILOVTWY TOV GUAAWY, £l TPV Aakils mTiov dmakois kaTadhoavTeg
deopoilg KaTéALTOV.

ATAVTWY Te AVaywpoLVTWY, TopWN TG eVedig ENBolon Fp§ato amadds mepidauBavovoa TOY
TpaxMAov Kai, éep Aéyewy éotiv pdoog, Tals xepol TA ToD AvOpdg KekpLuuEve KpaTEW, v ToD
ahpatog eig Ndumabetay kv BévTog vikny Equty Teprom oy TaL | &vaioyuvtog dotuveg Tapelfoboa.

Ti €det Tov oTpatiwvmv Xplotod Siampdtreadal;

Ti 82 &vBupeioBout ToV Umd Baodvwy ui vikndévta, kai uéAlovta vikdobat H7d fdvrabeing;

Kal o1 ovpavobev éumvevabels, dnyuatt v YA@TTAY éxkoVag avti GpAnuatog Tf 6Vel TavTyg
TPOTEMTUGEY, kal obTwg THg Hdumabeiag TV émbupiay é&ékomtey S ToD epl TOV TEVOY HeyiBoug.

(3.3) He [i.e. the enemy of truth] ordered for another young man, at the very peak of his youth, to be
led to a garden full of flowers.

And there, amid the brilliance of lilies and blooming roses, near a water-stream flowing

gently, and while the leaves were whistling softly, they left him on a soft bed, face up, bound

with soft fetters. When everyone departed, some harlot with a comely face came and began to

» For another case of a Beneficial Tale (on Synesios of Cyrene) shared by Paterika, Chronicles,
and the Coislin 223 Synaxarion, see BHG 13221 (= Wortley 2010, no. 49) and Syn. CP June 27
(773,41-776,44). For this story see also Papaioannou 2020, 341.
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softly throw her arms around his neck and (it is defiling to even say it!) touch with her hands
his private parts, so that, once his body was aroused to lust, the shameless woman might gain
a victory for herself, outwitting him by her licentiousness.

‘What should the soldier of Christ do?

What plan of action should he devise, the man who was not defeated by tortures, but was
about to be defeated by pleasure?

Well, inspired from heaven, he bit and cut off his tongue and spat it in her face instead of kiss-
ing her, and in this way, through the magnitude of the pain, he cut off the desire for pleasure.

This text is part of a Greek translation of Jerome’s (ca. 347 — 420) Vita Sancti Pauli Primi
Eremitae (BHL 6596), written while Jerome was in Syria, before the year 380. Jerome’s
Life of Paul, presented as St Antony’s teacher, was very popular in both Latin and
Greek.? In the latter language it is preserved in several redactions (BHG 1466-1470).”
The carliest of these, redaction a, is titled Life of Our Holy Father Paul of Thebes,
the One in the Desert (BHG 1466; CPG 3636), was made by an unknown writer in
the late fourth century, and was the basis of all later Greek redactions as well as a
translation into Armenian; it is the version cited above (section 3.3-9).2°

The Greek Life of Paul exerted influence on new hagiographies, either in the form
of large-scale imitation of its basic moments—such as for instance in the even more
popular Zife of St Mary of Egypt®—or in the transformation of individual scenes
into independent stories, the case of the Philosophos story.® For example, as has
already been established, the version of our story as it appears in redaction N of Paul’s
Life (BHG 1470) is related to both the Paterikon (BHG 1440t) and Georgios the
Monk’s (BHG 1442k .III) versions mentioned above.’! Redaction N, we might add,
is itself an extensive Paterikon entry about Paul; it carries the title Stories by Great
and Holy Fathers; St Antony’s Narration about Abba Paul of Thebes (in 4,6-10, we find

our episode).

©
X

See Oldfather 1943, 3-251.

N
N

All edited and discussed in Tubbs Corey 1943; see also Bidez 1900 and de Decker 190s.
Redaction b (BHG 1467; Tubbs Corey 1943: 172-98), an abridged version of BHG 1466,
was the basis for further redactions in Syriac, Coptic, Ethiopic, and Arabic; it does not contain

N
3

our episode.

Cf. Delmas 1900-1901 and Flusin 2004.

w
s

We should remark that, unlike Georgios the Monk, who places the self-mutilating martyrdom at
the time of Diocletian and Maximian, Jerome and the Greek redactions of Paul’s Life place the
event at the time of “Decius and Valerian” (Life of Our Holy Father Paul the Theban, the One in the
Desert 2,1).

w

See Tubbs Corey 1943, 238-9 with Butler 1904, Ixxiv and de Decker 1905,61-73 (esp. 67-8 on
Georgios the Monk) on BHG 1470 and BHG 1442k and further Wortley 2010, no. so2,
and Detoraki 2015, 125 on the relations between BHG 1470, 1440t, and 1442k.
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Could our synaxarist have lifted his narrative cither from the earliest Greek Life,
at the end of which Jerome is mentioned as the author (BHG 1466; section 18), or
from the Life’s Paterikon redaction (BHG 1470), attributed to St Antony’s storytelling
(an attribution incited itself by another reference toward the end of BHG 1466:
13,16)2*? By a happy coincidence, Jerome is mentioned in Delehaye’s edition only in
a notice for June 15 printed from Mc (f. 178r).” It is unclear how much weight we
should place on this unique occurrence with regard to the origins of the recension of
the Synaxarion preserved in Coislin 223. Nevertheless, again close reading suggests that
the Philosophos syraxarion does not depend on either BHG 1466 or BHG 1470, but
actually on the most popular redaction of Jerome’s translated Life, a version prepared
by Symeon Metaphrastes (or someone in his team) sometime in the late tenth century.

In the seventh volume, that is, of Metaphrastes’ Ménologion, for January 4, or s,
or 16, or, more commonly, 15, we find a revised Life of Paul, based on the redaction a
mentioned above, and titled Life and Conduct of our Father Paul of Thebes(BHG 1468).>*
This redaction, which is represented by the largest number of manuscripts (over 80
witnesses”) retains, but also rewrites the episode with the young man tortured in the
garden (5,5-6,8 = a 3,3-9), combining it with a previous, but separate incident in the
Life of Paul (5,1-5,4 = a 3,1-2) (I cite here both sections 5 and 6 from Metaphrastes’ text,
marking all differences from redaction a in italics, which in fact represent the majority

of the text):

(5) Evég mote iy dylwy 1@ VN mpooydwuvov xal undéy undauds ey xoddowy émoTpepoyivoy dIde
yevvalay 8Tt udMoe Ty EvaTagty émdenyuuévon, WENTI mpocéTarTov of Tig dAnBelag ydpol O Ehov Tod
CWRATOG 2OV ypierdar,

el To fiMlov Saxadss pAéyovToc I dpipvTdTyY dyatydvras dxtive xetadeivar, undé T6 dotwoy édoavras
éyety E\evSeplws alda Tag yeipag dmnyxwviauévoy xai deouol; avras mepBeflyuivas dyovra, e uydé Tév
WV T¢ xal TEV weMoT@dy o guivy Svvatds iy dmogofeiy.

O 82 xai oftws éywy xal TovTo Uiy IO TGV Uiy daxvéuevos, ToiTo 0% Tolg XEVTpOIS TRV TPYKEY
Bardbuevos, xaddmep pehousy avra Tod mpos Xpiorov médov motoduevos,

07hog v mpds uév abTov TAloy dvaTervdusvos, TGV SyyudTwy 0¢ xal TAyyav Shiye ppovrilwy, xal TaiTe
vedryTos €0 pwv xed H\log dvder xal dpg xexoqunuévos. ‘O xal By of movypol xaxtes ebpdvres xal

3 The assumption that the synaxarion of Philosophos came from Jerome’s Life is made in Halkin 1967.

3 We find the same entry in Athen. 2004 (f. 245r) and in Par. suppl. gr. 1016 (£. 82r). Delehaye prints,
as is his custom, only the relevant notice (Syn. CP, col. 752,46): Tepivupog v eipfvn Teketobtat.
In the manuscripts, however, the entry is followed by these two verses: Tepwvupov Tov péyay
Tebvnrota, / Méyag pével atédavos, ok dmetcdtws. The poem is registered in Vassis 2005, 359.

3* For the seventh volume of Metaphrastes’ Ménologion, its contents and preserving manuscripts,
see Ehrhard 1938, 531-44; January s seems to be the original placement of the feast of St Paul.
BHG 1468 is preserved also in a somewhat abridged redaction (BHG 1468c; ed. and trans.
Halkin 1985, 46-68), which also includes our episode.

3 Tubbs Corey 1943,199.
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Bovdydévrec ob T4 sepaTs udvov AN xei T Yuxg MvsvarSar Tov yevvaiov, T morodat xal moiay mpdg ToITO
vy ééevploxovorv;

Ayaydvres ooy &v KN uadaxd Tive xal xalév dvdoivre, évda xal podwvial xel xpivwv ydpite
émepUneoay, xal edwdin Ti¢ émémves JaprecTdy,

Tapéppet 0 xal Pdwp NoVYwWG dravyes olov xed moTiudTaTov, T Te GUNAR TV Oévipwy diyupdy dmifyet T4
Lepdpw ruvodueva, xal xapmiy Ta 0évdpa BpiSovra iy, ideiv uév 7diTTe xal yphoaadu ylvivrdTe, xal ws
Spdadudv v § xijmoc Tpver) xal Yuyis dvegic.

evraida xed TTpwu) udde padaxi) xal dBpis T ciua divamedovon, wap’ adTtdy Tideral.

Ev tadty 16 aSdyriy DTI0v dvaxdivavres, xal undé o yeipas iy dcoudy dpévres, Aelmovat udvov.
‘Etededra 8¢ adrois 1) émtvore eis mpatypa xopudyj BéBnrov xai udgovs ueordy.

Eigyeto ydp pete Ty ééédevory adtav éxshvwy xdpy Tig, 70 eidog uév evmpemiis, THY Yuy 0¢ xal May
Quaetdi)¢ xel drdlaaros, firig T4 yevvaly éxelvy, Peb, covavarhSeion, To TAVTWY ETPATTE UApLTATA.

Lepiegdeto adre), covemAéxeto, meptépyws HomdleTo, xaTéye- 6 papds yepds, aidods fTeto O TAVTWY
g éxnadovuévy mpoc fooviy.

Ti odv £del motelv Ty aedppove Yoy éxelvy;

Tl £t dmopodvre mpoc TogodTOV Xax0D Moty xal ddoaadar T papay wi dvvduevov;

Edpey éxeivog xal odx §mdpyoe Moy puaomdvypos v- Epwra yap avTioTions épwTt 76 dxoddoty Tov Jeixdv,
xal dcibar Sehijoas 671 paov dv 6 xadapis xal pilédeog 000¢ uédovs 000 capxds peigauto, ive udvoy éovrd
76 a@ppov daguddéy, dyuatt TV éavrod YAGTTAY ExkdVag xal duncyaduevos GVt GIMpaTOS TH
&Vrel ij¢ wopvig mpoamTder, wader mdSog xad Hdoviy 60Yvy ofégeu xaddss Srevonaduevos, xai dmodeibas Toig
cwepovely Bovdoutvoug, simov Tive. TowodToy cuualy madelv, mpayun Savudoen uév pddov, uuoasdar 0¢
ATy,

1Dy dda TodTwy dhig- énslyetar yap 6 28yos ént ov eiov 710y uetafivar Haidov domep dméoyeto.

When once one of the saints was nailed on a piece of wood and paid no attention whatsoever to any of
the tortures, but instead displayed the greatest bravery and resistance, the enemies of truth ordered that
he be anointed with honey all over his body,

and then, as the sun was blazing, they placed him directly under the fiercest rays, allowing him no
freedom of movement, but having his hands tied behind his back and bound with tethers, so that he would
be unable to push away the swarm of flies as well as bees.

Even so, and though he was been bitten by flies and hurt by the stings of bees, he considered all this
to be some kind of incitement for the desire for Christ;

clearly, he was uplifting himself more toward Him, showing little care for the bites and the wounds,
even though he was at the bloom of his youth, adorned by the beauty of that age. This was something that
these wicked men used as material for evil in their wish to destroy not only the body bur also the soul of that
brave man; so, what did they do and what kind of device did they conjure up?

They led him to a luxurious garden, full of beautiful flowers, where roses and graceful lilies grew,
where some most delightful fragrance was breezing.

Water too was gently flowing by, a water most clear and potable, and the tree leaves resounded sweetly,
moved by the westerly wind, and the trees were filled with fruits, of the sweetest kind and most pleasant
to eat; simply put, the garden was rapture to the eyes and relaxation to the soul.

There, a very luxurious bed, that could provide ample rest to the body, was placed by them.
On it, they lay the athlete face up, and lefi him on his own, without unbinding his hands.
Their wicked plan was concluded by something entirely sacrilegions and full of defilement.

Namely, after they themselves left, they sent in a girl, with a comely face, yer with a very ugly and
wanton soul, who (alas!) lay beside that brave man, and did the most filthy things.

163
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She embraced him, entwined herself around him, kissed him sexually, caressed him, touched (what a
[filthy hand!) bis pudenda, trying to arouse him in every possible way toward pleasure.

So what should that chaste soul do?

What should he do, when he lacked the means against such great evil and was unable to push away
the filthy woman?

He found what to do, and discovered the means, since he detested wickedness. By setting divine love against
licentious love, and by wanting to show that a pure and god-loving man would, without second though,
prefer not to spare even a body part or his flesh, only so that he might preserve his chastity, he bits and cuts
off his own tongue, chews it up, and spits it in the face of the whore. Quenching passion with another form of
passion, and pleasure with pain, was an ingenious stratagem, displaying to all those who wish to remain chaste
(if ever anyone was ever exposed to such a situation) an act that is easy to admire, but difficult to emulate.

But enough about all this; our story urges us to move on to the divine Paul, as we promised.

As is perhaps usual for Metaphrastes, the episode provides an opportunity to capitalize

on learnedness and appropriate not only patristic®, but also Greco-Roman rhetorical

discourse. With phrases from Homer’s Odyssey,” Plato’s Phaedrus,*® Longos’ Daphne
and Chloe,” Achilles Tatios’ Leukippe and Kleitophon,”® and Libanios’ Antiochikos,"!

Metaphrastes romanticizes further the erotic scene, without de-sexualizing it.

Here the plot thickens. The Metaphrastic version of our story was most influential

in the Grecek tradition, as one might expect from the wide circulation of Metaphrastes’

Ménologion and the double authority of orthodoxy and learnedness it commanded.*
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See:

5,4 fikiog &vBeu: cf. Basil, Letters 5,1,13 “év adt@ 1@ &vBet i fhklag,” recycled also in Symeon
Metaphrastes, Twenty Four Ethical Discourses, Selected from All the Works of Basil of Caesarea, Dis-
course 11, On Death = PG 32,1268,46-7 as well as in his Passion of St Euphemia (BHG 620) 2 “Tiv
koAia.pbevov Edbdnuiay, /| kaAhel Te cwpatog kal dpetiic Mpa, dvOel Te fAtkiog kail yévoug mepidavein ..
5,5 Tolay wpdg ToiTo unYaviy Eevpiokovoty; cf. John Chrysostom, Homilies on Genesis = PG 54,
554, 34-5 “Opat TdAv oiay pnxaviy ééevpioker”

6,2 KOpY TIG, TO €ldog uev edmpemhg, TV VuyxNv 8¢ kal Aav dvoedig xal dxdhaartos: cf. Basil,
On the “Take Heed to Thyself” 32,18-20 “Staxpvov ... Tov edmpeni] 4o Tob duaoedoie,” recycled also
in Symeon Metaphrastes, Twenty Four Ethical Discourses, Selected from All the Works of Basil of
Caesarea, Discourse 11, On Death = PG 32, 1261, 27-8.

5,7 kap® e dévdpa Bpibovta: cf. Homer, Odyssey 19,112 “Ppibnol ¢ dévdpea kapmd.”

5,6-7 edwdia Tig émémvel xapleataty. Iapéppel 8¢ xal Hdwp NoUXWS ... Alyvpdy dmhyet: cf. Plato,
Phaedrus 230b3-c3 “dg dicuny €xet Tig dvlng, dg &v edwdiaTaTov Tapé ol TOV TOTOV- )| Te ad TN
XOpleaTATY VIO TH TAATAVOU Pel udAa Yuyxpod DOatog ... o ebmvovy Tob TémOL d¢ dyamnTOV Kal
opodpa OV Beplvov Te kel Aryvpdy DTNYel T T@Y TeTTlywy xopd.”

6,2-3 ovvavaxhBeioa ... wepledveto adt@: cf. Longos, Daphne and Chloe 3,14,5 “Addvig ouykato-
KAWVElG aUT]] TOADY XpOVOY EKELTO ... Katl KATOTIY TepledDeTo UIHOVUEVOG ToDG Tpdyous.”

6,3 xatéya: cf. Achilles Tatios, Leukippe and Kleitophon 1,14,3 (cf. 1,12,2) “6 pév xatéya oov Todg
i0patag.” Cf. Suda x 1030: Katéya: 7jj yewpl dudhile.

5,7 Olavyég olov kal motipwtatov: cf. Libanios, Orations 11,242 “Yuxpov Te xai Savyég xoi
TOTIPWTATOY.

On this latter feature of the Ménologion, see Papaioannou 2021, 502-511I.
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We discover its vocabulary and phrasing in a revised version of the Chromicle of Georgios
the Monk made in the eleventh century,” in Xanthopoulos’ text mentioned earlier,* as
well as in a hagiography by the metropolitan of Philadelphia Makarios Chrysokephalos
(ca.1300 — 1382; PLP 31138),% and in a citation of our story by the late Byzantine scholar
Makarios Makres, abbot of the Pantokrator monastery (ca. 1383 — 1431; PLP 16379).%

Most importantly, the entire Metaphrastic story and its wording were picked up
by Euthymios the Iberian, the Hagiorites (c. 955/960 — 13 May 1028; PmbZ 21960),
when, based on an earlier Georgian text, he composed the afterwards also popular
Greek life of Barlaam and loasaph (BHG 224 and 224a; CPG 8120), some time soon
after Metaphrastes completed his Ménologion.”” Without of course acknowledging it,
Euthymios used the episode from Metaphrastes” Life of Paul in order to elaborate two
crucial scenes in his fictional life of prince Ioasaph:

- First, in portraying the temptation of Ioasaph by three anonymous (as in the Life of Paul)
lustful ladies*®; here, the tempted man of our story becomes Ioasaph—indeed one of the
phrases used in the relevant passage by Euthymios seems to be echoed also in the syraxarion of
Philosophos49 (remarkably, we may note, of all Byzantine Synaxaria printed in Delehaye’s
edition it is again only in Coislin 223 that Barlaam and Toasaph are given entries *).

“ PG 110,41-1260, at 572,30-573,4, chapter 175 “Ilepl Tob povalovros.” For the influence of Meta-
phrastes’ text, cf. the phrase “kal ™v aid® Tod dyiov wapaic xepalv amtoutvov kal Tag Ndovig
avadpréyov” (572,43-45; not present in the original text of Georgios the Monk) with Metaphrastes,
Life of Paul 6,3 “& puapéc xetpos, aidolc fmreto Sid mavtwy SAwg ekkalovpévy mpog dovny.”

Cf. Tubbs Corey 1943,198. Delehaye 1927, 40-1 had already noted the presence of our story in
Xanthopoulos, without linking it however to the Metaphrastic version.

* Cf. Blog xai molteia kai pepkn Bavpdtwy dupynotg tob Ogiov Ilatpdg Audv Meletiov Tod
dporoyntod (BHG 1246a) 31-32 “vedtnTog 82 €0 Eywv, kal fAikiog &vOn [which must be corrected to
8vBet], xexoounuévog,” with Metaphrastes s,4.

IIpé Tovg oxavéahifouévovs, Adyos y” 25: Kai éyyvatai puov 1@ Aoyw cadde dAha Te Aaumpd
Tapadelynato kdxevog ye uny o Tig dyvelag &6ANTIG yevvarotatog, 8¢, émel SlAndOivTwy adT®
XEp@VY xai Tod@v Tolg deapols, eDTPeTEG TAPETTN KAl NTAPIKOG YUVAIOV TTAVTA KaATaY&Y adTod T&
wén xal Téot Tpdmolg mpdg wiy exPralouevo, ok Exwy 6,Tt xpHoatto mpdg diwaty Tob kabipuatoc,
TNV YA@aaay Toig idiolg 6dodal diapadm s ket Tl dvaidolc Tig RaVAG0g TPOCWTOU TEPITAEKOUEVNG
kal ¢phovomng dmémtuoe kal obtw Tic Biag amAhage kal ™y ixtouny pdddlov Tic kedaliic
goTepe.

“7On Barlaam and Ioasaph, see the discussion and bibliography in Messis & Papaioannou 2021, 201-203.

3

4

3

Barlaam and Ioasaph 30,33-54: ADTou hotmdy Teptedbovto adTy, CUVETAEKOVTO, TPdG THY UVTAPAY
ovvovaiay 7pébiloy, Sid TAVTWY prudTwY Te Kal oXNUATWY Tpdg NOoVIY ékkadobuevat [...] ai 8t Ty
&Y ebmpemeig, TN 8¢ Yuxiy kal Moy Suoedeis képat Ewbev T Tovnpay éxopryouy TAny [...] Moty

&0yel epeiv To TogovToV KakoD [...] EpwTt dvbioTnow Epwta, T dKoALTTY TOV Beikov.
4

o

Cf. the phrase “mpd¢ v uvoapiy cvvovaiav pébifov” and the wording “odtw pvoapds émvoiog”
in the synaxarion of Philosophos.

0 Syn. CP, May 30 (717,49) (Barlaam) and Aug. 26 (925,60-61) (Ioasaph); cf. Volk 2009, 146;
but see also below n. 83.
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— Then, Euthymios borrowed the elaborate description of the garden from Metaphrastes’ por-
trayal of the martyrdom of the “young man” in order to imagine the paradise in Ioasaph’s vision
of heaven that follows his temptati(m5 1_in fact, we should add, in Jerome’s original version,
which Metaphrastes and Euthymios revised, the description of the garden was directly inspired

from a similar seduction scene at the garden of Circe in Petronius’ Sazyricon (131)52.

In Symeon Metaphrastes we have found the most significant influence on the Coislin
223 entry. The diction that the synaxarist employed (creatively, we should add) in order
to describe saint Philosophos comes straight from the Metaphrastic text—along
with the prevalence of the so-called historic present tense (a distinctive feature of
Metaphrastes’ narrative style).”> Of course there are differences too: in the Synaxarion
the anonymous male protagonist of Metaphrastes (and, carlier, Jerome) gets a name;
he is no longer described as a beautiful young man; the overtly sexual details of the
description are left out; the main character reaches a martyr’s death—there is no men-
tion of a decapitation in either Metaphrastes or in Jerome; and, finally, Philosophos is

assigned a separate date on the calendar of venerated saints.

What has happened then? An anonymous, rather novelistic figure, a young man
attacked by a beautiful “maiden”—as in Metaphrastes and not a “whore” as in all other
versions of the story—, mentioned in passing within a hagiographical narrative, be-

comes in the Syraxarion a historical person, with a name, a biography, and a feastday.*

5! Barlaam and Ioasaph 30, 204-211: "EvBa ¢puta pév éwpa mavrodarma xal motkila kapmols Eévolg
Twol kal Bavpaciolg Bpibovta, ideiv Te HdioTolg xai dacbat mobewoic. Ta Te GUAAA TGOV déVdpwy
AMyvpov baixel, adpa TIVi AeTTOTATY Kol AkOPETTOV KAl XAPIETTATYY EKTERTOVAY eDwlay Kivobpeva.
Opovol Te £TEONVTO ékeioe éx kabapwTaTou Xpuoiov kai Aibwy Tiniwy kaTeokevaouévol, Aaumpay olay
oty adrévteg, kal kKAvar dpolwg, é&dANotg Tiol oTpwpvals kal T@ kdAdel THY Synow vikwaoalg
kaTyAaiouévatl. “Ydata te mapéppet Stavyi] AMav kai adTig eddpaivovra Tég ploEls.

52 The relevant phrases from the passage in Petronius’ Satyricon (131) that inspired Jerome (then

Metaphrastes, and then Euthymios) read as follows: admotisque manibus temptare coepit inguinum

vires... nobilis aestivas platanus diffuderat umbras et bacis redimita Daphne tremulaeque cupressus et

circum tonsae trepidanti vertice pinus. has inter ludebat aquis errantibus amnis spumeus et querulo
vexabat rore lapillos. premebat illa resoluta marmoreis cervicibus aureum torum myrtoque florenti
quietum ... verberabat. ... totoque corpore in amplexum eius immissus non praecantatis usque ad

satietatem osculis fruor. I would like to thank Jan Bremmer for bringing this to my attention.
s

b

For the Metaphrastic diction in the Coislin 223 entry, see the notes to the text edited in the
Appendix below. As will become obvious from these notes, the synaxarist used phrases from the
entire episode from Metaphrastes (who combined, as noted above, two separate incidents from
the original Life Paul into one); nevertheless, the synaxarist described only Philosophos’ martyr-
dom in the garden (5,5-6,8 = a 3,3-9), and not the earlier torture with honey spread on the body

(Metaphrastes 5,1-5,4 = a 3,1-2).
5

kS

A similar transformation, we might add, happened later also in the Latin tradition as the young
male protagonist in the episode included in Jerome’s Life of Paul was assigned a date (July 28),
though not a name, in the Roman Martyrology; see Delehaye 1927, 40 (n. 1).
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The historiographical vagueness created by Jerome and retained in Metaphrastes is
filled by the synaxarist, satisfying an avid Byzantine desire to populate the past with
every saint ever mentioned or imagined. A perfect “canonisation littéraire” as Delehaye

would have called it.>

FATHERS AND SONS

Leaving aside the uncharted influence of Metaphrastes’ Ménologion and its type of
literariness on post-1000 editions of the Synaxarion, which redaction A of the Phi-
losophos entry exemplifies, we may ask again: have we come to the bottom of our
story? If we were to interpret the Philosophos synaxarion as an act of zealous cata-
loguing of a story authorized, i.c. historicized, by several strands of writing (Paterika,
Beneficial Tales, chronicles, ecclesiastical historiography, and, most significantly,
Jerome and the Ménologion of Metaphrastes), why not add some further motivations?
By the time of our synaxarist, yet another version of the story of a Christian, tempted
by a woman and spitting his cut tongue so as to avoid her, was in circulation in Byzan-
tium. In all appearances, this story was deemed apocryphal and never made it into the
official calendar or ritual of the Byzantine church; but this did not preclude its gaining
some popularity.

The story in question is a martyrdom account of an invented saint by the name of
Niketas, known as the demon-fighter, the daimonomachos, who was supposedly the
son of no other than Maximian, #be (along with Diocletian) emperor-persecutor of
Christians.’® Niketas’ unofhicial cult was associated with demon possession and demon
healing and was indeed banned by the Constantinopolitan church (at least according

to twelfth-century evidence).”

The first attestation of Niketas™ story in Greek is found in a manuscript, Milan,
Ambrosiana D 092 sup., which was written around the very same time that Symeon
Metaphrastes and Euthymios the Iberian were composing the Ménologion and Barlaam
and Ioasaph—notably, the manuscript was made in Southern Italy, a fact that could

5> Delehaye 1909, 75 (on figures canonized based on the Passion of St George).

¢ On the construction of “Maximianos” as a literary figure in Byzantine Passions, see Papaioannou
2017, 300-1 as well as Charis Messis’ contribution in this volume.

57 See the following scholion by Theodoros Balsamon on the 60™ Canon of the council in Trullo
(ed. and trans. Messis 2020): A4 Tot TodTo kal Siddopol AyWTATOL TATPIAPYAL, TOAAODG
Tpookabnuévovg uet aloewv év T va@ Tob dylov peyadopdptupog NixATa, kai éTépovg Tig
TPL6d0UG TEPLEPYOUEVOUG Kol TTPOTTOLOVKEVOUG BIROVAY, KaTéa oV ueT abBevtiag kal i onpoaiag
dpovpds kaTékAeloay drorovBuwg TG KavévL.
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lead us to a long digression, but which we must bypass here. In any case, the text in
question was copied also elsewhere in Byzantine territories and is preserved in several
witnesses (29 according to Pinakes),’® while Niketas’ story was available also in Latin
and in Slavonic, becoming very popular in places like Venice™ and, especially, in the

Slavic world.®®

Among the many tortures to which Niketas was submitted by his father
“Maximianos,” we also find this one (cited here from one of the three main Greek

redactions printed by Vasilij Istrin in 1899; Passion of St Niketas 3; BHG 1343):

Axovoag Ot Tabta 6 Bactheds kehevet eioaxBjvar evyevi] kal Taveddnuoy kdpny kal keAebel debijvor
TG xelpag adToD dvw kal Todg modag kaTw Kal TeBRval adTNV uet’ adTod, dmwe épaadi Tig kdpyg
kot dpviantar tov Xplatov kai vy tolg Bzols TV EMnvwy. ‘O 8¢ pakdplog otk fvéayeto Tig
kdpNg Kl kOYag €k THg adTol YAWTTNG Epprrey Tpdg TOV TaTépa adTol Aéywy adT@- “Atéat Bpdpa,
kVov gapkoPope”. Idoloa Ot 1] kopn, &TL éyepiadn T6 oToua adTob aipaTtos, cdodpa toyabn aldTov
xal dmerboloa Tpodg TOV TaTépa abTod Adyel alTy- “AéoToTa alToKpATOP, b VIdG GOV YAGTTAY 0VK
Exet kol v elyev mapa ¢ He@ mcpéBwKev”.m

Upon hearing these words, the emperor orders for a noble and acclaimed maiden to be brought
in; and he orders that Niketas” hands be tied up and his feet tied down, and that she be placed
with him, so that he might desire the girl and renounce Christ and sacrifice for the gods of the
Pagans. The blessed Niketas did not submit to the girl; and he cut a piece from his own tongue
and threw it toward his father, saying to him: “Take this to eat, o flesh-eating dog” When the
girl saw that his mouth was filled with blood, she was extremely disgusted by him and turning
to his father says to him: “Lord emperor, your son has no tongue; he delivered the one he had
to God.”

% See https://pinakes.irht.cnrs.fr/notices/saint/662/

> Cf. Chiesa 1998: 226-7 with BHL 6087. See also the following reference in the Adyot Sidaxtikoi
(47-54) by the Veneto-Cretan poet Marinos Phalieros (1397 — 1474): Ag eloat TavTa Tamevdg Kt
Yopovij ueyaAne, / S0t adTi ¥ Tamelvwaig Kt 1] “Topovy] vat ékeivn, / Aéyw cov, 6Tod éoTeddvwaey
v Ay Aixatepivn, / tov Aylov oV Savpastdv paptupay tov Nikhta, / vidv Tod Makyuavod,
Tapdvopov dmootata. / kai dvar i T Ilapadeioov, Aaurade dumpos Tov &dTet / uodvov Sii THv
Tamelvwaty ki bwopoviy Tov TabTy.

% See Markovi¢ 2008. For the story of Niketas, see further Papaioannou forthcoming (with edition,
translation and commentary of a previously unpublished redaction).

¢! Cf. also BHG 1344, section 4: Kai A kehevet adtodv xelpag kai wodag debijvar xal keheet EAOety
kopny TapBévoy kai wavy edpopdov kal émbijval adTiy émavw adtod, dTwg cuveuPAnef i auaptia
xal 6oy Tolg Beols. Aoavteg 88 adtod Tag Xeipag eig T dmiow kal Bévreg adTdV KATW, EmébnKay
VTNV ETavw adTod Yuuviy, 8Twe TAaVHowat adTov Sii Tig oapkog, tva By Toig Beoig: 6 8¢ uaxadptog
Nw#tag otk eiyev i motfjoat kal Tolg 680l adTol tkoyey T avtod YA@TTAY Kai Eppryev alTiy
Tob kuvdg Aéywy- “Atov, kbov, Bpapa.” Idoloa 8% 1 wiapd kopy Td oTépa adTol péovta To aiua,
oodpig otxdbn adTdV kal olk 2ouveBAnOn T duaptia, kai dredbolon wpdg TOV fyepova Aéyet
avT®- “Tivwake, 611 6 vidg gou YAGTTAY olk Exel” Tob 08 paxapiov i YAdooa éravidwke keeboet
Beol xai dmekateatadn vyws. The episode is absent from the third redaction printed by Istrin:
BHG 1346. Istrin’s edition, we might add, did not take into account the Milan ms. mentioned
above; in general, a new edition of all Greek redactions is a desideratum.
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The story-line of Philosophos is clearly in the background of the above account®, but the
latter’s wording does not relate to any of the versions presented thus far, just as St Niketas
does not appear (as far as I can tell) in any Synaxarion preserved in Greek, even if it would
nicely fit one of the many intended effects of the Synaxarion in its original conception,
namely the close association of imperial authority with sainthood—here by linking a saint
biologically with (and thus fully subverting) the exemplary tyrant.*®

Jerome’s story (via Greek, via Latin?) like a free agent was employed by the anonymous
author of the martyrdom of the fictional Niketas in order to highlight further the tension
between father and son. For the martyr’s cutting of his own tongue represents in St Niketas
notonly the refusal to submit to the voluptuousness of the opposite sex, but is also a symbol
for a son who yields his very body to his flesh-eating father in order to preserve the freedom
of his soul; a symbol perhaps of the simple fact that parents give us life, but also death.

Could it be that the author behind Philosophos’ synaxarion took the more
authoritative version of the story from Metaphrastes, and gave a proper new name to
the male protagonist, in order to also rescue it from its appropriation by the apocryphal
tale of a non-existent saintly son of the emperor Maximian? We shall never know. And,

whatever the answer, we still have not come to the bottom of our story.

THE HISTORY OF SYNAXARIA
AND AN EXCURSUS ON THE RECENSION M

As already noted, synaxarion A of Philosophos is preserved in three further witnesses,
not cited by Delehaye, three Synaxaria of the second semester (Mar.-Aug.); these would
merit further study, but this cannot be performed here.* What concerns us instead is

@ A fact already noted in Delehaye 1927, 40, but with reference only to the Latin version of
Niketas’ story.

¢ Cf. e.g. the Coislin 223 entry (which again appears only here among the Synaxaria printed by
Delehaye) for martyr Drosis, supposedly the daughter of emperor Trajan (Syn. CP, March 22
[553,11-556,46]) (see BHG 2119€ for further witnesses).

¢ Athen. 2004, Vatop. 679, and Paris. suppl. gr. 1016. Athen. 2004, especially, is a remarkable book.
It was written sometime between 1360 and 1371, for Helena, the Bulgarian princess, sister of tsar
Ivan Alexander of Bulgaria and wife of the Serbian king Stefan IV Dusan; at the time of the cop-
ying of the manuscript, Helena had become a nun, assuming the name Yelisaveta. For all this see
Politis 1991, 72-3 (though without any detailed contents of the Synaxarion or discussion of its
relation to Mc); see also Politis 1930 and 1957, 312-6 (where it is proposed that the scribe work-
ing for Helena and her spiritual father Dorotheos was a hieromonachos Ieremias who also wrote
Xeropotamou 234 ), with Lamberz 1991, 57 (where the identification with Ieremias is rejected).
For Vatop. 679, which in my view is written in the same graphic habit as Athen. 2004, see Eustra-
tiades and Arkadios 1924, 135. For Paris. suppl. gr. 1016 see Astruc and Concasty 1960, 97.
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that these manuscripts, along with Coislin 223, are not the only ones that transmit our
story. Delehaye indeed discussed at least three further manuscripts, related to M, in the
introduction to his edition®:

- Oxford, Christ Church College, gr. 2 (assigned the siglum Md in Delehaye),
dated to the first third of the 14® c. (Constantinople)®’;

— Paris, BNF, Coislin 309 (Me), 14 c.*’; and

— Paris, BNF, gr. 1577, dated to the year 1520 (Mf)*.

Md and Mf are Synaxaria, while Me is a Ménaion for the months of March, April, and
Mays; it thus belongs to a new recension of this originally purely hymnographic type of
book, where synaxaria are placed as liturgical readings right after the sixth ode of any
given day’s kandn or kanones®®—it is the type of Ménaion that was copied in printed
books and ultimately supplanted, in liturgical usage, Synaxaria altogether.

Delehaye presented these manuscripts, but did not record their readings. Had he
done so, he would have realized that they do in fact contain an entry for Philosophos,
but preserve a different redaction. This we may call redaction B, and it reads as follows
(all differences from A related to position, syntax, or morphology are marked with
italics; variants that are additionally related to diction are marked in bold characters;
for the full critical edition see the Appendix below):

Oftog 6 péyag paptug Tod Xplotod Oddoodos, &k Tig xwpag GV T@Y Ale&avdpéwy, g 6 uéyas év
doxnTaig Avtwviog Supyroato, Totdovde ToV Tob papTupiov dpouoy TeTéAeKe.

6

X

Delehaye discusses also a fourth one, Codex bibliothecae cl. v. A. Papadopoulos-Kerameus = Mg,
a Synaxarion (March-Aug.) dated to the 14™-15" c., which was in the private collection of
Papadopoulos-Kerameus at the time that Delehaye was working on his edition; it is unclear to
me what has happened to this manuscript that is currently not included among the holdings
of the National Library of Russia in Saint Petersburg (where all other manuscripts that were

originally in Papadopoulos-Kerameus’ possession ended up).
6¢

N

For the dating and location, see Hutter 1993, 129-132; Delehaye dated the ms. to the 13* ¢,

while Halkin 1948a to the 12,
6’

A

See Devreesse 1945, 299 with Halkin 1968, 277.
6

&

Halkin 1968, 215; cf. also Politis 1958, 279 and RGK II 375. Pinakes (https://pinakes.irht.cnrs.fr/
notices/oeuvre/17580/) records only three Paris witnesses for Philosophos’ synaxarion: Coislin
223, Coislin 309, and gr. 2075 (to which we shall return below).

® As far as I can tell, this development in the history of the Ménaion occurred over the course of
the twelfth century and was spread by the year 1200 (see e.g. mss. Par. gr. 1575, Par. suppl. gr. 152,
Petropol. gr. 227, and Vind. theol. gr. 33; cf. Delehaye 1902, xxxvii-xxxviii); Krivko (2011-2012,
52) dates the development to the eleventh century, but on tenuous evidence. Me, we should add,
represents a further, fourteenth-c.(?) stage in this development where the Ménaia incorporate the
synaxaria of recension M, in which each synaxarial notice is usually followed by calendar verses
(a phenomenon to which we will return).
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Kijmog Ay TepmvdTatos, kai waong 18oviig AN, kal év adt xAivy tedeica Do Tod TUpdvvoy
xexaddwmopévy. tifetar dmtiog 6 Pihdoodog émdvew avTig, xal deouevdel Tag Yelpag kal Todg
modag, Adyovg Sedxtinodg xai doiuvovs VWO TG TAPATTRONG AVTH UALVAOOS YUVaLxdE fiXOVE.
Kat todg pév 6¢p0adpods 6 yevvaios, cvvéaretde de v6 urn BAémery, T O0¢ Sodpnoy Kal dkony un
duvapevog cuaTeilatl Oedepévog dv, Tl motel; Ty idlay YAdaaav Tol 6dobal uaoawuevos, xai 68vvag
apoprTovs favtd mpoevdv, éuevev avijxoog, xai TV oppyoty und’ émwaotv aloSavéuevos.
Thv 6¢ doepvov éxelvy xatafpéywy i yAwaay avtod Tolg idlotg aipaal, TV Te pop@nv kal Todg
X\T@VeLG aUTHG TapTRY Y pElwaey, avTos afAaBis dtapcivas.

Obtwe dywvigdpevog 6 yevvddeag kal v tmBeic, Ametundn v kedpadny, kal yaipet aiwvinvg
¢v olpavols.

This great martyr of Christ Philosophos, being from the land of the Alexandrians as Antony, the
great among the ascetics, recounted, completed the course of martyrdom in the following way.

There was a most delightful garden, full of every sort of pleasure, and in it there was a beanti-
Sfully adorned bed, placed there by the tyrant. Philosophos was laid o7 iz, face up; with his hands and
feet bound, he was exposed to the seductive and lascivious words of a whore who had come to him. The
brave man closed his eyes so as not to see; but as he was bound and could not block his nose and ears,
what does he do? He chewed his own tongue with his teeth, causing unbearable pains to himself, and
thus could not hear, nor could he smell at all. Instead he splattered that lascivious woman with bis tongue
along with his own blood, and ruined her appearance and her clothes, while he remained unharmed.

Having fought in this way and remaining undefeated, that brave man was beheaded, and 7ow
enjoys eternal joy in heaven.

As is immediately apparent, this version is shorter than redaction A. It also bears some
marks of a less learned register of Greek.” At that, almost all aspects of Metaphrastic
diction that distinguish A are absent and, in at least one case, B seems to recall the
Paterikon version (BHG 1440t), printed earlier in this study.”

Yet it is simultancously clear that the two redactions are closely related to each
other and are working with essentially the same text. Is B an abridged, simplified
version of A? Or is A an expanded, Metaphrased version of B? Or do both reflect a now
lost text? Should we imagine two competing branches of the Philosophos syraxarion?
One small shared detail in the two redactions might suggest that B is a reworking of
A. Namely, in all the preserved versions of our story, it is only in Metaphrastes and

in synaxaria A and B that the martyr is said to “chew” his tongue.”” It seems more

7 Note e.g. the phrase “¢mdvw adtiis” and the nominative “kAivn TeBeion” as opposed to the phrases “¢7t
Tabt¢” and “khivng Tebeiong” (in Genitive absolute) of A. See also the use of the articular infinitive in

the phrase “S1& T i BAémery” and the awkward double dative “tfj YAwooy attol Toig idiog aipact.”
7

Cf. “xal 68vvag ddopytovs tavt mpo&evay” (B; with no equivalent in A) with “kai éavte uév wévoy
xal GAMddvag 4vti Hdovdy memoinkey” (BHG 1440t, as edited above).

72 Cf. “miv ¢awtol YA@TTAY EkxdYag kal dapaonoapevos” (Metaphrastes); “tiv idiay yAdooav Tolg
d30bat k&ag xai Stapaconoduevos” (A); “tiv idlay YAwooay toig d8olot pacowuevos” (B). Notably,
while in Metaphrastes, in synaxarion A, and all other versions, the martyr also cuts and spits his
tongue, in synaxarion B, the cutting and spitting of the tongue are not mentioned explicitly;

an attempt to purify the story from the somewhat daring self-mutilation?
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reasonable to think that this detail introduced by Metaphrastes was replicated in A,
and then retained in the more simplified version of B.”? But of course we may also be
confronted with a coincidence, a common lost source, or a minor contamination of B
with the Metaphrastic text.

Whatever the case, the relationship between the two redactions is not casy to
decipher because it must be studied within the larger issue of the history of the recension
M to which both synaxaria of Philosophos belong. Given the fact that Byzantine and
post-Byzantine Synaxaria and Ménaia remain rather understudied and are usually
not presented properly in library catalogues of manuscript holdings, how can we be
sure that have we identified all the witnesses of the two redactions? More importantly,
do these redactions actually reflect two distinct recensions of Syn. CP, previously
identified collectively as M? And when does recension M or its two separate branches
date? And, accordingly, when was Philosophos first furnished with a synaxarion?

Here again, things become complicated. While I was able to identify only four wit-
nesses of redaction A (and most probably two more™), redaction B is transmitted, as
far as I could confirm, in at least 19 manuscripts (most of which Syraxaria)—indeed,
among these 19 manuscripts we find Lavra A 39 that was previously thought to be the
carliest witness of recension M, dated to the twelfth century”, but which, as I was able to
ascertain, was written by the same monk Meletios (RGK 1II 375; PLP 17730), the scribe
of Mc written in 1300/1301 (Meletios thus appears to have copied both an MC and an
MD Synaxarion for the months of March through August). I have furthermore located,
utilizing also four recent editions of specific synaxaria belonging to recension M,”® some 12
additional manuscripts that most probably contain synaxarion B and another 9 with most
probably a synaxarion for Philosophos, in either the MC or the MD tradition, all of which
I was unable to consult for the purposes of the present contribution (see the list printed
at the end of the Appendix below). We should be certain that these 46 manuscripts do
not represent the total of M Synaxaria and Ménaia that contain entries for the month of

May—not to mention the total of manuscripts belonging to the recension M altogether.

7> A similar retention of Metaphrastic style may lie behind the phrase “ri6etat d7rio¢” in both A and
B, which seems to echo Metaphrastes’ “oTpwuvi] pdAa RoaAaxd) ... Top adtdv TibeTat. v TadTy TOV
46T DTiov dvakhivavtes ..

7 Lavra I 78 (14™ c.) and H 166 (17" c.); see details in the list at the end of the Appendix below.
Kotzabassi (2013, 169) cites also the 14™-c. Vatop. 1121 for the MC version of Syn. CP. Aug. 13; this
is an August Ménaion, however, and thus does not have an entry for Philosophos.

7> Spyridon and Eustratiades 1925, 56 ; Luzzi 1995, 135 ; Kotzabassi 2013, 161 (n. 44).

76 Luzzi 1995, 133-50, 162-8, and 173-6; Kotzabassi 2013, 162-75; Vassis 2013, 213-20; Guscin 2009,
88-95.
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However this might be, the image that emerges from the manuscripts that I was able
to examine points to the existence of two different redactions of recension M, at least as
far as the second semester of the ecclesiastical calendar is concerned.”” Let us call these
two redactions MC (with synaxarion A of Philosophos) and MD (with syraxarion B),
based on the two main witnesses of the two branches already present in Delchaye’s list,
namely the mss. Coislin 223 (Mc) and Oxford, Christ Church College, gr. 2 (Md).

MCand MD certainly contain different (somesslightly, othersssignificantly different)
redactions of certain (and possibly most) synaxaria. Apart from Philosophos, for
instance, the MC and MD synaxaria for Sts Felix, January, Fortunatus, and Septeminus
(Apr. 16), the empress St Eirene/Xene, co-founder with her husband, emperor John II
Komnenos, of the Pantokrator Monastery in Constantinople (Aug. 13), the translation
of the Mandylion from Edessa to Constantinople (Aug. 16), St Poimen (Aug. 27),
and Sts Felix, January, Septeminus, and Fortunatus (Apr. 30) consistently display

differences, though uneven in character:

— The MC synaxarion of Poimen is, in comparison to the MD redaction, enlarged
with additional text, which is notably introduced in the first person by the
synaxarist’®.

— By contrast, and unlike what we observed in the Philosophos entry, the MD redac-
tion of the synaxarion of Eirene/Xene is more elaborate and extensive than that
preserved in MC codices.”

— The MC and MD variants in the synaxaria for Apr. 16, Aug. 13 and 30 are minor but

consistent.®

Furthermore, the list of feasts included in MC and MD, though clearly related in com-
parison to other recensions in Delehaye’s edition, is not exactly identical, neither in

number nor in the dates assigned to certain feasts—as already observed by Hippolyte

~
N

Presently, I am unable to say whether the same bifurcation appears also in synaxaria of the first
semester of recension M. For a notable related manuscript, see Binggeli 2019.

78 The additional text of the MC version is edited based on codex Mc in the apparatus of Delehaye’s
edition (Syn. CP, Aug. 27 [927,57-930,46]; see also n.23 above). The manuscripts in the MD
redaction that I consulted preserve the same text as redaction S printed by Delehaye as his main

text for Aug. 27, entry 1.
7

<

Sofia Kotzabassi (2013, 162-75) correctly edited the two synaxaria of Eirene/Xene as two separate
redactions (without, however, discussion of the more general bifurcation in recension M); in her
view (2013, 162), what is termed here the MD synaxarion of Eirene/Xene is prior to the MC one.

%
3

Luzzi (1995, 133-50, 162-8, and 173-6: synaxaria for Aug. 16 and 30) and Guscin (2009, 88-95:
synaxarion for Aug. 16) did not realize the consistent variation between witnesses from recension
M that belong to what are identified here as redactions MC and MD.
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Delehaye and Francois Halkin, based however on limited evidence.®' Furthermore—
and this previously unobserved detail is difficult to evaluate at this stage—, MC does
not feature the same prominence of the Constantinopolitan monastery of Pantokrator
(founded sometime between 1118 and 1136) as displayed by three separate entries in MD.*

Simultancously, the two redactions are closely linked and clearly related, in
comparison to other recensions of Syn. CP. This is the case not only due to the many
shared new feasts (just in this study we have noted Sts Philosophos, Drosis, Barlaam
and loasaph®, Jerome, Eirene/Xene, etc.), but also because of two further distinctive
features that we observe in both MC and MD, as well as in Synaxaria of the first
semester of the ecclesiastical calendar in recension M.

The first feature is the addition of calendar verses that immediately follow synaxarial
notices and precede (whenever these are cited) the syrnaxaria. In a process whose
details are not yet entirely clear (despite the monumental work of Enrica Follieri®),
these calendar verses originate in two metrical calendars composed by Christophoros
Mytilenaios (one in hexameter [BHG 1617qI], and another in twelve-syllable verse
[BHG 161741I]). At some point (most likely during the course of the twelfth century),
these Mytilenaian calendars were incorporated in Synaxaria but were simultancously
expanded, with additional new verses, compositions by anonymous poets-synaxarists-
copyists, in order to eventually cover almost all entries in the ever-expanding
Synaxarion.® These more complete metrical calendars are the ones preserved in
Synaxaria of recension M (MC and MD included).®

8 Delehaye 1902, xli-xlvi and Halkin 1948a, 1948b, and 1950, 311-2.

8 Mss. in the MD tradition contain: (a) the already mentioned more elaborate (also in its empha-
sis on the foundation of the Pantokrator) entry on Eirene/Xene (Aug. 13); (b) a lengthy metrical
synaxarion (BHG 8o9h; ed. in Vassis 2013, 213-20), dedicated to the foundation of the monastery
(Aug. 4), mentioned only with a synaxarial notice in mss. of redaction MC; and (c) a synaxarial
notice dedicated to the inauguration of the church of Theotokos Eleousa in the monastery (Aug.
11), that is absent from mss. of redaction MC. On these three feasts, see Kotzabassi 2013, 158-9. The
association with the Pantokratoros monastery is related to MD in general and not only to Troyes,
Bibl. munic. 1204 (Chiffletianus), as thought by Halkin (1948b, 32), followed by Luzzi (1995, 138).

8:

<

Barlaam (May 30) and Ioasaph (Aug. 26), we might add, are furnished with synaxarial notices in all
the mss. in both the MC and the MD redactions I was able to consult; these notices are consistently
followed by the following epigrams: “Tov Baphadu éyvwke kol Té yiig dxpa / Axpwg Evaokyoavta,
uéxptL yiv €3v” (Barlaam), and “Znlwté [alt.: Zike ta] Bacidea TapBaciiéng /" Qunaey vidg, ynivov
Baoihéws” (Ioasaph). In this respect, the impression that there was some kind of neglect of Sts

Barlaam and Ioasaph in the Greek Synaxarion tradition (Volk 2009, 146) is mistaken.
8

IS

Follieri 1980; see esp. vol. 1, pp. 217-24.
% For instance, the Philosophos synaxarion is among the few (along with the synaxarion of

Eirene/Xene) that did not merit the usual twelve-syllable couplet as other secondary synaxarial



SYNAXARIA BETWEEN HISTORY AND LITERATURE 175

The second shared feature is a peculiarity in the list of feasts included that has
previously not attracted the attention it deserves.”” By contrast to all other recensions
studied by Delchaye, manuscripts of recension M and thus both MC and MD
incorporate in the calendar of the months January through May the movable feasts of
the Triddion and the Pentekostarion regulated each year by the date of Easter. Peculiarly,
in the numerous manuscripts of recension M, regardless of the year in which each one
was written and regardless of the redaction, Easter is placed consistently on March
25%, coinciding with the feast of the Annunciation; and all related movable feasts are
assigned (though not in the same regular fashion as Easter) on the corresponding
specific dates, starting on the 14" of January and the Sunday of the Publican and the
Pharisee, and ending on May 20" and the feast of All Saints.®

Nothing in this cursory view of the evidence allows us to tell which of the two
redactions is earlier than the other, though it seems self-evident that MD is much more
widespread than MC, and this fact alone may favor its likely priority. MD was, as far
as I am able to say, also the basis for a Slavonic translation that spread widely in the so-
called “crumnoit Ipoaor” (= Synaxarion with stichoi, namely verse calendar) tradition

from the fourteenth century onwards®—this is the case at least for the synaxarion of

entries in most mss. of the MC and MD redactions. In 5 witnesses, however, we encounter 5
different couplets for Philosophos, most probably composed by the anonymous or eponymous
scribes and/or redactors of the mss. in which they are uniquely attested; see their edition in the
Appendix below. Sophronios Eustratiades, who devoted an entry to our saint in his Hagiologion
(1960, 466, following post-Byzantine “Synaxarists,” such as Nikodemos Hagiorites [1749-1809]
and Konstantinos Doukakes [1840-1908]), records another such epigram which is not preserved
in Byzantine mss., as far as I can tell, but is used in the most recent printed editions of Ménaia:
“Didogodog KANaeL Te kal Epyw, paxap / ddONg dAndie, & codiag ab pike”

But also in the few late Byzantine and post-Byzantine independent (i.e. non-Synaxarial) manu-
script witnesses of Mytilenaios’ verse-calendars, all of which in my view derive from Synaxaria;
cf. Darrouzés 1958, 62-65 and Follieri 1959. There exists no proper critical edition of the expand-
ed “Mytilenaios” verse-calendars, which should be undertaken jointly with an edition of recen-
sion M and its two branches. For an ancient edition of a single version (preserved in the 14%-c.
Synaxarion Troyes, Bibl. munic. 1204, belonging in my view to the MD redaction), see Siberus
1727; for a provisional edition of those verses associated with the first saint commemorated each
day, see Follieri 1980, vol. 2 (as part of the commentary on the text of Mytilenaios’ calendars in
hymnographic meters).

Though it is noted in e.g. Delehaye 1902, Ixvii-Ixviii, and Follieri 1959, 255-6.

Such mixture of fixed with movable feasts is not uncommon in Byzantine Panégyrika and in
Ménologia of the so-called “vermischte Metaphrast,” where however the readings for March 25
are consistently placed before Holy Week; several such manuscripts are discussed in Ehrhard
1938, 1939, and 1952.

% On which see Sergij 1901, 334-6, and Petkov 2000.
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Philosophos as attested for instance in a crummnoit ITpoaor dated to 1429 which offers
a translation of redaction B of the Greek text.”

This brings us to the issue of the creation of the recension M and, accordingly, of
Philosophos’ synaxarion.”" Until now the communis opinio for the first appearance of
recension M is that it dates to the second half of the twelfth century and certainly
after 1134, the year of death of Eirene/Xene, celebrated among its entries.”” Now that
we possess concentrated studies on the synaxaria related to Eirene/Xene and the
Pantokrator monastery, we may push this precise post quem date to 1149, the year
that an icon of St Demetrios was translated from Thessalonike to Constantinople by
order of the emperor Manuel I Komnenos, another event commemorated in mss. of
recension M on October 26 as being celebrated at the Pantokrator monastery.”

Halkin and Andrea Luzzi adduced further support for a twelfth-century date citing
manuscripts Oxford, Christ Church College, gr. 2 (Md) and Lavra A 39 respectively.”*
However, no manuscript in recension M, including the two just mentioned, is
actually dateable before the second half of the thirteenth century.” The carliest dated

manuscripts of M are, in reverse order, the following:
— the just mentioned Mc, of the MC redaction = 1300/1301 (Mt Athos);
- Mk, namely, Moscow, GIM, Sinod. gr. 390 (Vlad. 354), a Sept.-Nov. Syraxarion,
copied by the well-known scribe Theodoros Hagiopetrites” = 1295 (‘Thessalonike);

— and, to add one more to the previously discussed in scholarship manuscripts,
Stavroniketa 44 (909), of the MD tradition = 1273/1274 (also Thessalonike?).”

El

S

Moscow, Russian State Library, ®. 304.1, MS 715 (1736), March-June Synaxarion with calendar
verses; on f. 207r-v: an entry for St Philosophos (without calendar verses as in the Greek redac-
tions). I would like to thank Daria Resh for locating this citation.

! If we assume, that is, that all synaxarial entries shared by MC and MD existed in the original M

from its inception.

2 See, e.g., Delehaye 1902, lvi; Halkin 1948a, 60; Follieri 1980, 12-13 and 217 ; Luzzi 1995, 135 (n.
60);id.i2014,198.

% For a recent edition of the relevant lengthy synaxarion, composed by a monk of the Pantokrator

monastery, see Kotzabassi 2013, 174-89.
9

k3

Halkin 1948a, 60 and Luzzi 1995, 135.

9

M

For the re-dating of Md, see n. 66 above; for the Lavra ms., see the discussion and n. 75 above.
Constantinopol. ITavayiag Kapapiwtioong 3, a Mén. Mar.-Apr. of the (most probably) MD redac-
tion, was also dated wrongly to the 12" c. in Kouroupou & G¢éhin 2008, 69-71; the correct, 14™-c.
date is provided in Binggeli, Cassin, Cronier & Kouroupou 2019, 243-7 (I would like to thank
Matthieu Cassin for the latter reference).

% On whom see RGK 1127, Il 164, and III 209 with Nelson 1991.

7 The manuscript, which requires detailed study, was (partly) copied by monk Gerasimos (PLP
3730), about whom nothing is known.
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The date of the Stavroniketa manuscript can be counted as a definite ante guem for the

appearance of M.

To these chronological boundaries we may add two further references, that do not
necessarily speak of M Synaxaria but still testify to the existence, by the year 1200, of
liturgical books and liturgical practices associated with recension M: (a) the Byzantine
inventory of library holdings of the monastery of St John the Theologian on the island
of Patmos, dated to September 1200, lists a paper, “old” book called “1¢ S oriy(wv)
Mtuhpvei(ov),” a possible reference to either a Synaxarion or a Ménaion with synaxaria
preceded by calendar verses™; and (b) the so-called Pilgrim Book (Kuura nasomuux)
by Anthony of Novgorod, where his visit to Constantinople in 1200 is described,
mentions in passing that the syraxarion is read in the Matins in the Great Church.”

Assuming that the peculiar mixture of movable and immovable feasts mentioned
above was a feature of the first, original Synaxarion of recension M, i.e. of both MC
and MD regardless of their relation or priority, could we add a third chronological
indication and consider the possibility that the original M Syraxarion was composed
in a year when the feasts of Easter and the Annunciation coincided? Between the years
1149 and 1200 (if we take the references in the Patmos list and in Anthony’s work as
being related directly to M), Easter and Annunciation coincided only in 1190; between
1149 and 1273/1274 (the date of the Stavroniketa ms.), Easter and Annunciation further
coincided in 1201 and in 1212.' Is any of these years the date when we should place the
original M, asitis preserved today, in a culminating process which may have started some
decades before? Or did the mixture of movable and immovable feasts occur earlier and
was simply adopted in the original M? Or, to suggest an alternative possibility, could it
be that this fixing of Easter on March 25* did not happen because of the coincidence of
Easter and the Annunciation on any specific calendar year, but was rather the result of
the likely fact that the synaxarist(s) of M, in another move toward a more “historically”
accurate and all-encompassing Synaxarion, adopted an ancient theological view of
historical time? This view posited that Christ was indeed resurrected on a day that
coincided with the 25" of March in the “Roman calendar” and that this was the very
same date that (a) the Annunciation had also taken place earlier, (b) the world was
originally created some thousand years before, and (c) Christ’s Second Coming was
going to occur—a view that, though no longer in use for the liturgical calculation of
the date of Easter among Byzantines, was popularized through some of the chronicles

% See Astruc 1981, 28 (L. 195), with Darrouzés 1958, 64.
» Loparev 1899, 84, cited in relation to the Synaxaria with preceding verses in Sergij 1901, 328.

190 For the dates of Easter, see Grumel 1958, 258-9.
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already mentioned above, such as e.g. Georgios Kedrenos (following Georgios the
101

Monk, following Georgios Synkellos, following Iulius Africanus).

A real answer to the above questions could be formulated only when all Greek

102

(and, we should add, Slavonic) Synaxaria, Ménaia, as well as Typika'** related to the

period from the twelfth into the fourteenth century have been carefully catalogued
and comprehensively studied—a task that would require many true philosophoi and far
exceeds our present goal.

If we were allowed two preliminary observations here, we may remark the fol-
lowing. First, by the carly fourteenth century, recension M had superseded all other
recensions and acquired a universal status in Byzantine lands and their sphere of
influence—this universality might suggest official endorsement, Constantinopolitan

origins, and Thessalonian/Athonite approval.!® And secondly, as already alluded

'%! For the early Christian view, see Mosshammer 2008 passim (esp. 406-407 on Africanus [ca. 160
—ca. 240]). For Kedrenos, see Synopsis of Histories (1,1-6; cf. 226,2): "Ev dpyxij émoinaev 6 Oedg tov
oVpaVOY Kail THY ViV ... kai Nuépa @voudody mapd tol Snuovpyod ... eikooTy 08 TeunTy) Tob TPl
‘Pwpaioig Maptiov unvog ... &v Tadty xal FaBpm) tov domaouov ént 1/ Beig cuAMVel Tol gwTiipog
U@V Oe0d Tf) TavaypavTw Beotoky EPOEyEato. v TalTy Kal & povoyevig vidg ToD TaTPdG WETE THY
€& adTiig dppnTov YEVW oW maoay TApwoag oikovoplay ¢k Vekp@v AvioTn. H{vmep kal kKvplAKOV
Taoxe ol dylol TaTEpes VoRATAY, ApYNY AaBoVvTes KaTd THY adTY dyiay Tig {wnddpov dvaoTaaewg
Nuépav Tob TevtakioxtMoaTod TevTaKooloaTol TplakoaTod EvvaTov éTovg Amd KTiTews KOopov. Kal
Twég 08 TGV dylwy Beodopwy TaTépwy év T adTh| Edacav TH Nuépa, MMAovott Tod MapTiov unvos,
xal ™V émi yijg devtépay Tod viod xal Tob Beod kal cwTHpog U@V yevaeadal Tapovaiay, £v 7 kptvel
Téaoy TVoNY, O Tob PENoVTOG aidvog AT adTAg TAAW THY dpyiy AauBavovtog. Cf. also the rele-
vant Suda entry (¢ 4469): ... abm 1| Nuépa, fiv emoinoey 6 xvplog. aby éoti 1o kVplakdy Ildoya,
Mopriov ke’ ... 1} dp] vap ToD datvopévov k6aUoL €V alT] YEYove, Kal TO GANBdY $dg 6 XplaTdg év
alT]] dvéay.

Most of these typika are gathered in Dmitrievsky 1895 and 1917. In his discussion of Synaxaria
with metrical calendars (i.e. recension M), Sergij Spasskii suggested that the new type of the

10:

N

Synaxarion was created in order to accommodate the re-introduction of Jerusalemite and
Sabbaitic liturgical practice in Constantinople (Sergij 1901, 323-333); this old view requires revis-
iting in light of new studies on Byzantine Ménaia (Krivko 2011-2012—see esp. pp. 58-62 on the
so-called “Neo-Sabbaitic Type”) and Typika (e.g. Fittipaldi 2015).

'% One wonders in this regard if Nikephoros Xanthopoulos (ca. 1256 — 1335; PLP 20826) whom
we encountered also above in relation to St Philosophos was perhaps involved in this official
endorsement (to partly revive here an old theory by Papadopoulos-Kerameus, rejected by Dele-
haye [1902, lvi-lvii], that Xanthopoulos lay behind recension M). Xanthopoulos, we should
remember, composed: (a) a metrical Synaxarion in the mode of Mitylenaios (ed. Stefec 20125
BHG 1617n), utilized also in a contemporary manuscript, an illustrated Synaxarion, which has
been somewhat misleadingly termed “Bildmenologion” (Oxford, Bodleian, Gr. th. f. 1, dated to
c. 1330-1335; Hutter 2007); and (b) a widely circulating supplement (BHG 1617p; see also
BHG 1617pb) to the old Synaxaria that adds synaxaria for the immovable feasts of the Triddion
and the Pentekostarion, a work that requires critical edition and renewed study.
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above, the wide dissemination of M brought with it a distinct literarization in the
transmission of synaxaria. Not only were they expanded with more text and infused
with other narrative genres (the case of the Beneficial Tales, mentioned earlier), but they
were also framed by or expressed in poetry—indeed of all types of learned Byzantine
versification in non-hymnographical meters, the metrical calendars reached the widest
circulation. This literarization of the Synaxarion obliges us to return once more to

our Philosophos.

THE PHILOSOPHER

What might trouble one when first reading about St Philosophos is his name. It obvi-
ously transforms the designation of a profession (an ascetic) into a personal name (Phi-
losophos), an admittedly common lexical transposition in premodern storytelling. But
does the word merely mean ‘ascetic’? What about its original meaning ‘philosopher’
Is that completely lost? Perhaps not. The author of the synaxarion (at least in its A
redaction) gives the impression of being a relatively learned man'*; and, in any case,
for some Byzantine readers of our story (in both its versions), a whole set of learned

associations might have been evoked when encountering the name ®thésodoc.!

Indeed, if we left the Christian tradition behind, and started searching in the pre-
Byzantine world of stories, we would quickly come across a relevant tongue-cutting
episode in the biography of Zeno of Elea, the pre-Socratic philosopher (ca. 495 —
ca. 430 BC). According to several Greek writers, Zeno culminated his philosophical
life by refusing to reveal his accomplishes in a failed rebellion against a “tyrant;”

instead he bit his own tongue and spat it in the tyrant’s face'*°—a story replicated also

in anecdotes about the life of the philosopher Anaxarchos (ca.380 — ca.320 BC).!””

- »

104 See, e.g., the locution “kAivyg ... epikaddols” that likely invokes Homeric diction (cf. Odyssey
10.347 and 479), and the rhetorical prose-rhythm of the text.

15 Though, as noted above (n. 11) the word “¢pthocodia” usually refers to asceticism in Syn. CP, it
also retains occasionally its traditional meaning of “(pagan) philosophy/learning;” see Syn. CP,
Oct. 2.1 (97,23), July 1.2 (792,10), and Aug. 10.1 (881,12). More importantly, the word “$pidégodog”
almost exclusively carries its traditional meaning of “(pagan) philosopher/teacher/learned
man”—a possible but uncertain exception appears in the entry Dec. 18.8 (325,11) (Michael
Synkellos, the Confessor) in a reference to the Graptoi brothers, Theodoros and Theophanes,
the “opoloyntai xal pihdcodor”).

1% See e.g. Diogenes Laertius, Lives of the Philosophers 9,27 “... xai Té\og dmoTpaydvTe THY YADTTAY

wpoantvoal adt®” and Plutarch, Against Colotes 1126d-e with Westman 1955, 297.

17 See e.g. Diogenes Laertius, Lives of the Philosophers 9,58-59: ... kehebaavtog 8¢ Tod NikokpéovTog
Kol TV YAGTTAY adTod ékTun6fval, Adyog AmoTpaydvTa TpoamThaal adTE.
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This pre-Byzantine example of philosophical bravery was certainly known to learned
Christian writers. We find references to it in such authors as Fusebios of Caesarea'®®

1% Tt is thus not unlikely that Zeno’s model

and the widely read Nemesios of Emesa.
was known to the inventors and certainly to some of the readers of the tongue-biting
Christian Philosophos—the late Byzantine period is precisely the time, we might
additionally note, that the I'vapor of Secundus, the philosopher who also resisted

imperial power with his silence, gained some popularity among Greek audiences.'"”
Moreover, Jerome’s original version points to yet another pre-Christian source
for our story. When Jerome inserted the exemplum of a young beautiful man in his
introduction to the Lifé of Paul of Thebes in the fourth century, he had clearly in mind
a similar story that he cites in his translation of Eusebios” Chronicle, itself composed
while Jerome was in Constantinople around 380. This story is about Leaina, the
supposed lover of Aristogeiton, or Harmodius, or both, the notorious Tyrranicides
who initiated the events that led to the beginning of democracy in Athens. According
to legends that circulated in the Roman period, and cited also by Jerome, Leaina was

tortured for information about the conspiracy, but instead “bit her own tongue.”'"!

This female version of our tale has a whole history of its own in Greek as well as
in Latin; indeed, by the time that our syraxarion had started being regularly copied,
sometime that is in the 1360s or the 1370s, Leaina was celebrated also in Boccaccio’s
influential On Famous Women (chapt. 50). Moreover, in the Greek tradition, Leaina’s
feat was replicated in stories of other legendary women, such as for instance that of
Theano, the alleged wife of Pythagoras, who also bit off her tongue in order to not

reveal the secrets of her husband.' Theano’s story, we may note, was alluded in a

198 Preparation for the Gospel 10,14,15: Zivwv 6 ’EAedtnge: 6v dpaaty émPBovdny xatd Tod TOTE TUPAVYOY
GUGTNOAREVOV AAGVAL ... 0D TpoaTro8évTa TG Tob TUpAVYOL Tiuwpiag Stapacnoduevov [the word
may be echoed in the Metaphrastic version of our story] v yAdgaav mposmtiaat adTd kol oiTwg
éykaptepnoavTa Tais Baodvols dmobavelv.

19 On Human Nature 30 (95,3-6): 06 ZAvwy 6 droday®y tavTtod TV YADTTAY Kol dToTTioog Alovuoiy
TQ Tupdwvy DTEp Tol unddlwg adTy Eermelv Td AmdppTa. dpolws kal AvaEapxos 6 dpléoodog
Ymopeivag wricoeabou Hd Nikokpéovtog Tob Tupavvov UTép Tob v Tpodoival Todg pidovg.

10 See Perry 1964, 14-15. For the Life of Secundus and its transmission see Ronconi 2010.

See e.g. Polyainos (2™ ¢.), Zrparnyfuara 8,45 “Irriog ™y Aéarvay cudhaBav, iBacdvioey éd’ @ Te

gEeimely Tobg KowvNoavTag TG émbioews. 1] 8% ... tvar un &eimol, adTn Ty abdTiig YAOTTAY dmédaKey”

with Jerome, Chronicle 188. Notably, Polyainos’ text first begins to circulate in Byzantium in the

Palaiologan period.

Cf. e.g. David, Prolegomena of Philosophy 33,9-14 “TTuBaryopeia Tig yuvi] 1] kal Oeaviy Aeyopéwn

kpatnBelon Umod Tob &v Zikedia Tupavvov . . . kaTaddkvovoa THY YAOGoay étedevTyoe.” Delehaye

112

«

(1927, 40) cites without details some of the pagan precedents of the story in Jerome: “.. la

pythagoricienne Timycha, tantét a la courtisane Leaena, tantét au philosophe Zénon d’Elée”
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brief mention within Gregory the Theologian’s popular Against Julian 1 (= Or. 4,70:
“BavaTov Tepdpdynay Oeavots”), to which a scholion was dedicated in the relevant
commentary attributed to Nonnos, also widely circulating; additionally, letters attrib-
uted to Theano were been copied during the Palaiologan period.!'® Thus, philosophy
conceived as opposition to unjust power, and exemplified in acts of extreme resistance
by idealized men as well as women, might very well have been part of the grid of

connotations mobilized by the Philosophos entry.

PATRIOTISMS

A dated, late Byzantine manuscript of the Philosophos synaxarion, Paris, BNF, gr.
2075, written in 1439, is exceptional among the many witnesses of the text. It is not a
liturgical manuscript, but an author’s autographed collection of his own texts as well
as texts he was reading. This author-scribe happens to be the deacon and high officer
in the patriarchate of Constantinople Ioannes Eugenikos (after 1394 — after 1454; PLP
6189; RGK II 217 and III 270), the brother of Markos Eugenikos, that staunch oppo-
nent of the Union with the Latin church in the Council of Ferrara-Florence. Right
after the council, in which Ioannes too participated, he copied what is now Paris, BNF,
gr. 2075."% The manuscript was completed, as Ioannes tells us in a colophon on f. 281v,

while he was on the ship traveling back home.'"

The manuscript begins with two Akolouthiai, with kanones and troparia, composed
by Eugenikos himself: one for Sts Nikolaos and Spyridon, celebrated jointly (ff. 9r-13v),
and another for St Philosophos (ff. 151-19v), the first ever and also the last such service
for our saint."'® On f. 14v, right before the hymns in honor of St Philosophos, Eugenikos
copied a slightly reworked version of synaxarion B, preceded by three verses of his
(a two-line epigram in twelvesyllable, and an one-liner in hexameter), as was custom-
ary in Ménaia by the fifteenth century (for the text see again the Appendix below).
The reworked synaxarion corrects some of the awkward locutions of B and introduces

13 For the letters, see e.g. London, BL, Harley 5610, ff. 7v-10*. Ps.-Nonnos’ scholion reads as follows
(Scholia Mythologica 4, historia 18): ... ioTopia # katd 6V dvartov Oeavoic g [Tubayopeiag- ot
3t ad™: ADTy OO TUpAvvou GuVeaEdn Eml TO eimely Tijg TaTpidog TA AToppNTa. abTN TV YADTTAY
amodaxolon, EvETTUGE TQ) TUPAVVY, Ul Bélovaa, kal dvaykalouivn, tEemely, ddarpebévrog Tob
dpyavov i pwvije. I would like to thank Jennifer Nimmo Smith for bringing this to my attention.

14 For the ms. see Halkin 1968, 231 and further bibliography at https://pinakes.irht.cnrs.fr/notices/
cote/51704/.

15 See Vogel and Gardthausen 1909, 171. On Eugenikos and his trip from Ferrara see further
Pizzone 2013.

116 The texts are edited and presented in Lampsides 1964-1966.
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a couple of small details (most probably of Eugenikos’ own conception) that are found
nowhere else and add some further flavor of gruesomeness and luxuriousness to the

story.'”

Apart from writing an akolouthia, however, Eugenikos also did some of the
detective work we too have performed here. On £. 141, he copied the Paterikon version
of our story, again slightly re-worded by him (most likely).""® At the bottom of the
same page he copied a letter by Isidoros Pelousiotes (I 463 to Dionysios, the youth:
PG 78: 437a), chastising a young man for cutting his beard and looking like a woman
and thus “being and appearing to be some ambiguous eunuch;” while “not striving
after the paternal/traditional [watpgav] chastity, but pursuing some foreign [£éviy]
disgrace” And on the middle of the page, Eugenikos added the following short note
regarding Theano, the Pythagorean philosopher, echoing the relevant earlier scholion
on Gregory the Theologian, attributed to Nonnos (Eugenikos’ text is not mentioned
or printed by Lampsides):

Ocava 1 [TuBayopela, Hd Tupdvvo cuayebeion emi TG eimely Ta Tijg TaTpidog AmdppNTa, TNV EAVTHG
YADTTAY 4TT0ddKVOUTE, ATETEWE KAl EVETTUGTE TG TUPAVVY- Ul Bedoaoa EEetmely, dvaykalopé

Ot xal obTwG, adalpeBévtog Tob dpydvov, 1 dwvn tkexwAuTto- 68ev kal TO Biatov adT TG émvoiag
TPOKATEIPYATOY, uNTToL TL TGV T TaTpidog, kal dkovaa, Blacdi Tpodoivat.

Theano the Pythagorean, held up by a tyrant so as to reveal the secrets of her fatherland, bit
and cut her own tongue, and spat it on the tyrant; not wanting to divulge the secrets, and still
forced to do so, her voice was prevented, with the organ removed; it is for this reason that she
had devised this plan beforehand, lest she might be forced to betray anything of her fatherland
unwillingly.

At the very moment that our novel saint Philosophos reaches his maximum accept-
ance, and acquires not only a biography and feastday but also a full liturgical service,
his relation to a pagan story is explicitly recognized. The emphasis on protecting the
“fatherland,” buttressed further by Pelousiotes’ aversion to foreignness and effeminacy,
and ultimately sanctified in the Christian Philosophos’ sacrifice, must have struck a
very personal chord for Eugenikos who had just quit the Council of Ferrara-Florence,

refusing to submit to the demands of the Latins.

17 See the phrases in italics: Tnv 8¢ doepvov éxeivyy katafpéxwy Tolg éx T YAWTTHG adTol idlolg
alpaot kal kpéaot, ™Y Te popdiv kal Todg xpuooldels kal TOAVTENEG YIT@VAG AVTHS, TAUTOAAR
Nxpelwaey. The term ypuooi¢ng is used also in a prothedria that Eugenikos wrote for Heliodoros
Ethiopian Tale (Prothedria s).

"8 This is what we called Redaction y of BHG 14 40t above: inc. “Za¢povég Tivog dpidoaddov 6 dvopa
Kal T épyov.”



SYNAXARIA BETWEEN HISTORY AND LITERATURE 183

THE SPEAKING TONGUE

Some final remarks are in order. The story that is the subject of this paper lays before
us a miniature history of Byzantine hagio-historio-graphical fiction. We have traced a
legend about an Athenian woman, loyal lover and devotee to the democratic cause, or
alternatively a philosopher woman and patriot, in its transformation to a male sym-
bol of perseverance against all forms of violence—religious, political, sexual, familial.
And we saw the multiple guises of this symbol—pagan philosopher, Christian young
martyr, monastic, a son rebelling against his father—congeal in a martyr called Phi-
losophos, historicized by various strands of literature, and authorized in the Byzantine
Synaxarion tradition, likely some time in the twelfth century, as part of recension M

and its two branches.

Is the tale’s trajectory complete? Is, we might for instance ask, our fictive
protagonist only male in his Christian forms? Does the Christianization of the story,
that is, simultaneously indicate some kind of further masculinization? Apparently not.
The manuscripts Messina, Biblioteca Regionale Universitaria ‘Giacomo Longo, San
Salvatore 30 and 29, a two-volume Ménologion, copied in 1307 by Aavujk oxevodvhag

119

i peydhng pavdpag Tob Zwtiipog dxpwtnpiov Meoavng,' includes a redaction not

attested elsewhere of the Passion of another legendary saint, St Christina (BHG 302;
S. Salv. 29, . 138v-142r)."° According to this redaction, at the peak of Christina’s
martyrdom, the following transpired (Passion of St Christina 29-30):
‘O 8¢ dvopog TovAtavdg ui) depwy v DRpLy éxédevoey exkomival T YAQooaY Tig dyiag. ... MeTd
Ot 1O yAwoookomy8iva TV ayiay, émapace 1| uapTug TO Kouua TG YAWTTNG adTig épprlev eig
15 mpdowmov Tod TovAtavod- kal e06éws eTudrwbn. Kal dpwvi 257ABey 2k Tijg YAdTG Adyovoan:
“TovMave dTipe, émebbunoag dayely mavtag Todg pacols pov kal dmékovag THY YADTTAY Hov
ebhoyoboay ToV Bebdv- Sikaing kai 1o $pdg cov dnwAesag.”

And impious Julian'?!, unable to bear the insult, ordered that the Saint’s tongue be cut off. ...
After her tongue was cut, the martyr lifted the cut tongue-piece and threw it in Julian’s face; and
immediately he became blind. And a voice came out of the tongue saying: “Despicable Julian,
you wanted to eat both of my breasts and you cut off my tongue for praising God; it is just that
you lost also your sight.”

With St Christina and her speaking tongue, we return to the early fourteenth-century,
to Southern Italy, to another very particular manuscript in the tradition of Byzantine
storytelling, and to yet another hagiographical historicization of a prolific myth.
We have only arrived, it seems, at the beginning of a new inquiry.

% On whom see Stelladoro 2010.

120 For the important Messina mss. see Rodriguez 1999, 57-62 with Ehrhard 1939, 443-50; see also
Efthymiadis 2017, 370-2.

121 This is not Julian the Apostate.
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APPENDIX:

The synaxarion of Philosophos (BHG 2371n),
redactions A and ‘B

What follows is a provisional edition of BHG 2371n in its two main redactions, along
with Eugenikos’ revised version of synaxarion B. The edition is based only on those
Synaxaria that were readily available to me. Below I add a list of further possible wit-
nesses for May 1st, and I hope to return to the matter in the future. In any case, a basic
text of BHG 2371n can be produced at this stage since the text of both redactions

displays a relative stability in all the consulted witnesses.

1. Redaction A

The text essentially reproduces the edition by Delehaye (Syn. CP May 1; 647/648.
36-50), with some minor changes in the punctuation, and with the addition of the full
title, as found in the transmitting ms., listed in chronological order—chronology is ap-
plied as an ordering principle also to the manuscripts listed further below; manuscripts
not previously utilized by other editors of synaxaria in either the MC or the MD
tradition are marked with an asterisk.

1) MC'(Mc)  Coislin 223, r1ov-1111, a. 1300/1301 (Meletios), Synax. Mar.-Aug,.

2) MC? Athen. 2004, 143v-144v, ca. 1360-1371, Synax. Mar.-Aug.
3) MC? " Vatop. 679, 14™ c. (3/4), Synax. Mar.-Aug.

4) MCH " Par. suppl. gr. 1016, 34v-351, 15™ C., Symax. Mar.-Aug.

5) Delehaye Syn. CP May 1 (647/648.36-50) = MC?

T7 a0t} fuépa, wviun tod dylov uéptvpog'** Griocddov

Ottog 6 peyag uaptug Tod Xpiotod Oukéoodos, éx Tiig ywpag v Tav Akebavdpiwy, tg
6 péyag €v GoxnTals AvTamiog SinyRoato, Tolovde ToV ToD uaptuplov Spouoy TeTékeke' 2.
Kimog v tepmvdtatog, kal whove Ndoviig mApre kel v adty xhivng Tebelomg
meplcalholc, 17 To0 SuaaeBolc Tupdyvoy kehevael, Tietal ml Tad Ty UTrTiog & Dihdaodog,
TEpIYKWVITUEVOG Tilg Yelpat, kel Todg ddag duat dedeaunuévog'> . Elra yvvouov edmpemis
ugv T SYry, Suoedis Ot TV YUyl kel dkdhaoTov, elotyeTal kel KeluEvw TG UAPTUPL,
12 1§] adT]] — néptupog: om. Delehaye
12 TeTélexey MC*
124 dedeounuévovg MC* MC*
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Aoyots dotpvots, emadals vatdéot, kel maowy aioypolg kal BedkTiolg TpomoLg, TPdG HBOVIY
ToUTOoY Padhy Epebiley merphpevov!®.

‘O O¢ yevvaiog ekelvog, oDk Exwy 8TwG &V ATWTEITO TN Watpdty kel dvedayuvTov, &ihi
Todg utv 8¢Bahuods adtod wooag, THY 8 Sadpnawy kul oy ui Suviuevog cuoTEIAAL TG

KWAROLTL TV STV, vou' %

Wiy kol Tedg adaic TpaVYOLLEVOG, Ti Totel; el ofory unyeviy
¢devploxel mpdg Gmoodfnoty TooolTov'? Kaxod, kal olitw pvonpdg émvolag Thy iioy
YA@Toy Tolg 680Dat koVag'? kol dpacnaduevo'?, i 8Vel Tig uavddog TPOTTTVEL
kol 0DTw Tolg aiuaat TO TPdTWTOY AdTHG Kol TOVG (ITGVoG KaToLBpéEoLg Kol GYPELDTAG,
GmexpodonTo THY dkdAATTOV.

Ofttwg ov yevvatotdtwg mévv kel Bavpacti dywvioduevog 6 doidiog kol ui) HrTyBels

0

T§) tmwvolg T@V Svooefy, dmeTund TErog'® THY xedady- kel Tpdg THY v odpavolg

eddpoa vV kel Groddavoy petafeprxey.

®iréoodog: cf. the beginning of the three Paterikon Versions (BHG 1440t = Wortley

2010, No. 502)

Redaction a: “Zadpovog dthoaddov Trvog”

Redaction B: “Zadpové Tivog kel vtwg prhooddov”

Redaction y = Ioannes Eugenikos (who seems to have revised the text in order to
introduce the name of the saint, that is nowhere else attested): “Zadpovég Tvog
$thooddov TO Evops kel TO Epyoy”

g & péyag &v doxytals Avtwviog dinynearte: cf. the title of redaction N of the Life of
Paul of Thebes: Stories by Great and Holy Fathers. St Antony’s Narration about Abba
Paul of Thebes.

T XWpas ... TV AheEavdpéwy: cf. the Alexander Romance, o recension 13Ls,s,

f recension 1,31,17, and y recension 31,20-21I.

xMYYG ... mepikadrods: cf. Hom. Od. 10,347 and 479, “mepicadéog edvije”

T0d ... Tvpavvov: cf. BHG 1440t, as edited above, “6 topavvog.”

Tifetaut émi TadTyg YmTI06: cf. Metaphrastes 5,7-8 “otpouvi) uddo pokaxy) ... wep’ adT@Y
TiBetou. &v TavTy TOV 4OANTIY DmrTiov dvachivavTeg ..

12

g

Telpdpevoy MC?
126 ol MC* MC*

12

N

TogovTou: Tob TolovTov MC*
128 xatatepny MC?
depaoonaapevog MC' MC? MC# Delehaye

TéNog, dmeTun 6 MC*

12

o

13

&
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TEPMYKWVITREVOS TaG XElpas, kal Todg médug dua dedeounuévos: cf. Metaphrastes 5,2
“Tog yelpeg ATnyKwvIopévoy kol Oeaols adti TeptBeinuévas Exovra.”
yovauov ... xddaatov: cf. Georgios the Monk, Chronicle 480,20-481,2 “émadijkoy adtd

YOvauov doepuvoy ... TV émtyeipnaty Tob dxoldaTou yuvaiov;” the same also in the
revised version of the Chronicle (PG 110,572,36-38)

edmpemts wEv THY SY1v, duaedig Ot TV Yuxny kel dxddactov, sichyetar: cf. Meta-
phrastes 6,2 “Eioyeto ... 75 €ldog uév edmpemyg, THy Yuyiy 8¢ ol Aav Svoetdig xal

axdlaoTog.”

¢madals avardéot: cf. BHG 1440t, redaction «, as printed above, “ybvatov dveudts.”

mpds Mdoviy TolTov Pavdy épebilery mepwpevov: cf. Metaphrastes 6,3 “Ghag
gxxahovpevy Tpdg ROV,

ok Exwv éTwg &v drwaarto T piapdy: cf. Metaphrastes 6,5 “OtonaBeun Ty popdy pi)
Suvdpevoy.”

Todg pév 6¢Badpods adtod phous, Tiv 0t Sodpyaty kai dkony pi) Suvauevos CUGTEIARL
TQ KWAVRATL TV SeTudV, val pny xal Tails adals Tvpavvotpeves: a description
absent in all other versions of the story—its last part nevertheless alludes to the

sexualized detail in Metaphrastes (6,3): “6 wopdl xetpds, aidots frrero.”

i mwotel; cf. Stories by Great and Holy Fathers. St Antony’s Narration about Abba Paul of
Thebes 4,9 (redaction N; BHG 1470) “ti 8% otel 6 yevvaiog oltog otpatiortyg;”

xai olav pnyaviy édevpioxet: cf. Metaphrastes 5,5 “ti motobol kol molay wpdg TodTO
unyaviv gvploxovay;”

npds dmoodfnoty Togodtov kakod: cf. Metaphrastes 6,5 “dmopolvra Tpds TosobTOU
Koo Ao,

obtw puoapds émvoliag: cf. Euthymios, Barlaam and loasaph 30,34-35 “mpde iy pooopdy
cuvovaiay Vpébifoy.”

v idiav yAdoaay Tolg édobar kéYas kal dapacnorumeves, T SVel Tig parvados
mpoamtiet: cf. Metaphrastes 6,7 “tiv éavtol YA@TTAY ExkdVng Kol SlopaionoaiLevos
GvTl dUknpartog TR S\ret Tiig TopYYG TpooTTVEL.

T} éyer Tijg pawvadog: cf. Makarios Makres, Ilpé¢ 7ov¢ oxavdadilouévovs, Adyos v’ 25
“xouté ToD dveudols T Lovédog TpoTwTov.”

areTuOn Téhog TN kedadv: another detail absent in all other versions of the story,
except Xanthopoulos’ who ends his account with the following words “paptopie

v Blov pete Bpoyd émeadpayley” (7,13,70-71).



SYNAXARIA BETWEEN HISTORY AND LITERATURE 187

2. Redaction B

The manuscripts (bibliographical references are added only when not provided above):

1) MD!

2) MD?
3) MD?

Stavroniketa 44 (909), 76v, a. 1273/1274 (Gerasimos), Synax. Mar.-Aug.;
Lambros 1895, 77 and Spyridon and Eustratiades 1925, 396

Lavra A 39 (415), 81r, ca. 1300 (Meletios), Synax., Mar.-Aug,.
Athen. 2009, 87r, late 13" c.(?), Synax. Mar.-Aug.; Politis 1991, 75

4) MD* (Md) Oxford, Chist Church College, gr. 2, 65r-v (with stichoi A, added on

5) MD?®

6) MD*

7) MD

§8) MD?®

9) MD?®
10) MD!®
11) MD"

12) MD*®

the margin), 14™ c. (1/3), Synax. Mar.-Aug.

" Meteora, Rousanou 3, 78v-79r, ca. 1325, Synax. Mar.-Aug.; Sophianos
20009, 41-211

Athen. Benaki T.A. 255 (Zizica-Kouroupou 95), 391, ca. 1325-1335, Synax.
Apr.-Nov.; Lappa-Zizica and Rizou-Kouroupou 1991, 189-99

" Athen. 2515, 61-v (with stichoi B), a. 1334 (Neilos), Mén. May; Luzzi
1995,78

Athen. 2679, 66v-67r, a. 1341 (Diomedes), Synax. Mar.-Aug.; Halkin 1984,
156-7

Athen. 2435, 81r, middle of the 14™ c., Synax. Mar.-Aug.; Politis 1991, 437-8
Athen. 1040, a. 1381, 69v-70r, Synax. Mar.-Aug.; Halkin 1984, 96-7

Athen. 551, 41 (with stichoi A), a. 1385 (Ioasaph), Mén. May-Aug.; Sakkelion
and Sakkelion 1892, 109

Athen. 1039, 65v, 14" c., Synax. Mar.-Aug.; Halkin 1984, 95-6

13) MD" (Me) Coislin 309, 232r-v, 14" ¢, Mén. Mar.-May

14) MD"
15) MD"

16) MD!¢

17) MDYV

18) MD'®
19) MD"

Athen. 2037, 551, 14 €. (2/2), Synax. Mar.-Aug.; Politis 1991, 89

Oxford, Christ Church College, gr. 56, 103v-1041 (With stichoi C), a. 1430
(Ioannes Chortasmenos = Ignatios, metropolitan of Selybria), Synax.
Mar.-Aug.; Hutter 1993, 156-9 and Hunger 1995, 159-62

Protaton 55, 92v-93r, a. 1485/1486 (Nikephoros), Synax., Mar.-Aug.;
Lambros 1895, 8

(Mf) Par. gr. 1577, 8v-9r, a. 1520 (Georgios), Synax. Mar.-Aug.
Athen. 1036, 111v-1121, 2. 1550/1551, Synax. Mar.-Aug.; Halkin 1984, 92-3
Athen. 1031, 1531V, a. 1579 (Kallistos), Synax. Mar.-Aug.; Halkin 1984, 88-9
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Text: all differences from A related to syntax, position, or morphology are marked with

italics; variants that are additionally related to diction are marked in bold characters.
133

T7 a0t quépa’! pviun'? tod dylov'> puéptupog Gkocddov'®

stichoi A (only in MD* and MD"; previously unedited)

'O Diddoopos edpyrwg Topov voz,
"Extetvey $vrws w6v gpevoBlagi via.

stichoi B (only in MD’; previously unedited; author: Neilos, the scribe of the ms.?)
Abyvrrov ég ddeopov deeis'> tpioudnap
20 wavodpews édpaues el Toun Eipovs

stichoi C (only in MD"; author: Ioannes Chortasmenos, aka Ignatios, metropolitan of
Selybria, the scribe of the ms.; ed. Hunger 1995, 193)

‘Ovrws o0 TeTiuyros 6 0ci copiav,

Oavwy dpiara, Tis dhySeloag yipey.

‘Ovrws puéyioroy TovTo yvéoews xAéos,

Yoy év xeupd, wiorews dodva ydpey.

Ottog 6 péyag'™ udptvg 100 Xpiotod Okdoodog?, ix Tijg ywpag'™® v tav
Ahebovdptwy, Gg 6 péyag év doxnrais Avraviog dupynoato, Totdvde'®

141

TOY Tod uepTUplov
Spbuov TeTENEKE
144

Kijmog v tepmvérotog' 2, xal whamg 1dovijg minpng', kel &v a1 xhivy'® tebeion'4

147,

Omd Tob Tupdvvov xexaMwmanévn'. tifeten'®® tmTiog 6 Didoodog émdvw adTig, xa

B i adti] fuépa om. MD*

32 yvnun om. MD®

133 xal 2vd6ov post dylov add. MD"

134 109 Atyurtiou post @ihogddov add. MD’ ol Adekavdpéwg post Didocddov add. MD*
15 correxi d¢’ g MD?

3¢ gytog MD™

7 @idéoodog om. MD?

1386 ugyag — ywpag om. MD?

13 iy MD® MD™ MD*

10 oiovde MD? To16vde 8¢ MD* MD* MD* MD*> MD*
iob Aékw post TeTélekey add. MD?

TepmvoTHTOG MD®

3 m\fpec MD®

14 gdty) MD™

15y hbvy MDs

v

E

142
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deqpueveis'™ Thg yeipag kol Todg modag, Moyous Sedwtixods xai dotyvovs 9o Tis Tapa-
~152

’ 151 ., /3 2 K\ \ \,e')\'\e ~ ’ l
ordans” adTd'>? pauvidog yvvanxos frove. Kol todg uev 6¢Bapode 6 yevvaios, cvvéarerde

deer 76 p) BAérery, T 88 Sadpnoty Kkl dicony wi Suvdpevog cuoTeiha' > dedeuévogt dv,

i Totel; Thy iloy Yooy Toig 880001 pacoduevos'>, xat 609vag'™ dpopyrovs'’ éavrd
npokevav, duevey'™® dvijxoos'”, xat Ty oppyory upd’ Smwaedv'® aicSaviuevos'®'.

Ty 08" daepvov éxetvyy xarafpiywy T yYAdooy'® abrod'® toig idiog aipaa, THv Te

pop@nY kol Todg YITGVag avTig'® whpTay Ny pelwoey, 2dTog dBAafHs'C duustvas.'

Ottwg'®® dywviohuevos 6 yevvddag'®

172 &y ovpavoig'”>.

kol i frTnBele!”’, dmetpnBn Ty xedoiy!’,
Kol yalpet alwviws

xai 60%vag dgopijrovg éavrd mpokevav: cf. BHG 1440t, as edited above, “xol tavte pév
movoy kel ahyndéveg vl HOovaY eTolKey.”

14¢

X

Tebeioa khivy MD™ kAivyg Tebeiong MD™

kaA\wmiopuévy MD® MD* MD? xahomiouévy MD7 kexadAwmiopévng MD*
TiBetat 0dv MD® MD*

kal Oeauevbels: dedepévog MD? deapevbeig MD™

14

i)

14

@

14

5

150 i — wodag: xelpag kail wodag MD?
15

TopeaTwan g MD"
152 (ll’)T‘Y'] MD14
153 guoteihe MD?

15

X

ovaTelhat dedeputvog om. MD”

uaooopevog MD>* MD” MD* MD* MD"” MD* MD" katapacoduevog MD*
wdivag MD"

d¢opitovg MD™

guetvey MD* MD” MD° MD*®

guevey GvNKoog: 6 uev veavikig MD®

omogoiv MD* MD? MD? MD** MD"” MD'* MD"” MD" MD"

161 ¢gBavépevog MD* MD* MD*»

2 3" MD*

16 YAatt MD¢ MD*™ MD*

Tfj YAwooy adtod om. MD?

165 ad1iig om. MD>*MD? MD* MDs MD? MD*> MD" MD*

16 4@rafeig MD?

avtdg APAafig Stapeivag om. MD?

odTog MD* MD" MD* MD*

196 yevvadag dywvicauevos MD® MD™ MD* MD'* MDY 6 yevvadag dywvicauevos obtw MD" 6

15

M

N

15

15

N

15

%

15

o

16

5

>

164

EN

16

3

16

&

Yevvadag Aywvicauevog odTwg MDY
viknbeic MD®
TV kepaAny ety 6 MD?

17

S

17

17

N}

aiwviwg: xapav dinktovy MD*
17

Py

ovpav@® MD* MD" kal yaipet — ovpavoic om. MD” MD?
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3. Redaction B, revised by Ioannes Eugenikos

Eugenikos’ text is reproduced here from the edition of Lampsides (1964-1966, 18-19),
which has been slightly revised so as to follow the punctuation of the ms., Par. gr. 2075,
a. 1439, 14v. All differences from redaction B are marked with underlined letters.

Myt Matte o, uviun o édylov peyedoudptupog Gihosddov.
2tiyol:
Armhody pdptvpe oV Pddgodov oida,

"Epyotc davéva kot godov kai wapbévoy.

KpatepdBupoc irmvupog dyeto dhogoding.

Ottog 6 péyag paptug Tod Xpiotod Oukdoodog, & Tijg ywpas Gv TV Ahebavdpéwy, ig 6
péyos &v dokntois Avtwviog Supyvioato, Totbvde TOV Tob poapTuplov Opduov Tetéleke.
Kijmog v tepmvéTotog, kol mhaong 10ovije mApne kel év adTe khivie koraotpwleiorg
0o Tod TUpdYVOL kekelwmiouévre, Tibetan drTiog & Dikdoodog tmavw adTRg, Kkl
deapevBeig T yelpog kel Tobg modeg, Abyous GedTucols kel &atuvovg UTd THG THpRTTAGNG
a0TQ pavadog yuvarkds ficove. Kal todg pév d¢Batuodg 6 yevvaiog, cuvéoterhe Tod pi)
Bhémery ad T, T O Sodpnawy kal dxoiy Wi Suvaievos cuaTEMaL Sedepevog 6, Tl ToLel;
Tip idlav yA@ooay Toig 300001 paoamuevos, kal 68Vvag Gdopirovs Eavtd mpokevav,
Buevey avvkoog, kol Ty 8odpnoty und’ dmwootv aicBavéuevog. Tiy 8¢ doeuvoy éxelvyy

xatafpéywy Tolg ¢k Ti¢ YAWTTYG adToD idlolg alpact kol kpéaat, THY Te popdiy xal Tods

xpuoobidels kol ToMTEAELS YITOVOLG ad TG TauTolhe Yy peiwaey, adTog ABAaBNg Sepetve.

Ofitwg & yevvaiog dywvioauevog kel i) HTtnbels, dmetundn Ty kedody, kol yaipel

alwviwg &v odpavole.

xpuooideic: cf. loannes Eugenikos, Prothedria s.

4. List of further MC and MD mss.

The list that follows is a conservative catalogue of manuscripts that preserve synaxarial
entries for the month of May, and belong (or may belong) to the recension M of the

Synaxarion and contain (or possibly contain) the Philosophos syraxarion.



SYNAXARIA BETWEEN HISTORY AND LITERATURE I91

(a) The following mss. most probably contain synaxarion A of Philosophos; in paren-
theses I list a synaxarion already edited from the MC redaction:
1) Lavra I 78 (1162), 14" c., Synax. Mar.-Aug. (MC redaction of synax. Aug. 16);
Spyridon and Eustratiades 1925, 193

2) Lavra H 166 (821), 17" c., Synax. Mar.-Aug. (MC redaction of syrax. Aug. 16);
Spyridon and Eustratiades 1925, 124

(b) The following mss. most probably contain the syzaxarion B of Philosophos; in pa-
rentheses I list synaxaria already edited from the MD redaction:

1) *Sofia, Ivan Dujéev Centre for Slavo-Byzantine Studies, D. gr. 182, 14™ c. (1/2);
Synax. Mar.-Aug., with calendar verses); Getov 2007, 280

2) " Sofia, Ivan Dujéev Centre for Slavo-Byzantine Studies, D. gr. 267, middle of 14™ c.,
Synax. Mar.-Aug.; Getov 2007, 364

3) Constantinopol. avaylog Kapapiwtioong 58, 791, ca. 1348-1386, Synax. Mar.-Aug.,
for the usage of the Metropolis of Philadelphia (MD redaction of synax. Aug. 4, 11,
and 13); Kouroupou & Géhin 2008, 186-188

4) Oxon. Bodl. Gr. liturg. d. 6, ca. 1350-1360, Synax. Mar.-Aug. (MD redaction of
synax. Aug. 4); Halkin 1950 and Crostini Lappin 2003, 68-74

5) Troyes, Bibl. munic. 1204 (Chifletianus), 14™ c., Synax. Mar.-Aug. (MD redaction
of synax. Apr. 16, and Aug. 4, 11, 13, and 30); Halkin 1947 and 1948b

6) Constantinopol. TTavaylag Kapapwtioons 21, 14™ c., Synax. Mar.-Aug (MD redac-
tion of synax. Aug. 4, 11, and 13); Kouroupou & G¢éhin 2008, 105-6

7) Lavra H 175 (830), 14" c., Synax. Mar.-Aug. (MD redaction of syrax. Aug. 16);
Spyridon and Eustratiades 1925, 124

8) Iveron 431 (4551), 14™ c., Synax. Mar.-Aug. (MD redaction of synax. Aug. 16);
Lambros 1900, 146

9) Iveron 433 (4553), 14" c., Synax. Mar.-Aug. (MD redaction of synax. Aug. 16);
Lambros 1900, 146

10) Lavra Q 147 (1959), a. 1435, Mén. Mar.-Aug. (MD redaction of synax. Aug. 16);
Spyridon & Eustratiades 1925, 362

11) Athen. Byz. Mus. XAE 19706 (Pallas 133), Synax. Mar.-Aug., a. 1440 (MD redaction
of synax. Aug. 4, 11, and 13); Pallas 1993-1934, 337 8’

12) Mov# Bhatédowv 53, 15 c. (Nikodemos), Mén. Apr.-Aug. (MD redaction of synax.
Aug. 4, 11, and 13); Eustratiades 1918, 90.
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(c) The following mss. most probably contain the synaxarion of Philosophos, though
which redaction is unclear (most likely B):

1) * Tepa Movi ZeBopdog 86, 14™ c. (2/2), Synax. Mar.-Aug.; Politis 2012, 57
2) " Petrop. 568, 14% c. (3/4), Synax. Mar.-Aug.; Granstrem 1959-1964, no. 537

3) " Sofia, C’rkovno-istori¢eskija i archiven Institut, 217, 14™ c. (4/4), Synax. Mar.-
Aug.; Getov 2017, 29-32

4) " Sofia, C’rkovno-istori¢eskija i archiven Institut, 384, 14 c. (4/4), Synax. Mar.-
May; Getov 2017, 85-92

*

5) * Tepe Movi) Z&Bopdag 6, 14™ c., Syrnax. Mar.-Aug.; Politis 2012, 7

*

6) “Lavra H 190 (845), Synax. Sept.-Aug., 14" c.; Spyridon & Eustratiades 1925, 127

*

8) " Lavra H 198 (853), a. 1619, Synax. Mar.-Aug.; Spyridon & Eustratiades 1925, 128

*

)
)
7) " Vatop. 678, 16" c., Synax. Mar.-Aug.; Eustratiades & Arkadios 1924, 135
)
)

9) "Lavra K 195 (1482), a. 1655, Synax. May; Spyridon & Eustratiades 1925, 256;
according to Delchaye (1902, 1008) and Eustratiades (1960, 466), both based on
Doukakes” Méyag Zvvaéapiotys (vol. 5, May 17), this ms. gives the name Ioustinos

to our Philosophos.
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