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Lykos, SON oF HERMOLAOS, HIEREUS HEPTAETERIKOS OF THE SEBASTOI
EMPEROR WORSHIP AND TRADITIONAL CULTS AT THESSALIAN HYPATA
(SEG 54, 556)*

1. Emperor worship in Thessaly: a synthetic overview

Although not as richly documented as in other areas of the Greek peninsula, in Thessaly the cult of the
Roman emperors is well attested from the very beginning of the imperial period. Several Thessalian cities
set up dedications to Augustus during his lifetime on altars, stelae and statue bases; on these dedications (in
the dative or genitive case), the founder of the Principate is called 8e6¢ and swthp!. Following his reform of
the Delphic Amphictyony, Augustus was responsible for the ‘rattachage’ to proper Thessaly of its periecic
£0vn. In order to give the Nicopolitans a predominant position within the Amphictyonic council, Augustus
cancelled the votes of the Magnets, Malians, Ainians, Achaeans of Phthiotis, and Perrhaebians—Dolopians,
which by then would have been ‘counted’ as Thessalians, and therefore be represented by the latter2. The
existence of a close relationship between the founder of the Principate and the Thessalians is demonstrated
by the title Zefdote()og which Augustus granted singularly to some moAeig3 and collectively to the Thes-
salian xowvov as a whole; this epithet is attested on inscriptions and coins*. It is also worth mentioning here
some coins belonging to an Augustan issue of the xowov which depict Augustus’ head, with the legend
OEOX KAIZAP GEXXAA, on the obverse, and the image of Livia assimilated to Hera, with the legend HPA
AEIOYIA, on the reversed. That Livia was also worshipped in Thessaly in her lifetime is attested by the
presence of a priestess of Augustus’ spouse, identified with the goddess Hera (as in the above mentioned
coin), who was honoured after A.D. 14 by her own moAig Larisa®.

A preliminary version of this article was presented at a seminar held in Athens at KERA (NHRF) in March 2010. I
would like to thank all my colleagues for their useful comments and remarks, which made me rethink some points and greatly
improved the resulting article. I also thank G. Petzl for his remarks, and M. Metcalfe and S. Pope for kindly revising the English
text. The abbreviations of epigraphical corpora are those of the Supplementum Epigraphicum Graecum (SEG).

1 JG IX 2,93 (Echinos); IG IX 2,424-425 (Pherai); IG IX 2, 604; AD 1984 [1989], 155, n° 60; AD 1997 [2003], 523, 1n° 13
(Larisa); IG IX 2, 1288 (Pythion); SEG 43, 241 and AD 1997 [2003], n° 60 (Atrax); SEG 51, 730 (Phalanna). Cf. Burrer 1993,
18 (and nn. 45-48); Kantiréa 2007, 51-52; Bouchon 2008, 190.

2 Paus. 10, 8, 3; cf. Lefevre 1998, 127; see also Burrer 1993, 4. Augustus’ initiative should not be interpreted as an act
of hostility towards the Thessalian kowév but, on the contrary, as the official sanction of the integration of the periecic £0vn
into the territory of the Thessalian confederacy (cf. Sdnchez 2001, 426—428); contra R. Bouchon considers Augustus’ decision
to be a hint of an initial hostile disposition of the emperor towards the Thessalians: Augustus’ attitude would have changed
after he assumed — in A.D. 10/11, and not in 27 B.C. as usually thought — the role of otpatnydg of the Thessalian xowvov
(Buchon 2008). According to Bowersock 1965a, 281-282 (cf. also Bowersock 1965b, 97, 104, 160—161; Bernhardt 1971, 198,
nn. 536-537), because of some internal tumult Augustus would have revoked the freedom which Julius Caesar had granted to
the Thessalians — Caesar’s grant (App. BC 2, 88; Plut. Caes. 48) is not mentioned by Pliny the Elder, who only lists Pharsalus
as free (VH 4, 29). The situation, however, remains uncertain (Larsen 1968, 283, 293-294, states that Augustus recognised
the Thessalians’ freedom). Under Nero the Thessalian xowvdv most probably recovered all or some of its previous votes in the
Amphictyonic council; cf. Lefevre 1998, 128 (and n. 626); Sanchez 2001, 428-432. On the history and institutions of the kowdv
of the Thessalians cf. Larsen 1968, 12-26, 281-294; for the imperial period cf. Burrer 1993, 1-20.

3 Hypata, Lamia, Melitaia — that is the capital cities of the Ainians, Malians and Achaeans (of Phthiotis) respectively — and
Larisa, the capital city of ‘Great Thessaly’.

4 Cf. Robert 1980, 217-219, n. 76. This title can be accompanied by an ethnic (@ecoodof or that of a single city) or be
directly associated with the name of an individual; see Helly 1975, 125-127; Burrer 1993, 6 (and n. 31); Zachou-Kontoyanni
2003-2004, 267; according to Bouchon 2008, 190, the Thessalians would enjoy this privilege starting from A.D. 10/11, when
Augustus would have been otpotnydg of their kotvov.

5 RPC 1, 1427, see also Kantiréa 2007, 75 (and n. 3). Cf. the later (reign of Tiberius) issues with the legend PIETAS refer-
ring to Livia, copies of an official type of the mint of Rome which spread in several provincial cities of the Empire (Kremydi-
Sicilianou 1996, 158-159).

6 1G 1X 2, 333 (assigned by O. Kern to Mylai, but coming from Larisa); cf. Kantiréa 2007, 75 and 233, n° 76; Bouchon
2008, 189 (and 193, n. 6).
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Specific cultic manifestations for later emperors are virtually non-existent, except for a few dedica-
tions, most of which pertain to statue bases’. In any case, emperor worship is well attested epigraphically
for the following period in several cities of Thessaly by the presence of imperial festivals and priests.

Imperial festivals are attested, as far as I know, in the following moAeig: Larisa (Pelasgiotis), Hypata
(Ainis), Echinos (Malis), and maybe also Demetrias (Magnesia). At Larisa Kaisareia are attested by a frag-
mentary inscription, probably an agonistic dedication. Moreover, it is worth mentioning a fragmentary
funerary epigram (/G IX 2, 645) for a Larisan horseman; below the epigram, in the lower part of the stele
(1. 6-8), the names of two festivals can be read, respectively left (Adpiavic) and right COAMOVRIO) Of two
crowns (engraved in the middle). Although the situation remains uncertain, here the reference is more likely
to the famous Athenian Hadrianeia and to the even more celebrated Olympia of Pisa (Elis) respectively®.
At Hypata and Echinos, and maybe at Demetrias as well, the existence of an imperial feast can be argued
by the reference in inscriptions to dymvoBétan of the Lefoctot!®, which must mean that an agonistic festi-
val for the emperors (Sebasta) was celebrated.

In addition to the already mentioned priesthood of Livia identified with Hera, priesthoods of the impe-
rial cult are also attested at Hypata, Echinos and Demetrias. It seems that at Hypata and Echinos the office
of priest of the emperors was closely associated with that of &ywvoBétng of the imperial games, judging
by the expression “dipytepedc (or iepec) and dymvoBéing of the Tefactol” which occurs in inscriptions
of these two moAe1c. A group of manumission texts of the 2™ century A.D. informs us that at Echinos the
“lepeig and drywvoBéton of the Tefoaotol” used to receive by the treasurer of the city the manumission tax
due by the ex-slaves!!. At Hypata, in the first half of the 2" century A.D. T. Flavius Eubiotus was honoured
for having served as &py1epedg and &ywvoBétng of the Beol TePactol “Eni Tolg S0 oTe@dvorc”!2. The
latter expression appears also in an honorary inscription from Delphi!3 for another imperial high-priest
of Hypata, L. Cassius Petracus — who was dpy1epeg most likely in the age of Trajan — and indicates that
the two individuals had promised to provide the prizes (crowns) for the victors in the Sebasta'4. Thus, at
Hypata there probably existed a close relationship between the office of high-priest of the emperors and
the celebration of the imperial festival, and it seems that among the duties of the imperial priests there was
also that of providing the prizes for the victors in the imperial dry@vec. It must not have been difficult for
Petraeus and Eubiotus to cope with this task, as they were two of the most distinguished members of the
Thessalian imperial aristocracy. They both held the most important offices in the Amphictyonic kowov,
i.e. those of émpeAntig of the Amphictyonic council and &ywvoBétng of the Pythian games, and were
acquaintances of the historian Plutarch. Petracus dedicated at Delphi at his own expense a statue of the

7 Tiberius: SEG 23,449 (Demetrias); SEG 37,484 (Larisa). Claudius: IG IX 2, 81 (Lamia); /G IX 2, 605 and 606a (Larisa).
Nero: SEG 45, 551 (Atrax); Vespasian: IG IX 2, 606b (Larisa). Titus: SEG 23,450 (“véog Apollon” — Demetrias). Domitian: IG
1X 2,607 (Larisa). Trajan: IG IX 2, 608 (Larisa). Hadrian: /G IX 2, 611 (Larisa); /G IX 2, 1028 (unidentified ancient location
in the Pelasgiotis). Antoninus Pius: Sagel Kos 1979, n° 170 (Thaumakoi). Septimius Severus and/or Caracalla: /G IX 2, 329
(Aeginium); 349 (Cyretiae); 609 (Larisa); 1136—1137 (Demetrias); SEG 3,466 (Avaritsa). Carus: /G IX 2, 1138 (Demetrias). Cf.
Burrer 1993, 17 (and nn. 30-39). A cult of Rome and the B¢oi Zefootol is attested at Hypata (IG IX 2, 32: beginning of the 2"
century A.D.?; cf. Sekunda 1997, 220).

8 IG IX 2, 614b (Larisa; 1% century A.D.). Only the last five lines of the inscription are preserved; after the mention of a
festival called [O¢]ocaldv Io[cerdmv]ia (11. 1-2), the reference is made to &AL Kousdpno: (1. 4), which must evidently mean
that in the lost part of the text some Kooépno held at Larisa were referred to. Cf. Axenidis 1947, 36-37, who considered it
to be most likely that the Kaisareia of Larisa were organized by the Thessalian Kowdv — see infra, n. 53); Gallis 1988, 226.

9 Cf. Axenidis 1947, 37, who does not, however, completely rule out the possibility that the dy@dveg referred to below the
epigram were celebrated at Larisa.

10 For the epigraphic references see infra, nn. 11 (Echinos), 12-13 (Hypata), and 18 (Demetrias).

11 Gounaropoulou 1987 (SEG 36, 543-546); see also IG IX 2, 92 (SEG 39, 493), 1. 4: [t]® iepl kol dyovobétn tdv
ZePootdv. Date: 133/4 — ca. A.D. 150. Cf. Burrer 1993, 20.

121G 1X 2,44,11. 5-6.
13 Syir? 825C, 11. 2-3: tdv dpylepéa €mi T0ic Suoiv 6TEPGVOLG.

14 This is the meaning of such expressions, e.g. that which occurs in the two honorary inscriptions for Eubiotus and
Petracus; cf. Robert 1940, 193 (and n. 5).
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Emperor Trajan!3, while Eubiotus — member of one of the most prestigious families of Roman Thessaly!¢ —
was the first known Helladarch of the Amphictyony, and in the role of émpeAntig presided over the resto-
ration of the sanctuary of Asklepios at Delphi!”’.

The same relationship between imperial priesthood and presidency of the imperial festival may have
existed at Demetrias as well, although in this case this statement rests on a very fragmentary inscription in
which Ch. Habicht has proposed to read [&ymvoBétn]g kol &pyreplevg tdv Zefojotdv!s.

Finally, a priest of the imperial cult is attested also in the Thessalian kowvov. A certain Androneikos
of Metropolis, “&pytepet of the kowdv of the Thessalians and dywvoBétng of the Pythia”, was honoured
at Delphi with a statue by the Amphictyons!®. Unfortunately we do not have any further information on
this individual, and even the chronology of the inscription cannot be stated for certain. If the presence of
a Greek nomen simplex might point to a relatively early date?0, the paleography seems rather to speak for
the 2™ century A.D.2! To date this is the only certain piece of evidence at our disposal about the cult of the
emperors in the context of the Thessalian kowov. Something more on the theme, however, may perhaps be
added — albeit at a speculative level — based on an inscription analyzed below.

2. Lykos, son of Hermolaos: a new Thessalian priest of the imperial cult

A recent epigraphic publication?2 has added a new element to our knowledge of Roman imperial cult in
Thessaly, revealing a previously unknown imperial priest. His name is Lykos, son of Hermolaos, and he
was honoured, following a decree of the Amphictyonic council (Apeixtvovov ddyuorty), by the delegates
(o0vedpon) of the Thessalian kowov and by his own noAig Hypata?3, where the honorary inscription was
found. The costs for the dedication and erection of the statue of Lykos were covered by his son out of
his own pocket?4. The inscription has been dated to the early 2" century A.D. by the editor princeps
M. Zachou-Kontoyanni, who identifies the Hermolaos appearing in a manumission text from Hypata, tra-

15 Syl 825B; on Petraeus see Puech 1992, 4867-4868.
16 On which see Larsen 1953; Sekunda 1997, 226 (strongly objected by B. Helly, BE 1998, n° 218).

7 §yIi3 825C; IG 1X, 2 44; CID IV 154. For the office of ‘EALaddpyng of the Amphictyons see Sanchez 2001, 441-442.
On Eubiotus see Puech 1992, 4847-4849 and Sekunda 1997, 216, n° 11. It should be noted here that according to Bousquet
1961, 90-92, Petracus’ and Eubiotus’ high-priesthood should be referred to the Thessalian xowvdv, as they, like Androneikos of
Metropolis, “&py1epetg of the kowdv of the Thessalians” (see infra), were also &yovobéton of the Pythian Games. Fr. Burrer
too refers their priesthood to the xowvdv (Burrer 1993, 18-20). As a matter of fact, however, to date there is only one certain
reference to an imperial priest of the Thessalian xowvov, the above mentioned Androneikos; the other priests of the imperial cult
attested in Thessaly are to be regarded as ‘municipal’ priests. For another reference to a priest of the imperial cult, and Torydg
of the Thessalian kowdv, see IG IX 2, 34 (Hypata; 1* century A.D.).

18 Demetrias V (1987), 275276, n° 9 (SEG 37, 463) (late Roman), 11. 1-3.
19 Bousquet 1961, 90-92 (SEG 19, 402); CID IV 163.
20 Byt see infra,n. 29.

21 Lefevre (CID IV 163): 2 century A.D. Kantiréa 2007, 155 (with n. 2) and 233, n° 77, dates the inscription, and the
activity of Androneikos, to the age of Nero, who had favoured the Thessalians, probably increasing the number of their votes
in the Amphictyonic council (see supra, n. 2).

Zefootnev Oecood[dv] | oi obvedpor kol motpig Yrd[ta] | Adkov ‘Eppoldov Zefdotnov | iepéa ntaetnpicov Sig tav |
ZeBoaotdv kod Awdg Kopoo[D] | yevopevov kol tepéa tdv | Zefootdv koi Awdg Zwriilpog kol ABnvag dig, | stpotnyficavio
kol molettevodpevov Gpiota [10 Siimvexes cvvnyophicolvita | kol mpeoPedoovta, tiig melpt mévio dpetiic [koi]
xlpnotdlltntog évekev Ad [Kapond?]. | [Xopnyfioovtog 1o dafravipato] | [éx] 1@v i8iov AtoAlo[dmpov?] | [tod] vied
o01oD. The text is inscribed on a marble statue base, only partially preserved (dimensions: H.: 0.78 m — W.: 0.55 m — D.: 0.55 m.
H. Lett.: 0.025-0.02 m), seen by the first editor in a private house in modern Hypata.

23 SEG 54,556, 11. 1-5. The individual is otherwise unknown, but the name Lykos is attested for two Thessalian federal
otpatnyol (cf. IG IX 2, 1295, 111, 11. 20-21; 546, 11. 3—4). For the formula Apgiktudvav ddyuart see e.g. the honorary inscrip-
tion from Delphi for the sophist from Hypata T. Flavius Alexander, who was also otvedpog of the Thessalian xowév (CID IV
158; 2™ century A.D.).

24 SEG 54,556, 11. 16-18.
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ditionally dated to the Flavian age25, with the father of Lykos26. However, it is far from certain that the two
individuals named Hermolaos are one and the same person, and even if we admit this, a different chronol-
ogy — for example in the last part of the 1* century A.D. — is possible as well. With regard to this, a hint
for an earlier chronology might be represented by the title 1epetg borne by Lykos. By the 2™ century A.D.
the title most commonly used to indicate a priest of the imperial cult had become d&py1epevg, which is the
title borne also by the other two known imperial priests from Hypata, the already mentioned T. Flavius
Eubiotus and L. Cassius Petraeus??. One could suppose that at Hypata, as in other cities of the Roman East,
the title 1epetg was replaced sometime during the 1% century A.D. by the title &pyiepevg?8. If this was the
case, a date by the end of the 1 century A.D. might be tentatively suggested for the honorary inscription for
Lykos29. In any case, the reference at the beginning of the text to an official decision of the Amphictyonic
council points to the decades after Nero’s reform30, following which the Thessalians recovered a prominent
role within the Amphictyonic council, as shown by the fact that in the period from Domitian to Hadrian all
of the known €ripueAntat of the Council were Thessalians (or Delphians), while in the same period only
Thessalian &ywvoBéton (from Hypata) of the Pythian games are known3!, among whom the Hypataioi
Petraeus and Eubiotus.

The inscription from Hypata informs us that Lykos was honoured for his virtue and honesty, having
served in politics in the best possible way, both in the Thessalian league, as otpotnyog, and in the oA
of Hypata, a fact which explains the presence as dedicators of both the cvedpor of the xowvév and Lykos’

25 IG IX 2, 19 (1. 11); for a much earlier chronology (second half of the 1% century B.C.) of this manumission text see
Sekunda 1997, 209-210, n° 2 (cf. LGPN I11. B, s.v. ‘EpudAciog (3)). Apart from this one and that in the inscription for Lykos, the
only other occurrence of the name Hermolaos from Thessaly is not from Hypata; cf. LGPN I1LB, s.v. ‘Epuéiaog (4).

26 7achou-Kontoyanni 2003-2004, 275.

27 There are of course exceptions to this ‘rule’, as for example, for Thessaly, the above mentioned manumission texts from
Echinos (SEG 36, 543-546), where iepeic and dymvobéton of the TePactol appear.

28 Cf. SEG 54, 556 (apparatus). This change occurred in Athens most likely during the reign of Claudius, the well known
Ti. Claudius Novius of Oion being the first ipy1epedg of the Zefactot; cf. Spawforth 1997, 188-191; Byrne 2003, Claudii, n°
213; Kantiréa 2007, 175-178.

29 The fact that Lykos does not have Roman citizenship could in theory be a further indication of a relatively early
chronology for our inscription. However, generally speaking, in Thessaly the Roman citizenship seems to have had quite a
limited diffusion even amongst prominent individuals such as Lykos. With regard to this, it is worth noting that few of the
known otpotnyot of the Thessalian xowdv of imperial age did possess the civitas (cf. the list given in IG IX 2, p. XX V). As for
the priests of the imperial cult, it is sufficient to mention the group of manumission texts from the ©éAig of Echinos, dated to
the second quarter of the 2™ century A.D., where six different “iepeic and &ywvoBétan of the TeBoctol” are referred to, none
of them a Roman citizen (SEG 36, 543-546; see supra, n. 11). On the diffusion of Roman citizenship in imperial Thessaly cf.
the remarks by Larsen 1953, 92 (“In Thessaly ... the number of Roman citizens seems to have been small even in the second
century after Christ. The inscriptions, in fact, give the impression that Thessaly was somewhat of a land apart.”’) and 93 (“A
very few of the prominent Thessalians were honored with Roman citizenship.”).

30 Lefevre 1998, 128 (and n. 626); Sanchez 2001, 428-432; v. supra,n. 2.
31 Sanchez 2001, 440.
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motherland32. In addition to his political activity, Lykos assumed the priesthoods of the emperors and of
three local cults, previously unattested at Hypata: Zeus Kopoidg, Zeus Zothp and Athena33,

This is the basic information that one can draw from the honorary inscription for Lykos. However,
the present text can be further exploited in order to highlight aspects of the imperial priesthood and more
generally of the organization of the cult of Roman emperors at Hypata — and maybe in Thessaly at large
as well.

As I have already noted, the inscription reveals the existence of another priest of the imperial cult from
Hypata, in addition to the above mentioned Petraeus and Eubiotus. This is in line with the pre-eminence of
Hypata, among the other Thessalian cities, in second century Thessaly, as clearly expressed by Apuleius,
according to whom Hypata cunctae Thessaliae antepollet®*. Was Hypata the official seat (or one of the
seats) of the imperial cult administered by the Thessalian kowvdv? I shall come back to this point further
on. Let us now have a closer look at the priestly offices held by Lykos.

3) iepevg entoetnpikog of the Zefoctol

The text of the honorary inscription for Lykos states that “he has been iepevg éntaetnpixdg of the Zefoctol
and Zeus Kapondg twice, and 1epetg of the Zefactol and Zeus Zothp and Athena twice”35. The epithet
entoetnpikdg is worthy of further consideration, as it apparently occurs in the inscription from Hypata
for the first time3¢. However, other analogous epithets, such as tpietnpikdg or Tevt(o)eTnpikog, occur in
several inscriptions and in the literary sources in most cases in connection with games, indicating that the
latter were celebrated every two and four years respectively3’. How to interpret the same epithets when

32 SEG 54, 556, 11. 10-15. The participle otpotnyfcavta (1. 10) should be referred to the charge of otpotnydg of the
Thessalian kowov (as also stated by the first editor), as at Hypata local magistrates called otpotnyot are so far not known — in
the imperial age the supreme magistrates of Hypata were most likely the toryol (/G IX 2, 34; 1% century. A.D.), who replaced the
Gpyovteg probably after the incorporation of the city and the region of Ainis into the Thessalian league in the age of Augustus;
cf. F. Stihlin, RE IX 1 (1914), s.v. ‘H "Yrdro, col. 240. As for the expression modertevoduevov dpiota (11. 10-11), one might
be tempted to see in it a reference to the honors of the dpiotoroAteic:, formally bestowed by a moAig on those benefactors
who had been excellent citizens, although it should be noted that the institution of the dpiotonoitteto is so far attested only
at Sparta and Messene (see in particular IvO 445, 446, 449, where the formula ToAgitevoduevov dpioto might be used with
reference to citizens of Messene; cf. Luraghi 2008, 301-302, and n. 36; in general on the dpiotonoAteio see Robert 1934, 268,
n. 4; Robert 1960, 573-576; Schwertfeger 1981, 254; Marchetti—Kolokotsas 1995, 197, n. 50; cf. also I.Beroia 106, an honorary
inscription for T. Flavius Cassander, épy1epetc and &yovoBétng of the Macedonian xowdv, brép 10D £8voug k(i thig motpi-
dog év mavtl xoup® aprota nohertevodyevov (11. 12-14): the expression refers here to the honorand’s activity towards both
the kowoév and his own noAig. For the participle cuvnyopicavta referred to a kowdv (again of the Macedonians) cf. I.Beroia
101, 11. 68 (with commentary).

33 SEG 54, 556, 11. 5-9. Photius’ Lexicon (sv. Kapoude) reports that the cult of Zeus Kapodg was present in Thessaly
and in Boeotia (Theodoridis 1998, 189); the inscription for Lykos is the first epigraphic reference of this cult for Thessaly. In
Boeotia it is attested at Akraiphia, Anthedon, Haliartos, Koronea, Orchomenos, Thebes and Thespie (Schachter 1994, 93-94,
97, 104-106, 122, 149, 151); it is also attested epigraphically in Acarnania (at Astakos: IG IX? 1, 434, 1. 1); cf. Roesch 1982,
104-117. For epigraphic references of Zeus Zathp and Athena in Thessaly see e.g. I.ThessEnipeus 1 59—60 (Pharsalus; second
half of the 2™ century B.C.); SEG 34, 558 (Larisa; ca. 150-130 B.C.); SEG 37, 461 (Demetrias; late Hellenistic—-Roman impe-
rial period); Gonnoi 11, p. 265, s.v. ABnva..

34 Apul. Met. 1, 5; cf. also Heliod. Aethiop. 2, 34; see Burrer 1993, 19; Zachou-Kontoyanni 2003-2004, 269; Weir 2004,
69, n. 451.

35 SEG 54, 556, 11. 5-9.

36 A search in the PHI online epigraphic database as well as in the ThLG has given no occurrences for ént(a)etnpixéc.
The feminine substantive £ént(o)etnpic is attested in an uncertain locus of Aristotle’ Athenaion Politeia (54, 7T), indicating
a festival taking place at Delos every six years (cf. Rhodes 1981, 606—607, and see infra, n. 46), and in Eusebius’ Historia
Ecclesiastica (7, 23, 4) indicating a period of seven years. For the corresponding terms tpietnpig and nevi(oetnpic see the
following note. The adjective eéntaétnpog is attested in Nonnus’ epic poem Dionysiaca a few times with reference to a seven
years long conflict (Nonnus Dion. 25, 3; 39, 275; 40, 254) and once meaning “seven-year-old” (37, 704705, referred to a mule);
with the latter meaning it is also found in Photius’ Bibliotheca (Henry 1959, 1, p. 187, 11. 30-31 [= Bekker 63b, 30-31]), referred
to Valentinianus III.

37 See e.g.IG V 1,658, 11. 4—6 and 662, 11. 5-6 (Sparta); /G I1X 1,282,1. 5 (Opous, Eastern Lokris); IC I xviii, 55, 11. 6-8
(Lyttos); SEG 14, 730, 11. 67 (Iasos); I.Milet 19, 371, 11. 9-10 (Miletus); I.Napoli 1 50 (Neapolis); see also Zachou-Kontoyanni
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used in association with a priestly title? The most likely answer is to connect them, even in these cases, to
a festival (for the god served by the priest in question) which took place at regular intervals. This asser-
tion finds a confirmation in a group of inscriptions from the city of Side in Pamphylia, which attest the
existence of 1epelc and dpyiepelg meviaetnpkoi3s. Particularly interesting is the case of the dipyiepeti of
the imperial cult, as at Side (ueydAor) mevioetnpikol dydveg are attested which are to be interpreted in
all probability as imperial contests3: the dpyiepelc nevioetnpikol of the emperors attested at Side must
be those imperial high-priests who served in connection with the celebration of the imperial pentaeteric
contests. One should then ask whether the priests who bear the title Tevtoetnpicog remained in office for
the entire period from one celebration of the festival to the following one (i.e. for an entire mevtoetnpic).
That this was likely the case — at least at Side — can be argued on the basis of some examples such as that
of a couple who served the imperial priesthood “for a four-year term™?9, or that of a priest of Apollon who
served for 24 years, apparently holding six four-year terms (nevtoetnpideg) in a row*!. At the same time,
it is to be noted that at Side those same priests who are called Tevtaetnpikot appear in some cases without
any particular epithet. The imperial high-priests, for example, are attested in more cases just as Gp)ylepeic
of the Zefactol (or some specific emperor) without any further temporal specification*2. In these cases an
abbreviated form of the same priestly title was maybe used: as a consequence, all of the imperial dpytepetg
at Side would remain in office for four years. One could also suppose, however, that at Side there were two
categories of imperial dpyiepeic: those who served for one year (they too, maybe, in connection with an
annual imperial contest, distinct from the pentaeteric one), and those who served in connection with the
imperial pentaeteric festival and remained in office for the entire period from one celebration of this festi-
val to the following one, assuming the epithet nevtoetnpikdg. Something similar could be supposed also
for the other priests of Side who sometimes bear the title revtoetnpucoct?.

Generally speaking, one could also suggest, as an alternative interpretation, that an epithet such as
nevToeTnpikog (or similar ones), when used in association with a priest, did not always refer to the duration
of his priestly tenure, but could indicate in some cases that that priest had served in the very year in which
a pentaeteric festival was celebrated. That such an interpretation is linguistically possible is proved by the
observation that the epithet Tevtoetnpicdg occurs, in association with terms like otpotnydg and Gpywv, in
some inscriptions from communities of Roman status (i.e. coloniae and municipia) to render the office of
duovir quinquennalis, the annual supreme magistrate who every five years was responsible for the census
of the population — or in any case it refers to magistrates with analogous duties#4.

2003-2004, 273, n. 45. Cf. the terms tpietnpig and wevt(oetnpls, indicating a period of two (three inclusively) and four (five
inclusively) years, or a festival taking place every two (three inclusively) and four (five inclusively) years respectively; see LSJ,
SVV.

38 priesthood of Apollon: 1.Side 71; cf. also 1.Side 129 (see infra, and n. 41). Priesthood of Isis and Sarapis: I.Side 81.
Priesthood of Aphrodite: 1.Side 98. Priesthood of the emperors: 1.Side 73, 77; cf. also 1.Side 103 (see infra, and n. 40). Cf. also
L.Side TEp 1, 11. 6-7: cuviepacduevov Tfi yovouki ovtod Adpniig Kilhopopwotiovii Ein tfi npoxabelopévn Bed ABnva
nevtaetnpidt, and 1.Side I, pp. 200-201 (Nollé).

39 1.Side 75 (11. 3-4) and 77 (1. 4).

40 1 Side 103, 11. 3=5: kodr tetpalerilov épyrepocduevov 1oilg Ze]Bootoic. It may be worth mentioning the case of
the priests of Hadrian ITaveAAnviog: in the context of the Panhellenion founded by Hadrian, the charges of iepetg of Hadrian
MowveAAiviog and/or dymvoBétng of the Panhellenia were often held by the dpywv of the Panhellenion, whose tenure lasted
four years, from one celebration of the pentaeteric Panhellenia to the following one; see Oliver 1970; Spawforth—Walker 1985;
Worrle 1992 (esp. 342-345). Cf. also IG VII 3097 (Lebadea), 11. 4-5: iepntedoog tevioetnpido £k 1oV 1diwmv.

41 1 Side 129, 11. 9-10: tdv 8’ é1dv 0d100 leploodvng évexev]; cf. I.Side I, p. 114 (Nollé).

42 1 Side 44,171,775, 81 (?), 116 (high-priests of the imperial cult). Cf. also 75, 1. 5-6 (priest of Apollon); 74,1. 1 (priest of
Isis and Sarapis?); 1. 6 (priest of Athena).

43 It is worth mentioning the case of the priesthood of Athena: while a woman served together with her husband the cult
of Athena for a tevtoetnpic (I.Side TEp 1,11. 67 — see supra, n. 38), a priestess of Athena is referred to as “for life” (810 Blov)
(I.Side 74,1. 6).

44 Corinth: Corinth 8.1, n° 76 (1. 4); nn° 80-81 (Il. 1-2); Corinth 8.3, n° 138 (Il. 3-4) (reign of Hadrian): otpotnyog
neviaetnpikog; all these inscriptions refer to the same individual, the well known Epidaurian notable Cn. Cornelius Pulcher
(Devijver, Prosopographia, 1, C 245; Rizakis—Zoumbaki—Kantiréa 2001, ARG 117, COR 228), who in the Roman colony
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Let us now turn to the inscription for Lykos and to the latter’s priestly title iepebg TeviaeTnpikoc.
Based on the presence of this particular epithet, it can be argued that a sexennial festival for the emperors
and — as will appear clear from what follows — Zeus Kapoidg was celebrated at HypataS. It is worth not-
ing the peculiarity of this chronological interval. I know only one other sexennial festival: it was celebrated
at Delos and is mentioned in a passage of the Aristotelian Athenaion Politeia together with the famous
pentaeteric festival of Apollon#0. In any case, the new inscription from Hypata confirms the existence in
the Thessalian city of a close link between the office of imperial priest and the imperial festival, a connec-
tion already attested by the other two imperial priests from Hypata mentioned above: T. Flavius Eubiotus
was both dpytepedc and &ywvoBétng of the Beol Tefoctotl, while L. Cassius Petraeus, although he did
not assume the charge of &ymvoBétng — which is not mentioned in the honorary inscription for him from
Delphi#7 — as dpyiepevg was engaged in providing the prizes (crowns) for the victors in the Sebasta*s.
The fact that the offices of dpyiepedc and dryovoBétng are not specified by any temporal epithet (such
as éntoetnpcdg or similar ones) in the inscriptions for Eubiotus and Petraeus should lead to the conclu-
sion that they remained in office for one year only and that the imperial festival of the Sebasta, which
they presided over, was celebrated every year. It seems, therefore, that the six-yearly imperial festival over
which Lykos presided was a special celebration distinct from the annual Sebasta. One could also say that
at Hypata the annual festival in honour of the emperors was celebrated every six years in a more solemn
way*#Y. Those priests who served in connection with the heptaeteric imperial festival will have assumed the
title éntaetnpikdg. As for the duration of their priesthood, they may have remained in office for the entire
period between two celebrations of the festival — as seems to have been the case for the nevtaetnpikol
apyepelg of the imperial cult at Side — or only in the year in which the festival was celebrated. In the first
case, Lykos will have held his priesthood for 12 years in total, as he served twice as éntoetnpixog iepevg0.

4) Imperial cult and traditional cults at Hypata

Independent of the duration of Lykos’ tenure as priest of the Xefaotol, the reference in the honorary
inscription to traditional cults allows us to make some further considerations about the nature of the festival
for the emperors which took place every six years at Hypata. The fact that Lykos was “€ntoetnpicog iepeng
of the Zefoctol and Zeus Kopondg” (twice), and “iepeig of the Zefactol and Zeus Zwtp and Athena”

of Corinth ran through the whole cursus honorum up to the presidency of the Isthmian games; see also IG IV 795, 11. 3—4:
dvdvdpav dvtictpdrnyov (= Lat. praefectus iure dicundo, i.e. a substitute for the duovir quinquennalis; cf. Rizakis—Camia
2008, 234-235, and n. 8). Patrai: Rizakis 1998, n° 37 (Patrai — 4" century A.D.), 1. 4: dpyov nevtaétnpov; see ibidem, p. 122.
Rhegium: I.Reggio Calabria 8 (11. 1-2) e 12 (1* century A.D.): &pywv neviaetnpikdg; cf. Costabile 1984, 128—140 (esp. 130 ff.
and 134, n. 79); I.Napoli, p. 51. L. D’Amore (I.Reggio Calabria, p. 35) thinks that this magistrate at Rhegium performed some
special duties maybe connected with the organization of &y@veg. Cf. I.Napoli 1 33 (after the institution of the municipium (89
B.C)), 1. 3: &pyovta TOv 10 mévte v TyunTikdv (see also I.Napoli I 30, 11. 5-6): although there has been much debate on the
matter, in the expression a duovir — or quattuorvir, a function which is attested once at Neapolis, in the same inscription — quin-
quennalis censoria potestate is most likely to be seen (cf. Mason 1974, s.v. tiuntixdc); see the remarks by E. Miranda (I.Napoli
I, pp. 50-51). See also G. E. Bean, Turk Ark. Dergisi 19.2 (1970), 99-102, nn°® 2, 3 and 7 (Cremna; late Roman): dvavdpio.
nevtoetnpikn, and Mason 1974, s.v. nevtomtepikdg, and p. 113.

45 Cf. Zachou-Kontoyanni 2003-2004, 273, n. 45.

46 Arist. Ath. 54, 7. For the possibility that this passage refers not to two distinct festivals, one quadrennial and the other
sexennial, but to the one and the same (quadrennial) Delian festival, which would have been made sexennial after 330 B.C.,
see Rhodes 1981, 607.

47 SylP° 825C. But it may be that this is an abbreviated form of the titulature attested for Eubiotus (cf. Burrer 1993, 19-20).

48 See supra, nn. 13—14. Cf. the title of the dpyiepedc of the Macedonian kowdv: épylepeds 1oV ZePaotdv kol
dryovobétng 100 kowvod Moxeddvov; cf. Deininger 1965, 92 (and n. 8).

49 Cf. the well known case of the Athenian Panathenaic festival: the (pentaeteric) Great Panathenaia were celebrated in
the third year of each Olympiad, while the (annual) Lesser Panathenaia were celebrated in the other years. At Ephesos also are
attested both annual and pentaeteric Ephesia; cf. Arnold 1972, 18, n. 7.

50 Cf. the case of the priest of Apollon Dionysios (see supra, n. 41). Contra, Zachou-Kontoyanni 2003-2004, 273-274,
argues for the existence of only one (regular) celebration of the known Sebasta, which would have taken place every seven
years.
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(also twice), must mean in my opinion that the emperors were associated with the cult of three traditional
gods (Zeus Kopoudg, Zeus Tothp and Athena), according to a practice which is attested throughout the
Greek world by literary, epigraphic, archaeological and numismatic evidence>!. One could object that in
the phrase “iepevg of the Zefaoctol and Zeus Kopodc” the term iepetg might be implied before Zeus: in
other words, Lykos would have assumed two distinct and independent priesthoods, that of Zeus and that of
the ZefaoTol. Yet in this case it would be difficult to explain why the priesthood of Zeus Koapoudg has been
registered separately from the other cults mentioned in the inscription (Zeus Zothp and Athena), and why
the imperial priesthood has been mentioned twice in two different points of the text. To put it differently,
if Lykos had assumed the imperial priesthood independently of the priesthood of Zeus Kapaiidg, why not
register the latter together with the three other cults of traditional gods, given that he had assumed all of
them twice? And why mention a second time the priesthood of the ZeBaotoi? It is much simpler to argue
for the existence of a joint priesthood of the emperors and Zeus Kapoogd2. In the same way, there must
have been also a priesthood of the Zefootol in association with Zeus Zotp and Athena.

5) An imperial festival in the context of the Thessalian xowvov?

It is now possible to delineate a picture of the imperial cult in the noAig of Hypata. The worship of the
emperors was served by priests who were also responsible for the management of an annual imperial
festival (Sebasta); it seems to have been quite common for these priests to assume also the charge of
dryovoBétng of the imperial dy@veg. Every six years a special festival in honour of the emperors took
place in association with the traditional cult of Zeus Kopodg. The priests who served in connection with
that festival — for the entire interval between two celebrations of it (Entaetnpic) or only in the very year
when the festival took place — and most likely took care of its organization and/or founding were called
éntaetnpcot. In addition to Zeus Kapode, two other traditional cults were associated with the emperors,
those of Zeus Zotp and Athena. At Hypata therefore there must have been a joint cult of the emperors and
Zeus Kapodg, which was linked to a festival celebrated every six years, and another cult of the Zefaotol
in association with Zeus Zmtnp and Athena. It is not known if the latter envisaged a celebration as well
(maybe the annual Sebasta?).

Considering the pre-eminence of the noAig of Hypata in Roman Thessaly — also reflected in some
way in the evidence pertaining to the imperial cult — it might be supposed that the imperial festival taking
place at Hypata every six years in association with the cult of Zeus Kapodg had a special status, going
beyond the local level so as to be regarded as a festival of the Thessalian kowvév, which maybe took part in
its organization, or in any case ‘endorsed’ it. This hypothesis of course does not exclude that other impe-
rial festivals, organized or ‘sponsored’ by the kowdv, took place in other toAeig of Thessaly as well. With
regard to this, Th. D. Axenidis considered it to be most likely that the Kaisareia of Larisa were organized
by the Thessalian kowvov33. On a more general level, it may be worth noting that a comparison between var-
ious (regional, over-regional, provincial and ‘Panhellenic’) kowd of the Greek world in the imperial period
shows that several cult ‘centres’ could coexist within the same ‘federal’ organization, as most recently
underlined by S. Zoumbakis4. It is therefore perfectly likely that also in Thessaly imperial festivals which
were organized, or simply ‘sponsored’, by the xowdv took place in several cities. One of these festivals may
have been that celebrated at Hypata every six years for the emperors in association with Zeus Kopoiog. In
this case, Lykos, though a local priest of the imperial cult, would have been responsible for a festival of the
Thessalian kowov.

51 Cf. Kantiréa 2007, passim, and most recently Camia 2009.

52 Cf. the remarks of A. Chaniotis in SEG 54, 556. See also Camia 2009, 209-212.

53 Axenidis 1947, 36, followed by Gallis 1988, 226; v. supra, n. 8. A Boeotian agonistic inscription of the 1% century A.D.
mentions a festival of the xowdv held in Larisa: IG VII 1857, 1. 4 (xowdv Oecoaldv év Aapeion) (see also Moretti 1953, n° 84);

cf. Burrer 1993, 16 (and n. 26), who thinks that the festival referred to in the Boeotian inscription could be either the Kaisareia
or the Eleutheria (on which see Axenidis 1947, 15-24). See also Harter-Uibopuu 2003, 213-214.

54 7oumbaki 2010, 123-125.
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6) Concluding remarks

In the absence of other available data, the ‘federal’ character of the six-yearly imperial festival which took
place at Hypata must remain a mere hypothesis, which unfortunately cannot be proven. Notwithstanding
this, if analysed in the light of the evidence at our disposal and against the background of the situation of
emperor cult in Greece and the Greek-speaking part of the Empire at large, the honorary inscription for
Lykos allows us to give a better picture of the worship of the Roman emperors in a city of the Empire.

This document reveals the name of a priest of the imperial cult who also held the office of ctpotnyog
of the Thessalian kowov, thus providing one further proof of the fact that the imperial priesthood was
usually assumed by individuals of high standing. It also reveals the existence at Hypata of a previously
unknown imperial festival, evidently distinct from the annual Sebasta, which took place every six years
and was celebrated in association with the cult of Zeus Kopodc. It seems that at Hypata the priests who
served in connection with that festival — for a six-year term (éntoetnpig) or only in the year in which that
festival took place — assumed a special title (éntoetnpicdc) that underlined the connection between priestly
office and imperial festival. This confirms and strengthens the idea of a close relationship at Hypata — as
well as in other cities of the Empire — between the imperial festival and the office of priest of the imperial
cult: in the Thessalian city the imperial priests apparently used also to assume jointly the presidency of
the imperial festival, or in any case to take care of its organization and some practical aspects, namely the
provision of prizes for the victors in the &y®dveg.

Finally, the inscription for Lykos shows that at Hypata the emperors were worshipped in association
with three traditional cults (Zeus Kopodg, Zeus Zotp and Athena), thus confirming that the integration
of Roman emperors into the local panthea of Greek cities, and their association with traditional cults,
represented one of the most common and peculiar characteristics of emperor worship in the Greek world.

Bibliographical abbreviations

Arnold (I. R.) 1972: Festivals of Ephesus, AJA 76, 17-22.

Axenidis (Th. D.) 1947: Oi dpyoior Oecoarixol dydves kal 17 moAitioTikT Tov onuacic, ABfvor.

Bernhardt (R.) 1971: Imperium und Eleutheria. Die romische Politik gegeniiber den freien Stddten des griechischen
Ostens, Hamburg.

Bowersock (G. W.) 1965a: Zur Geschichte des romischen Thessaliens, RhM 108, 277-289.

— 1965b: Augustus and the Greek World, Oxford.

Bouchon (R.) 2008: L'empereur Auguste, Tibére et les Thessaliens: Intégration de la Thessalie dans l'imperium
Romanum, in Proceedings of the Ist International Congress on the History and Culture of Thessaly, Thes-
saloniki, I, 184-193.

Bousquet (J.) 1961: Inscriptions de Delphes, BCH 85, 69-97.

Burrer (Fr.) 1993: Miinzpragung und Geschichte des thessalischen Bundes in der romischen Kaiserzeit bis auf
Hadprian (31 v. Chr. — 138 n. Chr.), Saarbriicken.

Byrne (S. G.) 2003: Roman Citizens of Athens, Leuven—Dudley, Ma.

Camia (F)) 2009: Imperatori romani tra gli dei greci. Riflessioni sull’associazione tra culto imperiale e culti tradi-
zionali in Grecia a partire dalla documentazione epigrafica, in F. Camia — S. Privitera (eds.), Obeloi. Contatti,
scambi e valori nel Mediterraneo antico, Paestum 2009, 205-222.

Costabile (F.)) 1984: Istituzioni e forme costituzionali nelle citta del Bruzio in eta romana, Napoli.

Deininger (J.) 1965: Die Provinziallandtage der romischen Kaiserzeit, Miinchen.

Devijver, Prosopographia: H. Devijver, Prosopographia militiarum equestrium quae fuerunt ab Augusto ad Gal-
lienum, 1. Litteare A—I (1976), II: Litterae L-V: Ignoti-Incerti (1977), I1I: Indices (1980), IV-V: Suppl. I-1I
(1987-1993), Leuven.

Gallis (J. K.) 1988: The Games in Ancient Larisa: an Example of Provincial Olympic Games, in W. J. Raschke (ed.),
The Archaeology of the Olympics. The Olympics and Other Festivals in Antiquity, Madison, 217-235.

Gounaropoulou (L.) 1987: Téooepig xouvodpieg amelevBepmticée entypopéc amd tov Axvd Aouioc, in Auntdg.
Twuntikds téuoc yio tov xalnyntii M. Avdpdvixo, Oescoovixn, 251-259.



154 F. Camia

Harter-Uibopuu (K.) 2003: Kaiserkult und Kaiserverehrung in den Koina des griechischen Mutterlandes, in H. Can-
cik — K. Hitzl (eds.), Die Praxis der Herrscherverehrung in Rom und seinen Provinzen, Tiibingen, 209-231.

Helly (B.) 1975: Actes d’affranchissement thessaliens, BCH 99, 119-144.

Henry (R.) 1959: Photius, Bibliotheque, 1, Paris.

Kantiréa (M.) 2007: Les dieux et les dieux Augustes: le culte impérial en Gréce sous les Julio-claudiens et les Fla-
viens (Meletemata 50), Athénes.

Kremydi-Sicilianou (S.) 1996: H vouicuoroxonic tng Poucixtic Arouciog tov Alov, ABvo.

Larsen (J. A. O.) 1953: A Thessalian Family under the Principate, CPh 48, 86-95.

— 1968: Greek Federal States: their Institutions and History, Oxford.

Lefevre (F.) 1998: L'Amphictionie pyléo-delphique: histoire et institutions, Athénes.

Luraghi (N.) 2008: The Ancient Messenians. Construction of Ethnicity and Memory, Cambridge.

Marchetti (P.) — Kolokotsas (K.) 1995: Le nymphée de l'agora d’Argos. Fouille, étude architecturale et historique
(Etudes péloponnésiennes X1), Paris.

Mason (H. J.) 1974: Greek Terms for Roman Institutions, Baltimore.

Moretti (L) 1953: Iscrizioni agonistiche greche, Roma.

Oliver (J.H.) 1970: Marcus Aurelius. Aspects of Civic and Cultural Policy in the East (Hesperia Suppl. 13), Princeton.

Puech (B.) 1992: Prosopographie des amis de Plutarque, in ANRW 2.33.6, 4831-4893.

Rhodes (P. J.) 1981: A Commentary on the Aristotelian Athenaion Politeia, Oxford.

Rizakis (A. D.) 1998: Achaie 11. La cité de Patras: Epigraphie et histoire (Meletemata 25), Athénes.

Rizakis (A. D.) — Camia (F.) 2008: Magistrature municipali e svolgimento delle carriere nelle colonie romane della
provincia d’Acaia, in C. Berrendonner — M. Cébeillac-Gervasoni — L. Lamoine (eds.), Le quotidien municipal
dans ’Occident romain, Clermont-Ferrand, 233-245.

Rizakis (A. D.) — Zoumbaki (S.) — Kantiréa (M.) 2001: Roman Peloponnese 1. Roman Personal Names in their
Social Context (Meletemata 31), Athens.

Robert (L.) 1934: Etudes d’épigraphie grecque, RPh 8,267-292 (= OMS 11, 1166-1191).

— 1940: Les gladiateurs dans I’Orient grec, Paris.

—1960: Hellenica X1-XII, Paris.

— 1980: A travers I’Asie Mineure. Poétes et prosateurs, monnaies grecques, voyageurs et géographie, Paris.

Roesch (P) 1982: Etudes Béotiennes, Paris.

Sanchez (P) 2001: L'Amphictionie des Pyles et de Delphes, Stuttgart.

Sasel Kos (M.) 1979: Inscriptiones Latinae in Graecia repertae. Additamenta ad CIL III, Faenza.

Schachter (A.) 1994: Cults of Boiotia 3. Potnia to Zeus (BICS Suppl. 38.3), London.

Schwertfeger (T.) 1981: Die Basis des Claudius Calligenes, O/B 10, 249-255.

Sekunda (N.) 1997: The Kylloi and Eubiotoi of Hypata during the Imperial Period, ZPE 118, 207-226.

Spawforth (A. J. S.) 1997: The Early Reception of the Imperial Cult in Athens, in M. C. Hoff — S. I. Rotroff (eds.),
The Romanization of Athens, Oxford, 183-201.

Spawforth (A. J. S.) — Walker (S.) 1985: The World of the Panhellenion I. Athens and Eleusis, JRS 75, 78—104.

Theodoridis (C.) 1998: Photii patriarchae lexicon (E-M), I, Berlin—New York.

Weir (R. G.) 2004: Roman Delphi and its Pythian Games, Oxford.

Worrle (M.) 1992: Neue Inschriftenfunde aus Aizanoi I, Chiron 22, 337-376.

Zachou-Kontoyanni (M. H.)) 2003-2004: Avkog EppoAdov ZePacthog Yrotailog Xtpotnyds Osocolav,
Apyonoyvooia 12,265-276.

Zoumbaki (S.) 2010: The Elean Relations with Rome and the Achaean Koinon and the Role of Olympia, in A. D.
Rizakis — C. Lepenioti (eds.), Roman Peloponnese 111. Society, Economy and Culture in the Imperial Roman
Order: Continuity and Innovation (Meletemata 63), Athens, 111-127.

Francesco Camia, Institute for Greek and Roman Antiquity, The National Hellenic Research Foundation,
Vas. Konstantinou 48, 11635 Athens, Greece
fcamia@eie.gr



